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INTROD UCTION 



I 



The present number of the Modem Reader's Bible 
unites in a single volume the biblical EccUs iastu sod the 
apocryphal Wisdom of Solomptt. It is essential tliat the 
two works shouIdTie^iiSied together. While they have 
their respective places in the development of Wisdom lit- 
erature, yet from the two works previously introduced 
they stand separated by a gulf as wide aa that between 
primitive and modem thought. Proverbs and EccUsias- 
tiats, with all their force and beauty, belong to Hebrew 
literature ; the writings now to be considered form a part 
of that world literature which is in depen de nt nf timp anri 
nation. In their thought the two works are contrasted to 
tbe extent of being antagonistic. But this antagonism is 
itself a unity ; we have here Semilic_re!igioua_t!3ditiDn 
aftd spec ulative Greek tho ught stniggliig r^g"**""- ^ver ihe 
s upreme human prob le ms of im mortal ity. janri 7>ivine JWpvi- 
dence. No literary styles could be more unlike than those 
ofEBilesiastes and IVisdom. The one carries to an ex- 
treme the indefinite su^estiveness of Hebrew; in the 
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other there ia a m inutenes s of analys is that goes beyond 
that of classical Greek philosophy. Yet the two agree in 
casting a spell of fascination over every reader; a spell 
nowise diminished by the fact that in Ecclesiasies every 
second sentence is a literary puzzie, nor by the rebellious 
spirit with which the reader of Wisdom follows the plunges 
of his author from passages of the noblest eloquence to 
subtilties of inference or analogy which delight to delay 
an argument in full course. Such agreemenT aad con- 
trast make reason enough for sbxi^ng_EccUsiasUs and 
Wisdom together; i. more important reason yet is the fact 
that a leading point in their interpretation is the question 
whet her one of the two is not a veiled Jnswer to the"ntlier . 
Our consideration of these works is at the outset en- 
countered by a critical obstacle of ail unusual Icind. I 
have said, in the opening volume of this series, tiiat I con- 
sider it unnecessary to introduce historic questions of 
authorship and date in an edition that aims only at literary 
appreciation. But obviously an exception must be made 
where a mistaken view of authorship has been allowed to 
come in as a disturbing force, and throw a ialse colour 
over the interpretation of a classic- This I believe to 
have been the case in regard to the traditional view that 
EccUsiaHes was written by King Solomon. In this ques- 
tion all the considerations from which authorship is usually 
inferred — local and historic colour, position in literary 
development, minutisc of language which fix the date of a 
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book as dearly as handwriting; betrays the age of a manu- 
script — all are on one aide, and point to a period of writ- 
ing centuries later than Solomon. On the other side 
there is only a single argument. But this is an argument 
which, if it could be maint^ned, might outweigh all the 
rest : for it is the plea that the book itself distinctly as- 
serts that Solomon is its author. If this be true, he would 
be a bold critic who would run counter to such an asser- 
tion, and proclaim a work like EccUsiastes to be a literary 
fraud. What I desire to show is that, when the whole is 
carefully studied, the words supposed to proclaim the Solo- 
monic authorship are capable of an entirely different inter- 
pretation. « 

As a preliminary to all interpretation the exact litenu7 
form of the work must be settled. s>^^jg>T <■/*<■ Ts^ not a 
book with a cont inuous argum ent, but is a mi scellany ri 
T^ dom : made up of a num ber ^ re asoned com pOSS oas, 
sucb-g s I designate es says, and also strings j>£-disicQunected 
brevities — ma^irufi^ epi f pamSjUiilt pf oveijis. In these re- 
spects the work agrees with Proverbs and EccUsiasticus ; 
but it has one important point of difference from them. 
In EccUsiasles the essays, though each is an independent 
composition, u^ ite in a common drift of thf'B^t; and 
they are further bound into a unity by a prologue and epi- 
l^ug. This again is what we might expect. The en- 
tirely isolated observations which make up the matter of 
Prov^bt were, in EccUsiasticus, found so iax drawn to- 
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gether aa to be grouped into ' essays.' In Ecchsiastts 
there is a further advance, and all the essays are drawn 
together into a sequence. But this is not inconsistent 
with the &ct that here, as in EccUsiasiicus, disconnected 
sayings are used to fill in gaps between the more impor- 
tant compositions. 

This recognition in EccUsiasUs of portions of the whole 
as outside the general argument must not be dismissed as 
an example of that vicious criticism which, in analysing a 
book, forms a theory and then pronounces spurious those 
passages which do not harmonise with it. Partly of course 
this determination of the technical form of the work is 
based on internal evidence, and I must leave the arrange- 
ment presented below to speak for itself. But it is further 
supported by the analogy of the other books of wisdom 
which display the same features. A more important con- 
firmation still is the passage of the epilogue in which the 
author describes the contents of his work. 

And fuMlier, because the Preacher was wise, he still ta.ught 
the people knowledge ; yea, he pondered, and sought out, and 
set in order many proverbs, 

' Pondered ' suggests original composition, and it is unnec- 
essary to remark that a large part of this work bears the 
impress of a highly individua] thinker. ' Sought out ' 
may well mean borrowing from others ; there are not a 
few of the miscellaneous sayings which lack the peculiari- 
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ties of expression that characterise the book as a whole, 
and may be supposed to have been boirowed from others. 
'Set in order' describes the careful disposition of the 
parts between a prologue and epilogue which bind them 
together. The author frofs nn in «tati' _^^s^ coaceptj oBjf 
the limits of philosop EJcwrUiDg. 

The words of the wise are as goods, aad as nails titS 
bsteoed are the words of the collectors of lentencEs, which ' 
are given from one shepherd. And as for more Ihaa tiiese. 
mr ion, be wanted : of makiDg man]' books there is do end ; 
and much study is a weariness of (he flesh. 

The purpose of the whole of EceUsiastts has been to 
serve as 'go ads,' or stimulLis, to wise conduct; and the 
image of ' najls well festened' fits in wlTIl tbe Spedal pur- 
pose of Essay IV — to secure in pithy notes those results of 
detail which wise thinking has yielded, in the absence of 
power to solve the mystery of the whole. Thus to invent 
and collect, and by arrangement to stamp the whole with 
the individuality of a single mind ^ a ^ock ^thered by 
a .§ing1e 'shepherd' — this represents to our author the 
furthestliBlils lu which philosophy can safely go. When 
he proceeds to warn against what is 'more than these,' it 
is surely not straining his words to see in them protest 

Bfifini'TTip yrlifilo yflya^pry nf thinfrg, tht. iinjuwcihilitj of 

wlilct is the chief tbou£]it.flf.Sf/f«aj/«- 
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With the form of the work thus determined as % Miite 
of five e ssay s, separated by miscellaneous sayings, aQli 
bound together by a prologue and epilogue, we are pre- 
pared to consider the question whether this Ecclesiastet 
asserts itself as the compositian of Solomon. When we 
turn to the prologue and epilogue, where it is most natural 
to expect light on the authorship of a work, we find not a 
single mention of Solomon, nor anything to suggest his 
personality. Indeed, so markedly is this absent from the 
epilogue, that those who hold the traditional yiew are 
driven to doubting the authenticity of these final sfentences. 
Again, there is no suggestion of Solomon in the miscella- 
neous sayings, nor in four out of the tive essays^ On the 
contrary, there are in these portions of the hook several 
passages which it is difficult to £incy the historic Solomon 
as writing ; and his general tone as he describes life is 
that of one who endures the oppression of the powerfiil, or 
at least sympathises with such suifering, rather than that 
of one who has held power in his own hands. The con- 
nection with Solomon is wholly confined* to what is here 
called the first essay (from verse iz of chapter I to the 
end of chapter 11 in the biblical arrangement) ; but thb 
portion of the book is entirely occupied with Solomon. 
It will be urged that if this section is from the pen of Sol- 
omon then the general unity of connection between thb 
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and the other sections will extend the Solomonic authoi^ 
ship over the whole work. Thb is a fair argument ; but 
on the other hand, if it can be shown that the words sup- 
posed to assert authorship are susceptible of another in- 
terpretation, then this confinement of the personal matter 
to a single essay will become a consideration of great 
importance. 

This essay opens with the words, " I the Preacher was 
Idng over Israel in Jerusalem " ; and prc^eds^ton^ral^ 
a survey of life and all its good thinjg . It is~quite natural 
for~a modem reader, in whose mind the idea of individual _ 
authorship b a matter of course, to understand these words 
as announcing the writer of what he is about to read. But 
to the student of Comparative literature the expres»oa 
will be equally sugg estive of another meaning — that thb 
King Solomon b not the author but the ha-o of what b to 
follow. A modem pEUosopher as a matter^^urse gives 
out what he b to say in hb own name. But it was a 
fregueot-^ston) in thp litwatiirM nf apiinnityto clothe a 
philQaflBl'C's" think ing imder some dramatic pterso nality. 
Thus Plato~neva^peaks in hb own name, but puts bis t 
thoughts into the mouth of Socrates in dialogue with other I 
personages ; no one supposing that Socrates said what is ' 
thus attributed to him, but the writer conveying to ail that 
he regards himself as of the school of Socrates. Tbci 
Pythagoreans made it such a point of honour to speak their \ 
thoughts in the name of their common master, that they \ 
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|Tegarded the violent death of one of their nnmber as a 
ijudgment on him for the selfishness of speaking in his own 
pame. To how large an extent the same spirit prevailed 
among the wise men of the Hebrews is powerfiilly sug- 
gested by a passage of the Palestinian Talmud, which 
says that " Scripture, MJshnah, and Talmud, and Agadah, 
and even that -aikick the diligittt scholar -was destined ta 
point out before his master, were already spoken to Moses 
from Sinai." * In the Bible itself we are able to see how 
much more prominent to its arrangers b the matter of the 
book than its authorship, in the &ict that the titles (outside 
prophecy) reflect the former ; the Books of Job, of Ruth, 
of Esther, of Joshua, of Judges, of Samuel, of Kings, arc 
works of which these personages are heroes, not authors. 
But there is a parallel closer at hand. This very compan- 
ion work to Ecclesiastes, which is written in Greek, and 
belongs to a date not far removed from the Christian 
era, nevertheless is found to use the same personality of 
Solomon; its middle essay — like this first essa^ of £h:&- 
iikr/M^ narrating in the first person an incident of the 
historic Solomon, and on it as a text preaching in hb name 
to other kings ; while thb personality, which has not ap- 
peared until that part of the book, b dropped when Its 
purpose has been served. In predsely the same way, the 
author of Ecclesiastes in thb essay identifies himself for 

« Bible, Mticle EcclaiaiUi. Se^ 
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t with Solomon, in order to picture an imagi- 
nary experiment which could have been fully carried Out . 
only by Solomon, as the one personage who united the ( 
supreme fonns of wealth, of wisdom, and of power. \ 

It seems reasonable, then, alike from literary usage and 
force of conteit, to understand in the opening words of 
this first essay a reference to something other than au- 
thorship. We now catch the significance of the circum- 
stance that outside this particular section no trace of 
Solomon appears throughout the whole book. We mtlet 
remember again how the whole weight of internal evi- 
dence is found by experts to tend in the opposite direc- 
tion ; so much so that one of the most eminent of them 
has made the remark that if EccUsiastet be by Solomon^ 
there can be no such thing as a history of the Hebrew! 
language. In view of all these considerations it becomes \ 

of J^rrlftinxtrta^ miminjIiTBtanfling nitning down tn \n 

n an uncritical age. 

' book was, and what is its age, 
I do not care to discuss. All that I have been anxious 
about has been to remove, even for the least critical 
reader, the great obstacle to the understanding of EccUsi- 
asies which the mbtake as to its authorship has interposed. 
I believe no great work has ever been so much misunder- 
stood in its whole spirit as this present book of wisdom. 
Commentators have come to it with the preconceived idea 
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I that they were to read the pessimism of a broken-spirited 

I deliauche^; and what writing is strong enougE~Briigln 
agdnst a preconceived idea of interpretation? Those who 
will resolutely dismiss from their minds assodations with 
the personality of Solomon will, I believe, as they follow 
the work be able to catcli a spirit of a totally different kind. 
When we approach Ecchsiastes from the side of the 
scriptural philosophy contained in previous volumes of 
this series, we find that a great change has come over the 

! spirit of Wisdom literature. The wisdom oi Proverbs and 
EccUsiasticus united two ideas : the wise observation which 
should guide conduct, and the sense of divine harmony in 
all things which continually presents itself as a theme for 
adoration. In EccUsiasUs we find that a violent divorce 
has taken place between these two conceptions. As regards 
wise conduct our author is as devout as his predecessors. 
But 'wisdom' as a name for the grand harmony of ^ 
things has disappeared ; and in its place has eraei^ed an 
idea expressed by the characteristic word 'vanity.' The 
word 'wisdom' is indeed used for the harmonjLaftbe.whole 
in a few negative passages that express the ^lure^to find 
it ; but for the most part there is a studious substitution 
for it of other terms, such as " the work th_at Qpd hath 
done from the beginnJoE; e vento the end," There is further 
the significant use of the expression "all things" — "all 
things are vanity," "all things are fiill of weariness" — 
to convey what seems a broken unity. And adorat ion has 



feapptare d ; reflection has been turned upon the harmony 
of the universe, and the writer finds only a mj gtp^ whicji 
h e despairs of solving . 

The prevailing impression of EccUsiasUi b that it b 
wholly made up of this despair. But if we follow the 
writer through his sequence of essays, we shall find how 
he swa ns between the negative failure t o inte rpret t he uni- 
versg^aad^cenaia-pesitive-thougiilsrwhichLjhQuglLaiibor- 
dinat e. are ye t steadily gajm ng , gro ii w rl na th e-t h i nl e c r 
proceeds from his~CoTiimencem^nt.Ja..hircDnclusioa. 

The PrriTriffii " wlinTly "^j"*^" The totality of things 
is incomprehensible — a vanity of vanities — and the efibrt 
to interpret it b so much l ost labo ur. In the things ofi 
nature there is no movement rthichTs not movement in a| 
circle ; in human enquiry there is no attainment nor satis- 
bction. In the succession of events there is no advance, I 
and in the succession of the gi-ngratinna ^f Tiian)tj[)(i thf" 
is no contiHffitHce",~br''reme2lbranceJ illflae.SfilJeratiflnJiy. 

Then we get the First Essay, in which the author takes 
up the personality of the hbtoric Solomon, as the individ- 
ual endowed by tradition with the combina tion of allob- 
jects of human env^in order to describe an imaginary 
eJ^rfmen^-liywhich the severa l kind s of gnnH thing^g an- 
to be successively suBj ecte5^ o^v le w, with the only result 
t hat each will be fou r'! ™at|tirig. First, Solomon is sup- 
posed to accumulate all possible objects of pleasure, in- 
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eluding those that their enemies would call follies ; but all 
through he is to ret^n his 'wisdom' or power to analyse. 
The experiment is supposed successful as an experiment : 
for his heart does rejoice^ because of all his labour. But 
this is his only ' portion ' from it ; for when he comes to 
make his survey, all proves 'vanity.' 

Hext, Solomon is to turn reaction on to wisdomjtself, 
together with its op posite, madne ss and folly, to see JL here 
any genuine satisfaction ia to be^TOtraa: HTsees at once 



that wisdom~eScela its ijpp^jte a s tigh t excels darkness ; 
but this js neutrali sed by the further consi3eration that 
one event^of_dcatfawa its Tllg ~TWiT.'-"Rext he analyses 
'labour' — the prod uction of goods as distinguished from 
the ti lsasure which consists io cdn suming them." "But this 
again appears hatefi il in the li)a;hj of death, and the neces- 
sity of leaving to another, who may prove to be a. fool. 
Tlrer^isyefa^fciffrti'questidn before Solomon's experi- 
ment will have been-eKbansilve : may wisdom be_fbund-ia 
appreciating t he proces s, as distinguished"frQm the result, 
wl^tfier of pleasure-making or 'abour? But the thought 
occuralftafTUrs . power ol apprec iating life as it passes is a 
Special gift of God, and does not dfP^id.'jp^" the individ- 
n^himself. The landed survey has in all its departments 
ended in illusion. 

This first essay then b negative, with one positive 
thought — |j]at natural happiness, or the appreciation of 
life as ij passes, is a special gift from God. 
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The Second Essay might be entitled, " T he Philos ophy 
o f Times and Seasop s." A ^ particular theory_ _ofJife Js 
brougtit up lor examinatioD. It seems very likely that 
the writer has in mind the preface to the fourth book of 
EccUsiasticus ; but the terms are not precise enough for 
us to insist upon this. The point of t] ie theory is tha t 
thp Bptipri- nf wi<i dQm doe^ not lie in the Whole but in the 
Parts; ti.^t ^H ^i-inj^ t-^™ ^" 'nl^ ^st of their own — 
htiTthrir 'jWinnT' — and that h^re-mtty- be-fouutl^n 

inHir]1ri- tat^iin nf I j fi- yT>i.-h m3 , y stanH tBStin£.aS 'wlsijoni.' 

Havmg stated this view in the form_o£_ajflan£t, the 
Preacher proceeds to meet it with f our objectj pns. First,, 
it is true that the parts have an inherent interest of their\ 
own; but equally inherent and God-implanted in man is] 
the questioning of the universal — he hath set the ' world 'I I 
in their heart — and this is a questioning which makesi 
satiafection impossible' Further, this appreciation of the I 
interest in the details of passing life is a God-given thing, I 
and God will act upon fired principles which no effort I 1- 
of the individual will ever alter. A third consideration is i 
that the 'seasons^ of things are seen reversed: wicked-l ~^ 
ness b seen in the place of judgment. A momentary I 
thought suggests — Does not Jhjs_i_iiJBli_an hereafter in 
w hich all _thwe thingsTnlTbe set rightT~THe thfiHght 
is diamines : the "facta may equ a lly oug gsst that there is 
no difference between man and the beasts in the linaT 
event ; death is tbe end ot airaitlc&- As a fniirtb-otr|gction"~ "i 
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comes the thought of those things which no 'season' can 
make interesting; and with a gloomy picture of oppres- 
sion, envy, and failure this second essay comes to an end. 

It has been negative in its general spirit, lilce the first. 
But the positLtg ^ thought of that firsj __essay — that Inie 
happiness is the gift only of God — has been repeated 
with emphasis! 

The Third Ess ay ia on the Vanity of Desir e. Attai n- 
meQJ;_withotEt"5:iTtSIaction, attainment fpIIoBfid.kz hurt and 

final Mlure, O^fe'proinptiilg effort only tn pnirmnter lim- 

itadons inh erenf liTHiiinaiiityTtsel^ wliile the knowledge 
of what is truly deSrabfe wiU be given "■sniyjtiy.lLfiiture 
whicjijlie, short life will never see: all these topics are 
briefly touched. But the place of prominence, in this 
essay is devoted to two companion pictures : on the one 
hand is exhibije d God-given wealth with God-giy^iLsatia- 
&ctia!i_^ in itj and on the other hand Ihe same wealth 
gi^^ted by God and the satisfactionjiuthb^. ~ This,last 
is pronou nced tlTe-Woi^Tof all fat"es — ^^an untimely .birth is 
h Bttor f| ]an Se. By contrast we may say that the other 
side of the picture pre sents the highest_hjyMnj;ood; and 
this "^"nothing else than the natural, God-given happiness 
which the previous essays have emphasised. 

The Fourth Es sayst^^T-ti wji^i thp impossibility of reach- 
ing the..^!wii2amt!^at is so far off ahd~si!)~ e! t ooodi ng' Seep ; 
but recognises an employment yet left for the wise — to 
search out what distinctions of things are possible to be 
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made, as if notes by the way to a wisdom the traveller 
never expects to reach, '^''^fi-ii" rir T"tir-ly i" \\i *""ti 
of s uch disconnected- notes. The mournful mysteries and 
paradoxes of our existence are passed in review by our 
author, each touched with his marvellous felidty of de- 
scriptive suggestion. Only two paragraphs need be noted 
here. In one he has been describing the spectacle of the 
oppressor and his innocent victim coming to the same end 
of death and oblivion, and how such i mpunity of ev il 
causes the hearts of the soiis of men to be fully set in 
them to do evil. He continues ; 

Though a sinner do evil an hundred times, and prolong his 
days, ytit surely I know that it ihal! be well wilh them that 
fear God, which (ear before him : but it shall not be well wilh / 
the wicked, neilhcr shall he prolong his days, which aie as a / 
shadow; because be feaxelh not before God. 

In the other case the Preacher breaks away from his 
gtoomy thoughts, to apostrophise in a tone of rapture the 
man who has found natural happiness. 



In this fourth^essay then, ''"twit'"r'^"'i'"g 't° gcnernl to;ie 
of ^loom _an(L_ de3pai r, the writer reCQgjuse»- .again, the 
wholesome enjoyment ot nte, and Jiow it constitutes God's 
Bpec^jtamp'orappfoval. ' ''And iliis positive thought is 
reinforced~By another f that, in spite of all appearances to 
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the, contrary, it cannot be other than well with the right- 
eous,afld-ai2^withThS'wIcI<e37" " 

When we c5m6 to Ihc Fifth Essay, the posjlissjone haa 
triumphed over the negative, and made itsubservient. 

' Trulf the light is iweet. and a pleasant thing it is for the eyes 



■ Life is a thing of joy. But it is a joy stiadowed by the 
,' 'judgment.' The word must not be allowed to suggest 

New Testanieat, ideas, but implies (as regularly in Wis- 
dom literature) that~&xed faith in the eternal controversy 
betweeo^ good and evil, and'The downfall of_evuLJ!?hich 
will makcall. conduct responsiljle. "Sfore than this: the 
gloomy mystery of ^els to emphasise its happiness. The 
I coming days of vanity are a reason for cherishing life 
I while it lasts; the coming days of feebleness a reason for 
( a more early recognition of the Creator. 
f. The Epilogue gathers up the results. The totality of 
I things is incomprehensible. The function of wisdom, on 
j its theoretic side, is limited: wise thoughts may be col- 
'■ lected on the details, but to go further and attempt the 

■ mystery of the whole is lost labour. And on its pracfical 
side, all duty ja. summed ji^,, i n one conception — human 
wor]£s^ within the limits of God's commandments. 

The, whole thought of EccUstastes is now before ns. 
Its negative «d«Js.lhe abandonment of the mystery of the 
'.iniverse as insoluble. Us positive thoughts are two — 
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immovable feith in G od and duty, and sympathy with 
nat w g~faa wjiueSB^ iMlieve a prejudice has been created 
against the system of £ir£jfe«iw/M— especially with those 
who have liad the idea of Solomon in their minds — by 
the repeated occurrence of such words as ' eat and drink,' 
'mirth,' 'be merry'; and they have felt that its philosophy 
could be summed up in the saying, *' Let us eat and drink, 
for tomorrow we die." But this'is to be misled by a mere 
feature of literary style. A marked characteristic of Eccle- 
siasies is its use of symbolic phrases ; the final essay tertni- 
nates in a tour-t U-for cj of g^nibolisin by which all the 
infirmities of old age are worked up into a picture of 
beauty.* Now, just as this writer uses such expressions as 
'under the sun' over and over again as a formula for the 
world of the actual, so the phras e 'eat aod 3nnF ' ii hi^ 
rrgiilnr fnnniili tn ^-"fr"', nnt only irhnt ii irpiiiiTiri but 
aH apprfr-iatj^tp nf nfiiat ijfg ^rin^. This may be traced 
by a caretul reader always, but it becomes indubitable 
where the expression 'eat and drink' is applied to riches 
and to labour, and even to honour : 

— a man to whom God givetb riches, wealth, and honotu, so / 
that he lackelh nothing (or his soul of at! that he desireth, yet | 
God glvelh him not power to eat thereof, etc 

Thprp if-thiuii[iliuiit nn Hiii e. of abandonment to the reve l. 
but t^^^pinrht u p'Tfjy^ nf lim ple satisf a ction with th e 
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play of life : and thb it b which the Preacher co nsidera 

th° '^ff'iiiljgj^'fTv-nfl t;^_hn_rhoi°iii TsayboIHIy" th at 
tKereTi"nothing unwholesome in ~EccUsiasUs. The tradi- 
tion of Hebrew and Christian religion has in actual feet 
laid too much stress on the sterner side of things ; it is 
good that at least one of the sacred canon should be 
found to remind us that jne duty of li^ is hapginesSj asd, 
tliat tifthing iiLr eligion can be higher than prais e. We 
should have expected such doctrine from a system of 
thought in which had been incorporated some simple 
theory of providence. But to find a thinlter whose analy- 
sis[^_tlie litriverse has broken down in perplexity, yet 
clinging resolutely to the ideas"" of God" ~ana~aufy7'aad 
keeping his sympathieswini""Kappiness fresh — it is this 
which makes the chief cliarm of Ecctesiastes as an item in 
the world's great literature. 

But it may be asked, Is there nothing ignoble in the 
pessimbm which, with such pa4Dful iteration, insists on 
linking man with the beasts in their subjection to the 
common enemy death? Pessimism there is, but surely 
nothing ignoble. For it b impossible to read EcclesiasUs 
without seeing that the writer is one who longs to believe 
in a ftiture, which absence of evidence forces him to 
\ reject; as he presses hb search for intellectual satisfaction 
\ it b the hand of death which he finds closing up eveiy 
\aveiiue of thought along which he has attempted to trace 
'wisdom. The passionate tone with which he dwells upon 
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the to^ of mo rtali^ ^is prompted by the sense of honour, 
which will make z. man judge with special severity the 
evidence of what it is his interest to believe. It is how- 
ever thi s despair of anything b eyn m ^ thr cmvf "H''h 
makes the main point of conflict between Etclisiastu and 
the companioa work which has yet to be considered. 



II 

In its literary form The Wisdom of Solotnon is peculiar, 
not to say unique. It is a series of Discourses on texts. 
The texts are gnomic sentences standing out in their 
independence from the surrounding matter, in which the 
(Causes are, after the manner of Greek prose, bound together 
in the closest relation by connecting particles. Such dis- 
courses are an expansion of the maxims, which — as I have 
used the term in this series — consist of prose comments 
on gnomic texts ; and maxims of this kind form an impor- 
tant part of Wisdom literature. 

Another feature of the present work is what may be Styled 
Analytic Imagination : not the spontaneous picturing of 
scenes, of which Hebrew literature has its full share, but 
a conscious and artiiicial filling in of details into the out- 
line of another writer. The Plagues of Darkness, of Hdl, 
of the Smiting of the- Firstborn, make passages of Wisdom 
which catch the attention of every reader. Exodus had 
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beeo content to describe such events in brief though preg- 
nant phrases. The present writer expands those phrases 
into elaborate and wonderful pictures, with touches that 
ate the product of a reflecting mind turned upon the story 
of the older writer. It thus appears that this feature of 
Wisdom b of the nature of a comment on a text ; in fact, 
we have here the intrusion of commentary into creative 
literature. 

The next characteristic of the author of Wisdom is no 
less peculiar; he is the great master of the Digression. 
St. Paul, and St. John in his Gospel, make much use of 
digressions, and some of their noblest passages are to be 
ranked under that head. But with the present writer the 
digression seems to be an end in itself. In the long final 
discourse there appears an elaborate chain of digressions, 
and digressions from those digressions, and digressions 
removed a degree further still, like Chinese boxes one 
within another ; when the last degree of removal has been 
reached, the writer returns regularly on his steps, picking 
up without fail the broken threads, and thus resuming his 
argument by steps as formal as those by which he had 
departed from it. In my notes will be found a Syllabus 
of the whole work, in which these transitions are accu- 
rately marked ; and when the law has been caught, the 
clear thinking of our author is at once apparent. The 
Spirit of digression appears again in what seem awkward 
parentheses as they stand in the text, but which fell into 
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their natural proportions when they are treated— as I have 
venlmred to treat them — by the modem device of foot- 
notes. For what is a footnote but a digression ? And 
footnotes and digressions alilie are, to ail intents and pur- 
poses, comments upon that portion of the text from which 
they branch off. 

Of a similar kind is one more feature of this author's 
style. The discourses, though they are independent, are 
yet, so to speak, 'dove-t^led' together by the way in 
which the final thought of each leads directly to the next; 
in the case of the last two the texts are the concluding 
words of the discourse that precedes. The effect is that 
each successive composition is of the nature of a digres- 
sion from the composition standing before it, but a digres- 
sion which is expanded into an independent piece of writing. 

Thus it appears how all the peculiar features of the pres- 
ent writer are variations of one conception, that of a com- 
ment on a text. Though 1 know of no parallel case, yet 
it is intelligible that such unique literary form should 
be the product of its age. The language of Wisdom is 
Greek, but it is a part of the literature of Palestine. Now, 
in the interval that separates between the Old and New 
Testament the chief literary activity was directed into the 
channel of oral comment on the law. The spirit of com- 
mentary has in this one work crystallised into litenu; 
form ; and as its representative IVisdom will hold a perma- 
nent place in world literature. 
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The above are the morphological features of The Wis- 
dom of Sohmon. But another point must here be touched 
upon. The more the work is studied, the more interesting 
becomes the question wheth er it i s not an answer — bu t 
always a ve iled answer — to Ecclesi aile^ The considera- 
tloU (jf lllls'point will force itself upon us as we survey the 
series of discourses. 

The brief Opening Discourse is on Sin^eness of Heart : 
how crooked thoughts and murmuring words fnghlen 
wisdom away; while "that which hoideth all things 
together" must hear every secret utterance. At first 
sight it is difficult to see what is the purpose of this 
single paragraph, marked out by its form as a separate 
discourse. Why insist so strongly on the commonplace 
of the Divine omniscience? and why devote half the para- 
graph to 'secret murmuring,' which cannot be considered 
a characteristic vice of the 'judges of the earth ' to whom 
the warning is addressed 1 But the passage becomes fiiU 
of point if the author can be understood as glandng at 
the opening essay of Ecclesiastei. In that essay King 
Solomon was pictured as indulging his soul in all pleasures 
and 'follies,' only keeping his wisdom with him in order 
*" fry the philosophic worth of such a life. The present 
discourse pronounces such an experiment a contradiction 
In terms: 
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The 'murmuriDg' on which our author lajrs such stress 
may well be directed at the pessimism of the Preacher. 
The concluding thought, that such false speech * destroy- 
eth a soul,' forms a link lo the next discourse. 

In the Second Discourse the antagogian-to EccUsiastes 
stands more dearly revealed. Tcs very text speaks of a 
mistaken life "courting death"; and the first words of 
comment declare boldly that God made not death, that 
righteousness is immortal ; it is ungodly men who by theii 
words and life have " made a covenant with death." 
Their words are presented as an Invitation to death in a 
monologue, in which the ungodly seem to be expanding 
phrases of the Preacher as they declare that their life is a 
chance, that there is no return from Hades ; come then 
{they say) let us enjoy the good things that are ; and 
Irom this they proceed to the further thought of persecut- 
ing the righteous because their ways are so different from 
their own. Is this a fair representation of Eccksiasttst 
By no means, nor is it meant to be. It is not the Preacher 
himself that is attacked, but the easy perversion of his 
views of life which may be made by others. An exalted 
soul in spite of speculative despair clings to God and duty ; 
but the same theory of life may be wrested by the ungodly 
to their destruction. 

In one of his grand outbursts the author cries that the 
souls of the righteous are in the hands of God : thus turn- 
ing ag^nst EecUsiasUs one of his own phrases (chapter 
dctU 
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ix. I). Their seeming death b but a trial of them; in the 
'time of their visitation' there awaits them splendour, a 
position in the hierarchy of God, and the grace and mercy 
he reserves for his chosen. 

At this point the tendency to digression appears. The 
author is going to supplement the monologue of the un- 
godly in this world with another monologue when they are 
awakened beyond the grave. But first he breaks off to 
notice the hopes of the ungodly, that is, the substitutes of 
earlier thought for this hope of immortality. These sub- 
stitutes are two : life over again in posterity, and length of 
days in this world. As to the first, the brood of the un- 
godly is unstable and rests under a curse : better than this 
is childlessness with virtue. And again, the «ld age of the 
wicked is without honour; whereas (another noble pas- 
sage declares) the life cut short may be the life crowned ; 
made perfect in a short time, and caught away lest the be- 
witching of naughtiness should bedim innocence. 

The author now returns from his digression : tatching 
up the phrase 'grace and mercy to the chosen,' he paints 
the overthrow of the opponents of the righteous, how they 
are in the grave dishonoured carcases, and how for them 
comes a day of reckoning, when they behold tbeir despised 
victims standing in great boldness and triumph. Another 
monologue expresses their amazement, and their sense of 
the vanity of that in which they had confided. Then the 
author speaks to emphasise the fleeting nature of all un- 



Introduction »- 

holj hopes. But here an unexpected trend ot thought ia 
found. In a. brilliant picture the author describes the 
whole creation uniting in vengeance — but on whom? Not, 
apparently, on the wicked themselves, who have thus been 
followed through their life on earth to a judgment be- 
yond the grave, but on the general empire of wickedness 
upon earth : for the climax is that 



There follows naturally a warning to princes, whose greater 
responsibility will bring them greater punishment ; and 
this makes the link leading to the third discourse. But 
meanwhile the question of the final condition of the wicked 
has been left unsettled. 

In the Third Dbcourse the author has fiilly assumed the 
personality of Solomon, and in hb name proposes to speak 
to other kings of wisdom ; to speak without gntdging, for 
w lsHnm dpsirp); the mult iplication of the wise, Solomon 
b made to tell how he began with the helpless infancy of 
other men, and had to pray for the wisdom he sought 
From his earliest youth he preferred this wisdom to all 
other good things. 

Here comes one of the grand digressions. He preferred 
wisdom to all things ; but in reality all good things came 
with her. In giving him this gift God gave him also the 
knowledge of all human and external nature. 
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Poi Mnuelfgare mean UDeiiiiigknavrledBe of ibethiDgi that 

are : lo kaow the constilulion of Ihe world, and Ihe operatioa 

of the eiemeota ; the beginning and end and midtilc of times ; 

the •Iternations of the solstices and the clianges of seasons; 

the circuits of years and the positions of staia ; the nalures of 

living creatures and the TBgings of wild beasts ; Ihe violeccea 

of winds and the thoughts of men ; the diversities of plonli 

and the virtues of roots. All things that are either secret or 

■nanifesi I tearaed: for she that is the artificer of all Ihingi 

taught me, even wisdom. 

This is a most important passage. The earliest wisdom 

was a reflection on human life: the 'works of God' in 

nature are mentioned only as a theme for praise, ^desi- 

aj^^ijjadtouched^xtemal nature only to see in it^jnean- 

i nerless rounrrfir resistiSle recurrence. But tbe above 

words imply thatreUtClluu mill Eialysis have been 

brought to bear upon external nature ; what to us is 

jhysig j. s^dence has now become a part of wisdom. 

But this (digression is at once followed by another. We 
have seen how in the earlier writers ' wisdom ' covered two 
ideas : wise conduct, and the adoration of the harmony 
that reigns in all things. In EcclesiasUs., these two id rill 
hid hrf n divnrtsr^ ■ ■ll'.t^"'^""''X"f JllirCI* 'yg' ^ mockery, 
inij ,rf7Tli1lirt ivig ill rhnt.'VT left for vyisdom. In thb 
work the severed ideas are to be united more closely than 
ever; the wisdom that animates conduct and the wisdom 
that reigns through creation are one and the same. In 
the most famous passage of the book it is proclaimed how 



Introduction B*- 

wisdom is all-pervasive, the spotless miiror of the woridng 
of God and an image of his goodness. Even EccUsiasUs 
had seen that wisdom excels folly as light excels dark- 
ness. For once the two thinkers are at one r being com- 
pared with light (says the present speaker) wisdom is 
found to be before it ; for to the light of day succeedeth 
night, but against wisdom evil doth not prevail. She is 
indeed an effulgence from the everlasting light. 

Returning from the digression, the discourse presents 
Solomon as repeating how he chose wisdom as hb bride ; 
for she would bring him riches, understanding, experience, 
glory abroad and rest at home. The only mode of obtain- 
ing this desire he thought to be prayer. EccUsiasies had 
presented an imaginary incident of Solomon, though one 
in keeping with the traditional conception of this person- 
age. But here the historic incident of the prayer at Gibeon 
fits the writer's purpose ; and along the lines of that ind- 
dent Solomon is represented as invoking the wisdom that 
Cometh from on high. Closing with the impossibility of 
knowing God's will without wisdom, the prayer reaches 
the thought that, when in the past men did right, it was 
through wisdom that they were saved : and these worda 
are the text of the discourse which follows. 

The Fourth Discourse gives us briefly, what the close of 
EccUsiasticus had treated at iiill length, a succession of 
the Worthies of Israel. But the puquose is very different ; 
the present writer mentions famous men not to praise them, 
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but to trace in their career the full conception of wisdom. 
The preceding discourse had brought together again the 
i.l.'TiiPTi tg nf wUHfim wh jfh haH hppri^pvprpii v a EcclesJasU s z 
the subjectiv e wisdom which reigns in in aivi du^cond uct, 
and tlie objective wisdom which binds together t heJotaMty 

Fathers. The discourse touches Adam's self-conquest 
after his first transgression ; C^n falling away from wisdom 
in his anger; Abraham kept (irm under sharpest trial; 
Lot's wife passing wisdom by and perishing; wisdom 
entering into the soul of Moses and enabling him to with- 
stand liings. It tells also of the external Power that pre- 
served Adam when he was a lonely thing in the midst of 
the whole creation ; that called righteous Abraham out of 
his land ; that found a way of deliverance for righteous 
Lot ; that watched over the wanderings of Jacob and the 
checkered career of Joseph ; that wrought deliverance for 
the people of God and guided them along a marvellous 
way through the Red Sea. But the discourse does not 
divide the two conceptions of wisdom as I am doing here; 
there is design in the way the writer sways alternately 
from the one to the other wisdom as he traverses the suc- 
cession ofthe Worthies, as if to insist the more closely upon 
the union he has in the last discourse proclaimed. When 
the conclusion is reached, the conception of the objective 
wisdom as providence stands fully revealed; and it is a 
detail of God's providential care over his people that 
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makes the final words of this discourse, and the text of 
that which follows ; 



The Fifth and last Discourse is wholly given up to trac- 
ing this aspect of Divine providence io the deliverance of 
Israel from Egypt, Seven illustrations of the principle 
are treated at fiill length. Water was turned into blood 
for the enemy ; water was brought out of the solid rock for 
the people of God. On the Egyptians came a plague of 
loathly vermin ; dainty quails were sent to satisfy the 
appetite of the Israelites. While the enemy were plagued 
to their death by the noxious bites of the locusts, the 
people of God suffered serpent bites only for admonition, 
and then found a wondrous salvation. Rain ucquenched 
by fire destroyed the food of Egypt ; a rain of manna fed 
the chosen in the wilderness, sweetly tempered to every 
taste. Mystic darkness oppressed the oppressors of Israel ; 
for Israel darkness was illumined by a pillar of fire. It 
was a night of deliverance and song to the Others, that 
night which slew the firstborn of Egypt, To the chosen 
death came indeed as a trial, but in the righteous Phinehas 
a champion was found ; the ungodly ventured a final folly, 
and upon them came strange death without mercy. 

The long digressions of which 1 have spoken are 
occupied with kindred themes : how sinners are punished 
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in that wherein they have offended ; how such measured 
punishment is the mercy of Omnipotence, leading even 
God's enemies to repentance; how all idolatry is folly, but 
there are degrees in that folly, of which the Egyptians in 
their worship of things hateful shewed the worst ; the origin 
of idolatry is discussed, and its spread till it became a cor- 
ruption of all life. This matter is rightly presented in the 
form of digression, for it is outside the strict thought of 
the text. But discourse and digression have kindred 
themes; the one celebrates providence, the other con- 
nects providence and God. 

When we survey Tke Wisdom of Solomon as a whole, 
two impressions stand out from all others. One is the 
attitude which seems m^ntained throughout toward EuU- 
Hastes. The later work cannot be considered a direct 
answer to the earlier, because considerable part of the 
matter in each has nothing to represent it in the other. 
But the idea that the author of Wisdom has found a start- 
ing point in his antagonism to the thoughts of the 
Preacher seems forced upon us by the condnual contrasts 
between the two works. EfcUsiasUs had, wit h out arjp i- 
ment, insiste d passio j^^t''ly "" *>" '■'"'titirin nf lifg hy |hr 
gra ve. Wisdom, equally without aigument, assiimcajBl- 
moii^ty as underlying its whole treatment of life, ^he^ 
Pr each ei ";dM2tunBff "^ ^ught- hcif^iH death, rested his 
iH^ala nn'iliity ^i\ h^ppiyi'^f"' The later work presents a 
picture of the ungodly using the same plea to justify their 
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life of enl, and awaking beyond tbe grave to imderstand 
their folly. EceUsiastes fancies Solomon andertaklng an 
experiment in evil to see what it )ields to wisdom. The 
other thinker hints how tbe very act of experiment is latal 
to the wisdom sought ; and calls up another part of 
Solomon's life to bring out, in the same imaginative 
picturing, how by prayer alone is tbe wisdom to be ob- 
tained of God. EccUsiaitis had found the whole sum of 
things an insoluble mystery, and seeks wisdom elsewhere. 
His successor drst goes to God for wisdom, and with the 
wisdom so obtained unfolds aJl things of nature and his- 
tory as an ordered scheme of providence. 

Tbe other main point to note is tbe enlarged conception 
of 'wisdom' that has come into this its last representative 
in scriptural philosophy. In Proverbs wisdom su^ested 
wise conduct, with an ordered universe to adore. Ecele- 
siastiais adores the wisdom without and reflects on the 
wisdom within ; but he adds tbe history of God's people, 
as a theme for that side of wisdom which b pmse. In 
EceUsiastes we must recognise an advance, for reflection 
has been extended to that which is without. But in 
appearance there is only a loss ; for the works of nature 
and the cotu^e of events yield to his analysis nothing but 
vanity ; life only is left for wisdom, and this is a lite 
miserably limited by the grave. But in tbe fourth work 
the discord <Ji Ecclesitutcs has been harmonised by vriden- 
ing the sphere of wisdom. Life is no longer insoluble 
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wben.life is eMended to a future beyondde^th. History 
is added to the held wliich philosophy may analyse, and 
this writer's analysis sees in it an harmonious scheme of 
righteousness aad the protection of the righteous people. 
Moreover, external nature is subjected to analysis ; but 
this nature appears no less a theme for adoration. In its 
latest presentation Wisdom has recovered the harmony 
between the world within and the world without ; and in 
its enlarged sphere Wisdom is identified with Nature, with 
Providence, with Immortality. 



The text followed in this series is that of the Revised 
Version, for the use of which I must express my obliga- 
tion to the University Presses of Oxford and Cambridge. 
The marginal alternatives are often adopted. In the two 
works included in this volume more assistance than usual 
is necessary to enable the reader to follow the argument. 
But I have been unwilling to break up the pages of the 
text by marginal headings, and have preferred to transfer 
such helps to a Syllabus (at the commeDceroent of the 
Notes), which is constructed on the principle of represent- 
ing each paragraph of the text by a paragraph of the 
Syllabus. The prospectus to the Modem Reader's Bible 
promises brief notes : I have, I fear, departed from the 
spirit of the anDouncement in the present case. But the 
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peculiaiity of the two works seemed to demand it ; and 
my notes here as elsewhere confine themselves to making 
the works clear to the literaiy reader, without attempting 
detailed or critical exegesis. 
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Prologue 
all is vanity 
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Vanity of vanities, saitH the Preacher, vanity of vanities, 
all is vanity. Wfa^t profit hath man of all bis labour 
wherein he laboureth under the sun? 

One generation goeth, and another generation coineth ; 
and the earth abideth for ever. The sun also arisetb, and 
the sun goeth down, and liasteth to hb place where he 
aiisetb. The vind goeth toward the south, and tiimeth 
atwut unto the north ; it tumeth about continually in its 
course, and the wind retumeth again to its circuits. All 
the rivers run into the sea, yet the sea is not full ; unto the 
place whither the rivers go, thither they go again. 

All things are full of weariness, roan cannot Utter it : the 
eye is not satisfied with seeing, nor the ear filled with 
bearing. 

^ (.1'h^t which hath been Js that which shall be) and that 
which bath been done b that which shall be 'done: and 
there is no new thing under the sun. Is there a thing 
whereof men may say, See, this is new? it hath been 
already, in the ages which were before us. 

There is no remembrance of the former generations; 
neither shall there be any remembrance of the latter gen- 
erations that are to come among those that shall come 
aaer. 
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Essay I 

in Oufarm of a DramaHe Men^^m* 
SOLOMON'S SEARCH FOR WISDOM 
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" I the Preacher was king over Israel in Jerusalem. And 
" I applied my heart to seek and to search out by wisdom 
"conceniiag all that is done under heaven: it is a sore 
" travail that God hath given to the sons of men to be 
"exercised therewith. 1 have seen all the works that are 
" done under the sun ; and, behold, all b vanity, and a 
"striving after wind. That which is crooked cannot be 
" made straight, and that which is wanting cannot be num- 
" bered. I communed with mine own heart, saying, Lo, I 
" have gotten me great wisdom above all that were before 
" me in Jerusalem ; yea, my heart hath had great experience 
"of wisdom and knowledge. And I applied my heart to 
" know wisdom, and to know madness and folly : I per- 
"ceived that this also was a striving after wind. For in 
"much wisdom is much grief: and he that increaseth 
"knowledge increaseth sorrow. 

" I said in mine heart, Go to now, I will prove thee with 
"mirth: therefore enjoy pleasure. And, behold, this abo 
"was vanity. I said of laughter, it is mad; and of mirth, 
"what doeth it? I searched in mine heart how to cheer 
"my flesh with wine — mine heart yet guiding me with 
" wisdom — and how to lay hold on folly, till I might see 
" what it was good for the sons of men that they should do 
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"under the heaven all the days of their life. 1 made me 
" great works ; I builded me houses ; I planted me vine- 
" yar^ ; I made me gardens and parks, and I planted trees 
" in them of all kinds of fruit ; 1 made me poob of water, 
"to water therefrom the forest where trees were reared. 1 
" bought menservants and maidens, and had servants bom 
" Id my house ; also I had great possessions of herds and 
"flocks, above all that were before me in Jerusalem; I 
" gathered me also silver and gold, and the peculiar treas- 
" ure of kings and of the provinces. I gat me men singers 
" and women singers, and the delights of the sons of men, 
"concubines very many. So I was great, and increased 
" more than all that were before me in Jerusalem : also my 
"wisdom remained with me. And whatsoever mine eyes 
" desired I kept not from them ; I withheld not my heart 
"from any joy; for my heart rejoiced because of all my 
" labour, and this was my portion from all my labour. 
"Then 1 looked on all the works that my hands had 
"wrought, and on the labour that I bad laboured to do: 
" and, behold, all was vanity and a striving after wind, and 
" there was no profit under the sun. 

"And I turned myself to behold wisdom, and madneas 
" and folly. For what can the man do that cometh after the 
"kii^? even that which hath been already done. Then I 
"saw that wisdom excelleth folly as far as light excelleth 
"darkness: the wise man's eyes are in his head, and the 
" fool walketh in dai^ess : and yet I perceived that one 
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"event happenetli to them ail. Then said I in my heart, 
" As it happeneth to the fool, bo will it happen even to 
"me; and why was I then more wise? Then I said in my ' 
"heart, that this also was vanity. For of the wise man, 
"even as of the fool, there is no remembrance for everj 
" seeing that in the days to come all will have been already 
"forgotten. And how doth the wise man die even as the 
" fool ! So I hated life ; because the work that is wrought 
" under the sua was grievous unto me : for all is vanity 
"and a striving after wind. 

"And I hated all my labour wherein I laboured under 
" the sun : seeing that I must leave it unto the man that 
"shall be after me, and who knoweth whether he shall be 
" a wise man or a fool ? yet shall he have rule over all my 
"labour wherein I have laboured, and wherein I have 
"shewed wisdom under the sun. This also is vanity. 
"Therefore I turned about to cause my heart to despair 
"concerning al! the labour wherein I had laboured under 
"the sun. For there is a man whose labour is with wisdom, 
" and with knowledge, and with skilfulness ; yet to a man 
"that hath not laboured therein shall he leave it for bis 
" portion. This also is vanity and a great evil. For what 
" hath a man of all his labour, and of the striving of his 
"heart wherein he laboureth under the sun? For all his 
" days are but sorrows, and his travail is grief; yea, even in 
" the night his heart taketh no rest. This also is vanity. 

" There is nothing better for a man than that he should 
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eat and drink, and make his soul enjoj good in his 
labour. This also I saw, that it is from the hand of 
God. For who can eat, or who can have enjoyment 
more than I ? For to the man that pleaseth him God 
gjveth wisdom, and knowledge, and joy: but to the 
sinner he giveth travail, to gather and to heap up, that 
he may give to him that pleaseth God. This also is 
vanity and a striving after wind." 
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THE PHtLOSOPHY OF TIMES AND SEASONS 
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A time to be born, 

Anil ■ time to die; 
A time to plant, 

Andatlme to pluck up that wblcb It planted; 

A time to kill, 
Anda time tobeol; 

A time to break down. 
And a time to build tip ; 



A time to cast aiva; stones. 
And a limB to galbei stones together ; 
A dme to embrace. 

And a time to refraia from embradiiE: 
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A time to love. 

And a time to hate; 
A time for war. 
And a time for peace. 

What profit bath he that worketh in that wherein he 
laboureth? I have seen the travail which God bath given 
to the sons of men to be exercised therewith. He hath 
made everything beautiflil in its time : also, he hath set 
the world in their heart, yet so ttiat man cannot And ont 
the work that God bath done from the beginning even 
to the end. 

I know that there is nothing better for tbem, than to re- 
joice, and to get good so long as they live : and also, that 
every man shotild eat and drink, and enjoy good in all his 
labour, is the gift of God. I know that, whatsoever God 
doeth, it shall be for ever: nothing can be put to it, nor 
anything taken from it : and God hath done it, that men 
should fear before him. That which b hath been already ; 
and that which b to be hath already been: and God 
seeketh again that which is passed away. 

And moreover I saw under the sun, in the place of 
judgement that wickedness was there ; and in the place of 
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righteousness, that wickedness was there. — I s^d in mine 
heart, God shall judge the righteous and the wicked : for 
there is a time there for every purpose and for every work. 
— I said in mine heart, It is because of the sons of men, 
that God may prove them, and that they may see that 
they themselves are but as beasts. For that which be- 
&lleth the sons of men befalleth beasts ; even one thing 
befalleth them. As the one dieth, so dieth the other ; yea, 
they have all one breath; and man hath no pre-eminence 
above the beasts : for all is vanity. All go unto one place ; 
all are of the dust, and all turn to dust again. Who 
knoweth the spirit of man whether it goeth upward, and 
the spirit of the beast whether it goeth downward to the 
earth? Wherefore I saw that there b nothing better, 
than that a man should rejoice in his works ; for that is 
his portion: for who shall bring him back to see what 
shall be after him? 

Then I returned and saw all the oppressions that are 
done under the sun : and behold, the tears of such as were 
oppressed, and they had no comforter ; and on the aide of 
their oppressors there was power, but they had no com- 
forter. Wherefore I piabed the dead which are already 
dead more than the living which are yet alive ; yea, better 
than them both did I esteem him which hath not yet been, 
who hath not seen tlie evil work that is done under the 
sun. Then I saw all labour and every skilful work, that 
it Cometh of a man's rivalry with his neighbour: this also 
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is vanity and a striving after wind. — The fool foldeth his 
hands together, and eateth his own flesh. — Better is an 
handful of quietness, than two haadiuls of labour and 
striving after wind. Then I returned and saw vanity 
under the sun. There is one that is alone, and he hath 
not a second ; yea, he hath neither son nor brother; yet 
is there no end of ail his labour, neither are his eyes 
satisfied with riches. For whom then, saith he, do I 
labour, and deprive my soul of goodP Thb also is vanity, 
yea, it is a sore travail. 
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A Maxim 

Tkoo are better than one: because they have a. good 
reward for their labour. For if they fall, the one will lift 
up his fellow : but woe to him that is alone when he 
£Uleth, and hath not another to liii him up. Again, if 
two lie together, then they have vanuth : but how can 
one t>e warm alone? And if a man prevail against him 
that is alone, two shall withstand him ; and a threefold 
cord is not quickly broken. 



who luioweth not how to receive admonition any more. 
For out of prison lie came forth to be king ; yea, even in 
his kingdom he was bom poor. I saw all the living which 
mlk under the sun, that they were with the youth, the 
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second, that stood up in his stead. There was no end of 
aU the people, even of all them over whom he was : yet 
they that come after shall not rejoice in him. Surely thb 
also is vanity and a striving after wind. 



A Maxim 

Kup thy foot -when thou geest to the house of God: tar 
to draw nigh to hear is better than to ^ve the sacrifice of 
fools : for they know not that they do evil. Be not rash 

with thy mouth, and let not thine heart be hasty to utter 
anything before God ; for God b in heaven, and thou upon 
earth, therefore let thy words be few. For a dream cometh 
with a multitude of business ; and a fool's voice with a 
multitude of words. When thou vowest a vow unto God, 
defer not to pay it ; for he hath no pleasure in fools : pay 
that which thou vowest. Better b it that thou shouldest 
not vow, than that thou shouldest vow and not pay. Suffer 
not thy mouth to cause thy flesh to sin ; neither say thou 
before the angel, that it was an error: wherefore should 
God be angry at thy voice, and destroy the work of thine 
hands ? For thus it cometh to pass through the multitude 
of dreams and vanities and many words : but fear thou 
God. 
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iv 

A Maxim 

If thou seest the oppression of the poor, and the violent 
taUng away of judgement and justice ia a province, marvel 
not at the matter: for 



But the profit of a land every way is a king that maketh 
himself servant to the field. 
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£SSAY III 
THE VANITY OF DESIRE 
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He that lovcth silver shall not be satisfied nith silver; 
nor he tba.t loveth abundance with increase : this also is 
vanity. When goods increase, they are increased that eat 
them : and what advantage is there to the owner thereof 
saving the beholding of them with his eyes ? 

The sleep of a labouring man is sweet, whether he eat 
little or much : but the fiilness of the rich will not suffer 
him to sleep. 

There is a grievous evil which I have seen under the 
sun, namely, riches kept by the owner thereof to his hurt; 
and those riches perish by evil adventure ; and if he hath 
begotten a son, there is nothing in his hand. As he came 
forth of his mother's womb, naked shall he go ^^n as he 
came, and shall take nothing for his labour, which he may 
carry away in his hand. And this also is a grievous evil, 
that in all points as he came, so shall he go : and what 
profit hath he that he laboureth for the wind? All his 
days also he eateth in darkness, and he is sore vexed and 
hath sickness and wrath. 

Behold, that which I have seen to be good and to be 
comely is far one to eat and to drink, and to enjoy good in 
all his labour, wherein he laboureth under the sun, all the 
days of his life which God hath given him : for this is his 
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portion. Every man also to whom God hath given riches 
and wealth, and hath given him power to eat thereof and 
to take his portion, and to rejoice in hb labour: this is 
the gift of God. For he shall not much remember the 
days of his life ; because God answereth liim in the joy of 
his heart. There is an evil which I have seen under the 
sun, and it is heavy upon men : a man to whom God 
giveth riches, wealth, and honour, so that he lacketh 
nothing for his aoul of all that he desireth, yet God giveth 
Mm not power to eat thereof but a stranger eateth it : this 
is vanity, and it is an evil disease. If a man beget an 
hundred children, and live many yeai^, so that the days of 
his years be many, but his soul be not filled with good, 
and moreover he have no burial : 1 say, that an untimely 
birth is better than he. For it cometh in vanity, and 
departeth in darkness, and the name thereof is covered 
with darkness ; moreover it hath not seen the sun nor 
known it: this hath rest rather than the other — yea, 
though he Uve a thousand years twice told, and yet enjoy 
no good: do not alt go to one place? 

All the labour of man is for his mouth, and yet the 
appetite is not filled. For what advantage hath the wise 
man more than the fool, or the poor man that hath under- 
standing, in walking before the living? Better is the sight 
of the eyes than the wandering of the desire : this also is 
vanity and a striving aAer wind. Whatsoever he be, his 
name was given him long ago, and it is known that he is 
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uan: ndther can he contend with him that is m^hder 
than he. 

Seeing there be manj things that increase vanity, what 
b man the better? For who knoweth what is good for 
man in hb life, all the days of his vain life which he 
spendeth as a shadow? for who can tell a man what shall 
be after him under the sun? 
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It is better to go to the bouse of nourning than to go to 
tbe bouse of feasting : for that is the end of ail men, and 
tbe living will lay it to his heart. Sorrow is better than 
laughter : for by the sadness of the countenance the heart 
is made glad. The heart of the wise is in the house of 
mounung, but the heart of fools is in tbe house of mirth. 
It is better to hear the rebuke of the wise, than for a man 
to hear the song of fools. For as the crackling of thorns 
under a pot, so is, the laughter of the fool. This also is 
vanity. 



Surely extortion maketh a wise man foolish ; 
And a gift destroyeth the understanding. 
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Tii 

A Jfaxim 

Better is the end of » tbJng than tbe banning thereof : 
And the patient in spirit is better than the proud in spirit. 

Be not hasty in thy spirit to be angry : for anger resteth 
in the bosom of fools. Say not thou, What is the cause 
that the former days were better than these? for thou dost 
not inquire wisely concenung this. 

vlli 
A Maxim 
Wisdom is as goad as an inheritance: yea, more excel- 
lent is it for them that see the sun. For wbdom is a 
defence, even as money is a defence : but the excellency of 
knowledge is that wisdom preserveth the life of him that 
hath it. 

Ix 

A Maxim 



In the day of prosperity be joyfol, and in the day of 
adversity consider ; God hath even made the one side by 
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aide with the other, to the end that man should not find 
out anything that shall be after him. 



A Maxim 

All this have I seen in the days of roy vaoitj : there is 
a righteous man that perisbeth in his righteousness, and 
there is a wicked man that prolongeth bis life in his evil- 
doing. 

Be not righteous orer much ; 
Neither make thyself over wise : 

Why shouldest thou destroy thyself? 
Be not over much wicked ; 
Neither t>e thou foolish : 

Why shouldest thou die before thy time? 

It is good that thou shouldest take bold of this ; yea, also 
from that nithdraw not thine hand : for he that feareth God 
shall come forth of them all. 



zi 

A Maxim 



For there is not a righteous man upon earth that doeth 
good and sinneth not. Also take not heed tmto all words 
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that are spoken, lest thon hear thy servant curse thee ; for 
oftentimes also thine own heart knoweth that thou thyself 
likewise haat cuised others. 
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BSSAY IV 
THE SEARCH FOR WISDOM 

WITH NOTES BY THE WAY 
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All this have I proved In wisdom. I sdd,I will be wise, 
but it was fiir from me : that which is b &r off, and exceed- 
ing deep : who ca.a find it out? I turned about, and my 
heart was set to kaow and to search out, and to seek wis- 
dom and the reason of things, and to know that wickedness 
is folly, and that foolishness is madness. 

And I find a thing more bitter than death : even the 
woman whose heart is snares and nets, and her hands as 
bands ; whoso pleaseth God shall escape from her, but the 
sinner shall be taken by her. 

Behold, this have I found, saith the Preacher, laying one 
thing to another, to find out the account, which my soul 
still seeketh, but I have not found : one man among a 
thousand have I found ; but a woman among all those have 
I not found. 

Behold, this only have I found : that God made man 
upright, but they have sought out many inventions. 

Who is as the wise man? and who knoweth the inter- 
pretation of a thing? A man's wisdom maketh bb face to 
shine, and the hardness of his fece b changed, 

I counsel thee, Keep the king's command : and that in 
regard of the oath of God. Be not hasty to go out of his 
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presence ; persist not in an evil thing : for he doeth what- 
soever pleasetb him. Because 



Whoso keepeth the commandment shall know no evil 

thing; and a wise man's heart discemeth time and judge- 
ment. For to every purpose there b a time and judge- 
ment ; because the misery of man is great upon him, for 
he knoweth not that which shall be. For wlio can tell 
him how it shall be? There is no man that hath power 
over the spirit to retain the spirit, neither hath he power 
over the day of death ; and there is no discharge in that 
war. Ndther shall wickedness deliver him that is given 
to it. 

All this have 1 seen, and applied my heart unto every 
work that is done under the sun. There is a time wherein 
one man hath power over another to his hurt ; and withal 
I saw the wicked buried, and they came to the grave ; and 
they that had done right went away from the holy place, 
and were forgotten in the city. Thb also b vanity. Be- 
cause sentence against an evil work is not executed speed- 
ily, therefore the heart of the sons of men b fully set in 
them to do evil. Though a sinner do evil an hundred 
times, and prolong his days, yet sarely I know that it shall 
be well with them that fear God, which fear before him : 
but it shall not be well with the wicket^ neither shall he 
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prolong his days, which are as a shadow; because he 

feareth not before God. 

There b a vanity which b done upon the earth : that 
there be righteous men unto whom it happeneth accord- 
ing to the work of the nicked; again, there be wicked 
men, to whom it happeneth according to the work of the 
righteous. I said that this also b vanity. Then I com- 
mended mirth, l>ecause a man hath no better thing under 
the sun, than to eat and to drink and to be merry ; and 
that this should accompany him in his labour all the days 
of his life which God hath given him under the sun. 

When I applied mine heart to know wisdom, and to see 
the business that b done upon the earth — for also there 
is that neither day nor night seeth sleep with his eyes — 
then I beheld all the work of God, that man cannot find 
out the work that b done under the sun : because however 
much a man labour to seek it out, yet he shall not find 
it; yea, moreover, though a wise man think to know it, 
yet shall he not be able to find it. For all this I laid to 
my heart, even to explore all this : that the righteous and 
the wise, and their works, are in the hand of God ; whether 
it be love or hatred, man knoweth it not, all b before them. 
All things come alike to all : there is one event to the 
righteous and to the wicked ; to the good and to the clean 
and to the unclean ; to hira that sacrificeth and to him that 
sacri&ceth not : as b the good, so b the sinner ; and he 
that swearcth, as he that feareth an oath. Thb b an evil 
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in all that U done under the sun, that there is one event 
unto all. Yea also, the heart of the sons of men b full of 
evil, and madness is in their heart while they live, and 
after that they go to the dead. For to him that b joined 
witb all the living there is hope — for a living dog is better 
than a dead lion — for the living know that they shall die: 
but the dead know not anything, neither have they any 
more a reward. For the memory of them b foi^otten : 
as well their love as their hatred and their envy is now 
perished ; neither have they any more a portion for ever 
in anything that is done under the sun. 

Go thy way, eat thy bread with joy, and drink thy wine 
with a merry heart ; for God hath already accepted thy 
works. Let thy garments be always white ; and let not thy 
head lack ointment. Live joyfully with the wife whom 
thou lovest all the days of the life of thy vanity, which he 
hath given thee under the sun, — all the days of thy vanity : 
for that is thy portion in life, and in thy labour wherein 
thou labourest under the sua. Whatsoever thy hand find- 
eth to do, do it with thy might; for there b no work, nor 
device, nor knowledge, nor wisdom, in the grave wbitbei 
thou goesL 

I returned, and saw under the sun, that the race b not 
to the swift, nor the battle to the strong, neither yet bread 
to the wise, nor yet riches to men of understanding, nor 
yet favour to men of skill ; but time and chance haj^neth 
to them all. For man also knoweth not his time i as the 
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fishes that are taken in an evil net, and as the birds that 
are caught in the snare, even so are the sons of men 
snared in an evil time, when it faUeth suddenly upon 

1 have also seen nisdom under the sun on this wise, and 
it seemed great unto me. There was a little citj, and few 
men within it ; and there came a great king against it, 
and besieged it, and built great bulwarks against it. Now 
there was found in it a poor wise man, and he by hb 
wisdom delivered the city ; yet no man remembered that 
same poor man. Then said I, Wisdom is better than 
strength : nevertheless the poor man's wisdom is despised, 
and his words are not heard. 
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The words of the wise spoken in quiet are beard 
More than the cry of liim that nileth among fools. 

zjii 

Wisdom is better than weapons of mar: 
But one sinner destroyeth much good. 

liv 

Dead flies cause the ointment of the perfumer to send 

forth a. stinking savour : 
So doth a little folly outweigh wisdom and honour. 



Yea also, when the fool walketh by the way, his under- 
standing ^eth him, and he saith to every one that he 
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If the spirit of the ruler rise up against thee, leave not 

thy place ; 
For yielding allayeth great offences. 



There is aa evil nhich I have seen under the sun, as it 
were an error which proceedetb from the ruler: 



I have seen servajits upon horses, and princes walking as 

servants upon the earth. 



He that diggeth a pit shall &11 into it ; 

And whoso breaketh through a fence, a serpent shall bite 

xiz 

Whoso heweth out stones shall be hurt therewith j 
And he that cleaveth wood b endangered thereby. 
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An Epigram 

If the iron be blunt, 

And one do not whet the edge. 
Then must he put to more strength : 

But wisdom is profitable to direct. 



If the seipent bite before it be cbaimed. 
Then is there no advantage in the cbanner. 



zzii 
A Maxim 



The beginning of the words of his mouth is foolishness ; 
and the end of his talk is misdiievous madness. A fool 
also multiplieth words : yet man knoweth not what shall 
be ; and that which shall be after him, who can tell him? 

xxiii 

The labour of fools wearietb every one of them ; 
For he knoweth not how to go to the dty. 



Kigle 
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An Epigram 
Woe to thee, O land, when thy king b a child, 
And thy princes eat in the momiag ! 

Happy art thou, O land, when thy king ia the son 

of nobles, 
And thy princes eat in due season, 
For strength and not for dnmkenaesa. 

ZXT 

By slothfulness the roof sinketh in ; 

And through idleness of the hands the house leaketh. 

xxvl 

A feast b made for laughter, 
And wine maketh glad the life : 
And money answereth all things. 

xxvll 
An Epigram 
Cnrse not the king, no, not in thy thought ; 

And curse not the rich in thy bedchamber: 
For a bird of the air shall carry the voice, 

And that which bath wings shall tell the matter. 
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xxviii 

Cast thy bread upon the waters : 
For thou shalt find it after many dajis. 



Divide a portion into Beven, 
Yea, even into eight : 
For thou knowest not nbat evil shall be upon the earth. 



An Epigram 

If the douds be fiill of rain. 
They empty themselves upon the earth : 

And if a tree M toward the south or toward the north, 
In the place where the tree falleth, there shall it be. 

zzzl 

He that observetb the wind shall not sow ; 
And he that regardeth the clouds shall not reap. 

xzzii 

As thou knowest not what is the way of the wind, 
Nor how the bones do grow in the womb of her that 
is with child : 
Even so thou knowest not the work of God who doetb alL 
53 
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xxxiii 

A Maxitn 



for thou knowest not which shall prosper, whether this or 
that, or whether they both shall be alike good. 
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UFE AS A JOY SHADOWED BY THE 
JUDGMENT 
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Trulj the light is sweet, and a pleasant tUng it Is for 
the eyes to behold the sun. Yea, if a. mau live many 
jrears, let him rejoice in them all ; and remember the days 
of darkness, for they shall be many. All that cometh is 
vanity. Rejoice, O young man, in thy youth ; and let thy 
heart cheer thee in the days of thy youth, and walk in the 
ways of thine heart, and in the sight <rf thine eyes: but 
know thou, that for all these things God will bring thee 
into judgement. Therefore remove sorrow from thy heart, 
and put away evil from thy flesh : for youth and tiie prime 
of life are vanity. 

The Coming of the Evil Days 

A Sonnet 

Renwniber >lso Ibj Creator in the days ot thjr jrouih : 

Or ever the evil days come. 
And the yean draw aigh. 

When thou stialt lay. I hare no pleunre hi them : 

Or over the sua, 

And Ihe light. 

And the moon. 

And the Stan. 
Be darkened, 
And the clouds return alter the rala : 
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In the da; irhea the keepers of the house shall tiemble^ 

And the stioDg men shall bow themselves, 

And the Biinden cease because (hey ate few. 

And those that looli out of the windows be dorkeaed. 

And the docis shall be shut in the street ; 

When the sound of the grinding is low, 

And one shaU rise up at the voice of a. bird, 

And all the daughters of music shall be brought low ; 



And the almond tree shall blossom, 
And the grasshopper shall be a butden. 
And the caperbeii]> shall burst : 



Oi ever the silver cord be loosed. 
Or the golden bowl be broken. 
Or the pitcher be broken al the fountain, 
Or the wheel broken at the cistein : 

And the dust return to' the earth. 

And the spirit return unto Gwd 
Who gave iU 
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Epilogue 

ALL IS VANiry—FEAR GOD 
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Vanity of vanities, sutfa the Preacher; all is vanity. 

And further, because the Preacher was wise, he still taught 
the people knowledge ; yea, he pondered, and sought out, 
and set in order many proverbs. The Preacher sought to 
find out acceptable words, and that which was written up- 
rightly, even words of truth. The words of the wise are as 
goads, and as nails well fastened are the words of the col- 
lectors of sentences, which arc given from one shepherd. 
And as for more than these, my son, be warned : of mak- 
ing many books there is no end ; and much study is a 
weariness of the flesh. 

This is the end of the matter; all hath been heard; 
Fear God, and keep his commandments ; for this is the 
whole duty of man. For God shall bring every work into 
judgement, with every hidden thing, whether it be good or 
whether it be evil. 
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Discourse I 

SINGLENESS OF HEART 
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Love righteousness, ye thai be judges of the earth. 
Think ye of the Lord wUh a good mind, 

And in singleness of heart seek ye him. 

Because he is found of them that tempt him not, and is 
manifested to them that do not distrust him. For crooked 
thoughts separate from God ; and the supreme Power, 
when it is brought to the proof, putteth to confiision the 
foolish. Because wisdom will not eater into a soul that 
deviseth evil, aor dwell in a body that is held in pledge 
by sin. For a holy spirit of discipline will flee deceit, and 
will start away from thoughts that are without understand- 
ing, and will be put to confusion when unrighteousness 
hath come in. For wisdom b a spirit that loveth man, and 
she will not hold a blasphemer guiltless for hb lips. 
Because God beareth witness of his reins, and is a true 
overseer of his heart, and a hearer of his tongue ; because 
the spirit of the Lord bath tilled the world, and that which 
holdeth all things together hath knowledge of every voice. 
Therefore no man that uttereth unrighteous things shall 
be unseen. ; neither shall Justice, when it convicteth, pass 
him by. For in the midst of hb counsels the ungodly 
shall be searched out, and the sound of his words shall 
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come unto the Lord to bring to conviction his lawless 
deeds ; because there is an ear of jealousy that listeneth 
to all things, and the noise of murmurings is not hid. 
Beware then of unprofitable murmuring, and refrain your 
tongue from backbitiag ; because no secret utterance shall 
go on its way void, and a mouth that belieth destroyeth 
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Co$tti not death in tht error of your Ufe ; 
NeUher dram upon yourielvet dettruction fy tkt 
•works of your hands. 

Because God made not death : neither delighteth he 
when the living perish. For he created all things that 
they might have being ; and the generative powers of the 
world are healthsome, and there is no pobon of destruc- 
tion in them, nor hath Hades royal dominion upon earth : 
for righteousness is immortal. But ungodly men by their 
hands and thdr words called death unto them ; deeming 
him a friend they consumed away, and they made a 
covenant with him because they are worthy to be of hia 
portion. 

For they said within themselves, reasoning not aright ; 
" Short and sorrowful is our life ; and there is no healing 
" when a man cometh to his end, and none was ever known 
" that gave release from Hades. Because by mere chance 
" were we bom, and hereafter we shall be as though we 
" had never been ; because the breath in our nostrils is 
"smoke, and while our heart bcateth reason is a spark, 
" which being extiaguishcd, the body shall be turned into 
" ashes, and the spirit shall be dispersed as thin air. And 
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" our name shall be forgotten in time, and no man shall 
" remember our worics ; and our life shall pass away as the 
" traces of a cloud, and shall be scattered as is a mist, 
" when it is chased by the beams of the sun, and ovcr- 
" come by the heat thereof. For our allotted time is the 
" passing of a shadow, and our end retreateth not ; be- 
" cause it is fast sealed, and none turneth it back. Come 
" therefore and let us enjoy the good things that now are ; 
"and let us use the creation with all our soul as youths 
" possession. Let us fill ourselves with costly wine and 
" perfumes, and let no flower of spring pass us by ; let us 
" crown ourselves with rosebuds before they be withered ; 
" let none of us go without his share in our proud revelry ; 
"everywhere let us leave tokens of our mirth: because 
" this is our portion, and our lot is this. Let us oppress 
" the righteous poor : let us not spare the widow, nor 
" reverence the hairs of the old man gray for length of 
" years, but let our strength be to us a law of righteous- 
" ness ; for that which is weak is found to be of no service. 
" But let us lie in wait for the righteous man, because he 
" is of disservice to us, and is contrary to our works, and 
" upbraideth us with sins against the law, and layeth to 
" our charge sins against our discipline. He professeth to 
" have knowledge of God, and nameth himsdf servant of 
" the Lord. He became to us a reproof of our thoughts. 
" He is grievous unto us even to behold, because his life is 
" unlike other men's, and his paths are of strange fashion. 
74 
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" We irere accounted of bim as base metal, and he at>- 
"slaineth from our ways as from undeannesses. The 
" latter end of the righteous he calleth happy ; and he 
"vaunteth that God is his father. Let us see if his words 
" be true, and let us try what shall be&ll in the ending of 
" his life : for if the righteous man is God's son, he will 
" nphold him, and he will deliver him out of the hand of 
" his adversaries. With ontr^^ and torture let us put him 
" to the test, that we may learn his gentleness, and may 
" prove his patience under wrong. Let us condemn him 
" to a shameful death ; for he shall be visited according to 
" his words." 

Thus reasoned they, and tbey were led astray. For their 
wickedness blinded them ; and they knew not the mysteries 
of God, neither hoped they for wages of hoUness, nor did 
they judge that there is a prize for blameless souls. Be- 
cause God created man for incorruption, and made him an 
image of his own proper being ; but by the envy of the 
devil death entered into the worid, and they that are of hb 
portion make trial thereof. 

But the souls of the righteous are in the hand of God, 
and no torment shall touch them. In the eyes of the 
foolish they seemed to have died ; and their departure 
was accounted to be their hurt, and their journeying away 
fixim us to be their ruin : but they are in peace. For even 
if in the sight of men Ihey be punished, their hope is full 
of immortality ; and having borne a little chastening, they 
75 
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shall receive great good. Because God made trial of them, 
and found them worthy of himself; as gold in the furnace 
he proved them, and as a whole burnt offering he accepted 
them. And in the time of their visitation they shall shine 
forth, and as sparks among stubble they shall run to and 
fro. They shall judge nations, and have dominion over 
peoples i and the Lord sliall reign over them for evermore. 
They that trust on him shall understand truth, and the 
&ithiul shall abide with him in love : because grace and 
merqi are to his chosen. 

But the ungodly shall be requited even as they reasoned, 
they which lightiy regarded the righteous man, and re- 
volted from the Lord : for he that setteth at nought wisdom 
and discipline b miserable. And void b their hope and 
their toils unprofitable, and usdess are their works. Their 
wives are foolbh, and wicked are their children ; accursed 
b their begetting.* For good labours have fruit of great 
renown ; and the root of understanding cannot £ul. Bat 
children of adulterers shall not come to maturity, and the 
seed of an unlawhil bed shall vanbh away. For if they 
live long they shall be held in no account, and at the last 
their old age shall be without honour; and if they die 

* BccauK hvppv a the baiTca that is undefiledj the who hath not con- 
ccdvcd id tnuuffniiion; she ihall Iutc fruit when God Tiiiteth touls. And 

imagiiwd wicked thingi Agunsl Ifae Lotii; fot there AhaJl be ^rta him lor 
hii fkithfuhieu ■ pecoliu {kToor, and t lot ia Ihe ainctmiTof Uw Laid now 
ddightaome thaD wife or cbUdrtn. 
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quickly they shall have no bope, nor in the day of deci- 
sion shall they have consolation. For the end of an un- 
righteous generatioD is alway grierous. Better than this is 
childlessness with virtue. For in the memory of virtue is 
immortality, because it is recognised both before God and 
before men ; when it is present men imitate it, and they 
long after it when it is departed ; and throughout all time 
it marchetb crowned in triumph, victorioos in the strife for 
the prizes that are undefiled. But the multiplying brood 
of the ungodly shall be of no profit, and with bastard slips 
they shall not strike deep root, nor shall they establish a 
sure hold. For even if these put forth boughs and flourish 
for a season, yet, standing unsure, they shall be shaken by 
the wind, and by the violence of winds they shall be rooted 
out. Their brandies shall be broken oflf before they come 
to maturity ; and their fruit shall be useless, never ripe to 
eat, and fit for nothing. For children unlawfully begotten 
are witnesses of wickedness against parents when God 
searcheth them out 

But a righteous man, though he die before his time, shall 
be at rest. For honourable old age is not that which 
standeth in length of time, nor is its measure given by 
number of years ; but understanding is gray hairs unto men, 
and an unspotted life is ripe old age. Being found well 
pleasing unto God he was beloved of him, and while living 
among sinners he was translated. He was caught away 
lest wickedness should change his understanding, or guile 
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deceive his soul \ for the bewitching of naughtiness be- 
dimmeth the things which are good, and the giddy whirl 
of desire perverteth an innocent mind. Being made per- 
fect in a little while he fullitled long years : for his sotll was 
pleasing unto the Lord; therefore hasted be out of the 
midst of wickedness. 

But as for the peoples, seeing and understanding not, 
neither laying this to heart, that grace and mercy are with 
bis chosen, and that he visiteth his holy ones : * they shall 
see, and they shaU despise ; but them the Ixtrd shall laugh 
to scorn. And after this they shall become a dishononred 
carcase, and a reproach among the dead for ever. Because 
he shall dash them speechless to the ground, and shall 
shake them from the foundations, and they shall lie utterly 
waste, and they shall be in anguish, and their memory shall 
perish. They shall come, when their sins are reckoned 
up, with coward fear ; and their lawless deeds shall convict 
them to their &ce. Then shall the righteous man stand 
in great boldness before the &ce of them that afSicted him, 
and them that make his labours of no account. When they 
see it, they shall be troubled with terrible fear, and shall 
be amazed at the marvel of God's salvation. 

They shall say within themselves, repenting, and for 

* Bal m rifthteoui man Ibat ii dead ibatl condemn the ui^odly that are 
living, and youth thai ii quickly peifected the many yean i ' 
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distress of spirit shall thej groan : " This was he whom 
"aforetime ne bad ia derision, and made a parable of 
"reproach; we fools accounted his life madness and his 
" end without honour. How was he numbered among sons 
"of God? and how is his lot among saints? Verily we 
" went asb^y from the way of truth ; and the light of 
" righteousness shined not for us, and the sun rose not for 
" us. We took our fill of the patlis of lawlessness and de- 
"struction, and we journeyed through trackless deserts; 
"but the way of the Lord we knew not. What did our 
"aiTogancy profit us? and what good have riches and 
"vaunting brought us? Those things all passed away as 
"a shadow, and as a message that runneth by ; as a ship 
"passing through the billowy water, whereof, when it is, 
"gone by, there is no trace to be found, neither pathway 
" of its keel in the billows ; or as when a bird flieth through 
" the air, no token of her passage is fi>und, but the tigbt 
"wind, lashed with the stroke of her pinions, and rent 
" asunder with the violent rush of the moving wings, b 
"passed through, and afterwards no sign of her coming is 
"found therein; or as when an arrow is shot at a mark, 
"the air disparted closeth up again immediately, so that 
"men know not where it passed through : so we also, as 
"soon as we were born, ceased to be; and of virtue we 
"had no sign to shew, but in our wickedness we were 
"utterly consumed." 

Because the hope of the ungodly man is as chaff carried 
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by the vind, and as foam vanishing before a tempest; 
and is scattered as smoke b scattered by the wind ; and 
pasaeth by as the remembrance of a guest that tarrieth but 
a day. But the righteous live for ever, and in the Lord is 
tbeir reward, and the care for them with the Most High. 
Therefore shall they receive the crown of royal dignity and 
the diadem of beauty from the Lord's hand ; because with 
his right hand shall he cover them, and with his arm shall 
he shield them. He shall take his jealousy as complete 
armour, and shall make the whole creation his weapons for 
vengeance on his enemies ; he shall put on righteousness 
as a breastplate, and shall array himself with judgement 
unfeigned as with a helmet: he shall take holiness as an 
invincible shield, and he shall sharpen stem wrath for a 
sword. And the world shall go forth with him to fight 
against his insensate foes. Shafts of lightning shall fly 
with true aim, and from the clouds, as from a well-drawn 
bow, shall they leap to the mark ; and as from an engine 
of war shall be hurled hailstones fiill of wrath ; the water 
of the sea shall be angered against them, and rivers shall 
sternly overwhelm them ; a mighty blast shall encounter 
theni, and as a tempest shall it wiimow them away. And 
so shall lawlessness make all the land desolate, and their 
evil-doing shall overturn the thrones of princes. 

Hear therefore, ye kings, and understand; learn, ye 
judges of the ends of the earth ; give ear, ye that have 
dominion over much people, and make your boast in mul- 
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titudes of nations. Because your dominion was given you 
from the Lord, and your sovereignty from the Most Higli, 
who shall search out your works, and shall make inquisi- 
tion of your counsels ; because being officers of his king- 
dom ye did not judge aright, neither kept ye law, nor 
walked after the counsel of God. Awfully and swiftly 
shall he come upon you, because a stern judgement be- 
falleth them that be in high place : for the man of low 
estate may be pardoned in mercy, but mighty men shall 
be searched out mightily. For the Sovereign Lord of all 
will not refrain himself for any man^s person, neither will 
he reverence greatness, because it is he that made both 
small and great. And alike he taketh thought for all ; but 
strict is the scrutiny that cometh upon the powerful. Unto 
you, therefore, O princes, are my words, that ye may learn 
wisdom and £ill not from the right way. For they that 
have kept hoUly the things that are holy shall themselves 
be hallowed ; and they that have been taught them shall 
find what to answer. Set your desire therefore on my 
words; long for them, and ye shall be trained by tbeir 
discipline. 
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in Ike form of a Dramatic Mettolegue 
SOLOMOIV'S WINNING OF WISDOM 
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' Wisdom M ratliant andfaiielk not aux^ ; 
And easily is sfu btktldrfthem that Unit her, 
And found of them that seek her. 

She forestalleth them that desire to know her, making 
herself first known. He that riseth up early to seek her 
shall have no toil, for he shall find her sittiag at his gates. 
For to think upon her is perfectness of understacdiog, and 
he that watcheth for her sake shall quickly be free from 
care. Because she goeth about, herself seeking them that 
are worthy of her ; and in thrar padis she appeareth unto 
them gi^ously, and in every purpose she meeteth them. 
For her true beginning is desire of discipline ; and the 
care for discipline is love of her ; and love of her is observ- 
ance of her laws ; and to give heed to her laws confinneth 
incomiption ; and incoiruption bringeth near unto God ; 
so then desire of Wisdom promoteth to a kingdom. If 
therefore ye delight in thrones and sceptres, ye princes of 
peoples, honour Wisdom, that ye may reign for ever. 

But what Wisdom is, and how she came into being, 1 

will declare, and 1 will not hide mysteries from you ; but 

I will trace her out from the beginning of creation, and 

bring the knowledge of her into dear light, and I will not 

is 
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pass by the troth. Neither indeed will I take pining envy 
for my companion in the way : because envy shall have no 
fellowship with wisdom, but a multitude of wise men is 
salvation to the world, and an understanding king is tran- 
quillity to his people. Wherefore be disciplined by my 
words, and thereby shall ye profit. 

I myself also am mortal, like to all, and am sprung from 
one bom of the earth, the man first formed. And in the 
womb of a mother was I moulded into flesh in the time of 
ten months, being compacted in blood of the seed of man 
and pleasure that came with sleep. And 1 also, when 1 
was bom, drew in the common air, and fell upon the kin- 
dred earth, uttering, like all, for my first voice the self-same 
wail ; in swaddling clothes was I nursed, and with watch- 
ful cares. For no king had any other first beginning ; but 
all men have one entrance into life, and a like departure. 
For this cause I played, and understanding was given me ; 
I called upon God, and there came to me a spirit of wis- 
dom. I preferred her before sceptres and thrones, and 
riches I esteemed nothing in comparison of her ; neither 
did I liken to her any priceless gem, because all the gold 
of the earth in her presence is a little sand, and silver shall 
be accounted as clay before her. Above health and come- 
liness I loved her; and 1 chose to have her rather than 
light, because her bright shining is never laid to sleep. 

But with her there came to me all good things together. 
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and in her handa innumerable riches. And I rejoiced over 
them all because Wisdom leadeth them ; though I knew 
not that she was the mother of them. As I learned without 
guile, I impart without grudging ; 1 do not hide her ricfaes- 
For she is unto men a treasure that ^leth not ; and they 
that use it obtain friendship with God, commended to him 
by the gifts which they through discipline present to him. 
But to me may God give to speak with judgement, and to 
(xinceive thoughts worthy of what hath been given me. 
Because himself is one that guideth even Wisdom, and 
that correcteth the wise ; for in his band are both we and 
our words, all understanding, and all acquaintance with 
divers crafts. For himself gave me an unerring knowl- 
edge of the things that are : to know the constitution of 
the world, and the operation of the elements ; the begin- 
ning and end and middle of tiroes ; the alternations of the 
solstices and the changes of seasons ; tbe circuits of years 
and the positions of stars ; the natures of living creatures 
and the ragiugs of wild beasts ; the violences of winds and 
the thoughts of men; the diversities of plants and the 
virtues of roots. All things that are either secret or mani- 
fest 1 learned: for she that is the artificer of all things 
taught me, even Wisdom. 

For there is in her a spirit quick of understanding, holy, 
alone in kind, manifold, subtil, freely moving, dear in utter- 
ance, unpolluted, distinct, unharmed, loving what is good, 
keen, unhindered, beneficent, loving toward man, stedfut, 
»7 
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sure, free from care, all-poweriiil, aU-surveying, and pene- 
trating through all spirits that are quidc t^ understaading, 
pure, most subtil. For Wisdom b more mobile than any 
motion ; yea, she pervadeth and penetrateth all things by 
reason of her pureness. For she is a breath of the power 
of God, and a clear effluence of the glory of the Almighty ; 
therefore can nothing defiled find entrance into her. For 
she is an effulgence from everlasting light, and an unspotted 
mirror of the norking of God, and an image of hb good- 
ness. And she, being one, hath power to do all thbgs ; 
and remaining in herself, reneweth all things; and from 
generation to generation, passing into holy souls, she 
maketh men friends of God and prophets. For nothing 
doth God love save him that dwelletb with Wbdom. For 
she a &irer than the sun, and above all the constellations 
of the stars ; being compared with light she is found to 
be before it: for to the light of day succeedeth night, but 
against Wisdom evil doth not prevail, but she reacheth 
from one end of the wcvld to the other with full strength, 
and ordereth all things graciously. 

Her I loved and sought out from my youth, and 1 sought 
to take her for my bride, and I became enamoured of her 
beauty. She gloritieth her noble birth, in that it b given 
her to live with God, and the Sovereign Lord of all loved 
her. For she b initiated into the knowledge of God, and 
she chooseth out for him hb works. But if riches are a 
desired possession in life, what b richer than Wisdom, 
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which worketh all things ? And if nnderstaading worketh, 
who more than Wisdom is an artificer of the thmgs that 
are? And if a man loveth righteousness, the finiits of 
Wisdom's labour are virtues : for she teacheth soberness 
and understanding, righteousness and courage ; and there 
is nothing in life for men more profitable than these. And 
if a man loogeth even for much experience, she knowetb 
the things of old, and divineth the things to come; she 
understandeth subtilties of speeches and interpretations of 
dark sayings ; she foreseeth signs and wonders, and the 
issues of seasons and times. I determined therefore to 
take her unto me to live with me, knowing that she is one 
who nould give me good thoughts for counsel, and en- 
courage me in cares and grief. Because of her I shall 
have glory among multitudes, and honour in the sight of 
elders, though I be young. I shall be found of a quick 
conceit when I give judgement, and in the presence of 
princes I sliall be admired. When I am silent, they shall 
w^t for me ; and when I open my lips, they shall give 
heed onto me ; and if I continue speaking, they shall lay 
their hand upon their mouth. Because of her I shall have 
immortality, and leave behind an eteraal memory to them 
that come after me. I shall govern peoples, and nations 
shall be subjected to me. Dread princes shall fear me 
when they hear of me ; among my people I shall shew 
myself a good ruler, and in war courageous. When 1 am 
come into my house, I shall find rest with her; for con- 
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Terse with her hatb no bitterDcss, and to live with her 
hath no pain, but gladness and joy. 

When I considered these things in myself, and took 
thought in my heart how that in kinship unto Wisdom is 
immortality, and in her friendship is good delight, and in 
the labours of her hands is wealth that faileth not, and in 
assiduous communing with her is understanding, and great 
renown in having fellowship with her words, I went about 
seeking how to take her unto myself. Now I was a child 
of parts, and a good soul fell to my lot ; nay rather, being 
good, I came into a body undefiled. But perceiving that 
I could not otherwise possess Wisdom except God gave 
her me, — yea, and to know by whom the grace is given, 
this too came of understanding, — I pleaded with the Lord 
and besought him ; and with my whole heart I said : 

O God of the fathers, and Lord who keepest thy mercy, 
who madest all things by thy word ; and by thy wisdom 
thou formedst man, that he should have dominion over 
the creatures that were made by thee, and rule the world 
in holiness and righteousness, and execute judgement in 
uprightness of soul: Give me Wisdom — her that sittelh 
by thee on thy throne — and reject me not from among 
thy servants ; because I am thy bondman and the son of 
thy handmaid, a man weak and short-lived, and of small 
power to understand judgement and laws. For even if a 
man be perfect among the sons of men, yet if the wisdom 
that Cometh from thee be not with him, he shall be held in 
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no account. Thon didst choose me before my brethren 
to be king of thy people, and to do judgement for thy sons 
and daughters. Thou gavest command to build a sanctu- 
ary in thy holy mountain, and an altar in the city of thy 
habitation-, a copy of the holy tabernacle which thou pre- 
paredst aforehand from the beginning. And with thee is 
Wisdom, which knoweth thy works, and was present when 
thou wast making the world, and which understandeth 
what is pleasing in thine eyes, and what is right according 
to thy commandments. Send her forth out of the holy 
heavens, and from the throne of thy gloiy bid her come ; 
that being present with me she may toil with me, and that 
I may leam what is well-pleasing before thee. For she 
knoweth all things and bath understanding thereof; and 
In my doings she shall guide me in ways of soberness, and 
she shall guard me in her glory. And so shall my works 
be acceptable, and I shall judge thy people righteously, 
and I shall be worthy of my father's throne. For what 
man shall know the counsel of God ? or who shall conceive 
what the Lord willeth? For the thoughts of mortals are 
timorous, and our devices are prone to hil. For a cor- 
ruptible body weigheth down the soul, and the earthy 
fiame lleth heavy on a mind that Is fiill of cares. And 
hardly do we divine the things tbat are on earth, and the 
things that are dose at hand we find with labour ; but the 
things that are in the heavens who ever yet traced out? 
And who ever gained knowledge of thy counsel) except 
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thou gavesl Wisdom, and sentest thy holy spirit from on 
high? And it was thus that the ways of them which are 
on earth were corrected, and men were taught the things 
that are pleasing unto thee; and through Wisdom were 
they saved. 
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THE WORLD SAVED THROUGH WISDOM 
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Tkrou^ Wisdom were tk^ samed. 

Wisdom guarded to the end the first-formed Either of 
the world, tluit was created alone ; and delivered him out 
of his own transgression, and gave him strength to get 
dominion over all things. But when an unrighteous man 
fell away fi'om her in his anger, he perished himself in the 
rage wherewith he slew his brother. And when for his 
cause the earth was drowning with a flood, Wisdom again 
saved it, guiding the righteous man's course by a poor 
piece of wood. 

Moreover, when nations consenting tt^ether in wicked- 
ness had been confoanded. Wisdom knew the righteous 
man, and preserved him bUmeless unto God, and kept 
him strong when his heart yearned toward his child, 

While the ungodly were perishing, Wisdom delivered a 
righteous man, when he fled from the (ire that descended 
out of heaven on Peutapolis : to whose wickedness a 
smoking waste still witnesseth, and plants bearing Cur 
fiuit that Cometh not to ripeness. Yea, and a disbelieving 
soul hath a memorial there, a pillar of salt still standing : 
for having passed Wisdom by, not only were they disabled 
from recognising the things which are good, but they also 
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left behind them for human life a monument of their folly ; 
to the end that where they went astray they might &ul 
even to be unseen. But Wisdom delivered out of troubles 
those that waited on her. 

When a righteous man was a fugitive from a brother's 
wrath, Wisdom guided faim in straight paths ; she shewed 
him God's kingdom, and gave him knowledge of holy 
things ; she prospered him in hb toils, and multiplied the 
fruits of his labour; when in their covetousness men dealt 
hardly with him, she stood by him and made him rich ; 
she guarded him from enemies, and from those that lay in 
wait she kept him safe, and over his sore conflict she 
watched as judge : that he might know that godliness is 
more powerful than all. 

When a righteous man was sold, Wisdom forsook him 
not, but from sin she delivered him ; she went down with 
him into a dungeon, and in bonds she left him not till she 
brought him the sceptre of a kingdom and authority over 
those that dealt tyrannously with him ; she shewed them 
also to he false that liad mockingly accused him, and gave 
him eternal glory. 

Wisdom delivered a holy people and a blameless seed 
from a nation of oppressors. She entered into the soul of 
a servant of the Lord, and withstood terrible kings in 
wonders and signs. She rendered unto holy men a reward 
of their toils ; she guided them along a marvellous way, 
and became unto them a covering in the daytime and a 
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flame of stara through the night. She brought them over 
the Red Sea, and led them through much water; bat 
their enemies she drowned, and out of the bottom of the 
deep she cast them up. Therefore the righteous spoiled 
the ungodly; and they sang praise to thj holy name, O 
Lord, and extolled with one accord thy hand that fougb( 
for them : because Wisdom opened the mouth of the dumb, 
and made the tongues of babes to speak clearly. 

She prospered their works in the hand of a holy prophet 
They journeyed through a desert without inhabitant, and 
in trackless regions they pitched their tents. They with- 
stood enemies, and repelled foes. They thirsted,ajid they 
called upon thee, and there was given them water out of 
the flinty rock, and healing of their thirst out of the hard 
stone. For by what thing their foes were punished, by 
thtse they in their need were benefited. 
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JUDGMENTS ON THE WICKED TURNING TO 
BLESSINGS ON GOD'S PEOPLE 
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By what things their foes -were punished. 
By these tfiey in their need -were benefited. 

When the enemy were troubled with clotted blood 
instead of a river's ever-flowing fountain, to rebuke the 
decree for the slaying of babes, thou gavest thera abun- 
dant water beyond all hope : having shewn them by the 
thirst which they had suffered how thou didst punish the 
adversaries. For when they were tried, albeit but in mercy 
chastened, they learned how the ungodly were tormented, 
being judged with wrath : for these, as a &ther, admonish- 
ing them, thou didst prove ; but those, as a stem king, 
condemning them, thou didst search out. Yea, and whether 
they were &r off from the righteous or near them, they 
were alilce distressed ; for a double grief took hold on 
them, and a groaning at the remembrance of things past. 
For when they heard that through their own punishments 
the others had been benefited, they felt the presence of 
the Lord. For him who long before was cast forth and 
exposed thej left off mocking. In the last issue of what 
came to pass they marvelled, having thirsted in another 
manner than the righteous. 

But in requital of the senseless ima^nings of their 
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uDrighteousness, wherein they were led astray to worship 
irrational reptiles and wretched vermin, thou didst send 
upon them a multitude of irrational creatures for ven- 
geance — 

— That they might leam, that by what things a man 
sinneth by these be is punished. For thine all-poweifui 
hand, that created the world out of formless matter, lacked 
not means to send upon them a multitude of bears or fierce 
lions, or new-created wild beaats, fiill of rage, of unknown 
kind, cither breathing out a blast of fiery breath, or 
blowing forth from their nostrils noisome smoke, or flash- 
ing dreadful sparkles from their eyes ; which had power 
not only to consume them by their violence, but to destroy 
them even by the terror of their sight. Yea, and without 
these might they have £illen by a single breath, being 
pursued by Justice, and scattered abroad by the breath 
of thj power. But by measure and number and weight 
thou didst order all things. 

For to be greatly strong is thine at all times ; and the 
might of thine arm who shall withstand? Because the 
whole world before thee is as a grain in a balance, and 
as a drop of dew that at morning cometb down upon the 
earth. But thou hast mercy on all men, because thou 
hast power to do all things ; and thou overlookest the 
sins of men to the end that they may repent. For thou 
lovest all things that are, and abhorrest none of the things 
which thou didst make. For never wouldest thou have 
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formed anything if thou didst hate it ; and how would any- 
thiog have endured, except thou hadst willed it i or that 
which was not called by thee, how would it have been 
preserved? But thou sparest all things, because they 
are thine, O Sovereign Lord, thou lover of men's lives ; 
for thine incorruptible spirit is in all things. Wherefore 
thou convictest by little and little them that fell from the 
right way, and, putting them in remembrance by the vety 
things wherein they sin, dost thou admonish them, that 
escaping from their wickedness they may believe on thee, 
O Lord. For veiily the old inhabitants of thy holy land, 
bating them because they practised detestable works of 
enchantments and unholy rites — merciless slaughters 
of children, and sacrificial banquets of men's flesh and 
of blood — confederates in an impious fellowship, and 
murdereis of their own helpless babes, it was thy counsel 
to destroy by the hands of our Others; that ttie land 
which in thy sight is most predous of all lands might 
receive a worthy colony of God's servants. Nevertheless 
even these thou didst spare as being men, and thou sent- 
est hornets as forerunners of thy host, to cause them to 
perish by little and little. Not that thou wast unable to 
subdue the ungodly under the hand of the righteous in 
battle, or by terrible beasts or by one stem word to make 
away with them at once ; but judging them by little and 
little thou gavest them a place of repentance, not being 
ignorant that their nature by birth was evil, and their 
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wickedness inborn, and that their manner of thought 
would in no vist ever be changed, for they were a seed 
accursed from the beginning. Neither was it through fear 
of any that thou didst leave them then unpunished for 
their sins. For who shall say. What hast thou done? 
or who shall withstand thy judgement? And who shall 
accuse thee for the perishing of nations which thou didst 
make? or who shall come and stand before thee as an 
avenger for unrighteous men? For neither is there any 
God beside thee that careth for all, that thou mightest 
shew unto him that thou didst not judge unrighteously ; 
neither shall king or prince be able to look thee in the &ce 
to plead for those whom thou hast punished. But being 
righteous thou rulest all things righteously, deeming it a 
thing alien from thy power to condemn one that doth not 
himself deserve to be punished. For thy strength is the 
beginning of righteousness, and thy sovereignty over all 
maketh thee to forbear all. For when men beUeve not that 
thou art perfect in power, thou shewest thy strength, and in 
dealing with them that know it thou puttest their boldness 
to confusion. But thou being sovereign over thy strength, 
judgest in gendeness, and with great forbearance dost thou 
govern us ; for the power is thine whensoever thou hast 
the will. But thou didst teach thy people by such woiks 
as these how that the righteous must be a lover of men ; 
and thou didst make thy sons to be of good hope, because 
thou givest repentance when men have sinned. For if oa 
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them that were enemies of thy servants and due to death 
thou didst take vengeance with so great heedfiihiess and 
indulgence, giving them times and place whereby they 
might escape from their wickedness : with how great care- 
fulness didst thou judge thy sons, to whose &thers thou 
gavest oaths and covenants of good promisesi While 
therefore thou dost chasten us, thou scourgest our ene- 
mies ten thousand times more; to the intent that we may 
ponder thy goodness when we judge, and when we are 
judged may look for mercy. 

Wherefore also the unrighteous that lived in folly of life 
thou didst tonnent through their own abominations. For 
verily they went astray very fer in the ways of error, taking 
as gods those animals which even among their enemies 
were held in dishonour, deceived like foolish babes. 
Therefore as unto unreasoning children thou didst send 
thy judgement to mock them. But they that would not 
be admonished by a mocking correction as of children 
shall have experience of a judgement worthy of God. 
For through the sufferings whereat they were indignant, 
being punished in these creatures which they supposed to 
be gods, they saw, and recognised as the true God him 
whom before they refused to know. Wherefore also the 
last end of condemnation came upon them. 

For verily all men by nature were but vain who had no 
perception of God, and from the good things that are seen 
they gained not power to know him that is, neither by 
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giving heed to the worics did they recognise the artificer; 
but either fire, or wind, or swift nir, or rircling stars, or 
raging water, or luminaries of heaven, they thought to be 
gods that rule the world. And if it was through delight 
in their beauty that they took them to be gods, let them 
know how much better than these is their Sovereign Lord ; 
for the first author of beauty created them. But if it was 
through aatonishment at their power and influence, let 
them understand from them how much more powerfiil is 
he that formed them ; for horn the greatness of the beauty 
even of created things in like proportion does man form 
the image of their first maker. But yet for these men 
there is but small blame. For they too peradventure do 
but go astray while they are seeking God and desiring to 
find him ; for living among his works they make diligent 
search, and they yield themselves up to sight, because the 
things that they look upon are beautiful. But again even 
they are not to be excused. For if they had power to 
know so much, that they should be able to explore the 
course of things, how is it that they did not sooner find 
the Sovereign Lord of these his works P But miserable 
were they, and in dead things were their hopes, who called 
them gods which are works of men's hands — gold and 
silver, wrought with careful art, and likenesses of animals, 
or a useless stone, the work of an ancient hand. Yea, and 
if some woodcutter, having sawn down a tree that is easily 
moved, skilfiilly strippeth away all its bark, and fashioning 
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it in comely foim maketh 2 vessel useful for the service of 
life ; and burning the refuse of his handiwork to dress his 
food eateth his fill ; and taking the very refuse thereof 
which served to no use — a crooked piece of wood and 
fiill of knots — carveth it with the diligence of his idleness, 
and shapeth it by the skill of his indolence ; then he giveth 
it the semblance of the image of a man, or maketh it like 
some paltry animal, smearing it with vermilion, and with 
paint colouring it red, and smearing over every stain that 
is therein; and having made for it a chamber worthy of 
it, he setteth it in a wall, making it £ist with iron: while 
then he taketh thought for it that it may not fall dovrn, 
knowing that it is unable to help itself — for verily it is an 
image, and hath need of help — when he maketh bis prayer 
concerning goods and his marriage and children, he is not 
ashamed to speak to that which hath no life ; yea, for 
health he calleth upon that which is weak, and for life he 
beseecheth that which is dead, and for aid he supplicateth 
that which hath least experience, and for a good journey 
that which cannot so much as move a step, and for gain- 
ing and getting and good success of his hands he asketh 
ability of that which with its hands is most unable ; again, 
one preparing to sail, and about to journey over raging 
waves, calletb upon a piece of wood more rotten than the 
vessel that carrietb him.* For blessed bath been wood 
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through vihich cometh righteousness. But the idol made 
with hands is accursed, itself and he that made it ; because 
his was the worldDg, aud the corruptible thing was named 
a god. For both the ungodly doer and his ungodliness 
are alike hateful to God ; for verily the deed shall be 
punished together with him that committed it. Therefore 
also among the idols of the nations shall there be a visita- 
tion ; because, though formed of things which God created, 
they were made an abomination, and stumblingblocks to 
the souls of men, and a snare to the feet of the fooUsh. 

For the devising of idob was the beginning of forni- 
cation, and the invention of them the corruption of life. 
For ndther were they from the beginning, neither shall 
they be for ever ; for by the vaingloriousness of men they 
entered into the world, and therefore was a speedy end 
devised for them. For a &ther worn with untimely grief, 
making an image of the child quickly taken away, now 
honoured him as a god which was then a dead man, and 
delivered to those that were under him mysteries and 
solemn rites. Afterward, the ungodly custom, in process 

even [□ the sea thou B^vcst a way, and in the WHres a sure paLh» thewmg 
thai thou canat uve out of every danger, that &o even vLthout art a man may 
put to tea. And il ii thy will that ths worki of thy wisdom ihouid not he 
idle. Therefore nl» do men entrust iheir Uvei lo « liitk piece of wood, and 
pnsiing through the surge on a rafi are brought safe to land. For in the old 
time also, when pioud gianli were peri^hijie, the hope of the world, taUng 
tttagt OD a laft, left to the race of men ax' 
hand guiding Che helm. 
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of time grown strong, vaa kept aa a. law, and by the com- 
mandmcDts of princes the graven images received worship. 
And when men could not honour them in presence because 
they dwelt far off, imaginiDg the likeness from aSax, they 
made a visible image of the Idng whom they honoured, 
that by their zeal they might flatter the absent as if 
present. But unto a yet higher pitch was worship raised 
even by them that Icnew him not, urged forward by the 
ambition of the artiflcer. For he, wishing peradventure 
to please one in authority, used his art to force the like- 
ness toward a greater beauty ; and the multitude, allured 
by reason of the grace of his handiwork, now accounted as 
an object of devotion him that a little before was honoured 
as a man. And this became a hidden danger unto li£^ 
because men, in bondage either to calamity or to tyranny, 
invested stones and stocks with the incommunicable Name. 
Afterward it was not enough for them to go astray as 
touching the knowledge of God ; but also, while they live 
in sore conflict through ignorance of him, that multitude 
of evils they call peace. For either slaughtering children 
in solemn rites, or celebrating secret mysteries, or holding 
frantic revels of strange ordinances, no longer do they 
guard either life or purity of marriage, but one brings 
upon another either death by treachery, or anguish by 
adulterate offspring. And all thinp confusedly are filled 
with blood and murder, theft and deceit, corruption, &ith- 
lessnefls, tumult, perjury, turmoil, ingratitude for benefits 
109 
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received, defiling of souls, confusion of sex, disorder in 
marriage, adultery and waotoiuiess. For the worship of 
those nameless idob is a beginning and cause and end 
of every evil. For their worshippers either make merry 
unto madness, or prophesy lies, or Uve unrighteously^ or 
lightly foiswear themselves, for, putting their trust in life- 
less idols, when they have sworn a wicked oath they 
expect not to suffer harm. But for both sins shall the 
just doom pursue them, because they had evil thoughts of 
God by giving heed to idols, and swore unrighteously in 
deceit through contempt for holiness. For it is not the 
power of them by whom men swear, but it is that Justice 
which hath regard to them that sin, that visiteth always 
the transgression of the unrighteous. 

But thou, our God, art gracious and true, loi^uffering, 
and in mercy ordering all things. For even if we sin, we 
are thine, knowing thy dominion. But we shall not sin, 
knowing that we have been accounted thine; for to be 
acquainted with thee is perfect righteousness,' and to know 
thy dominion is the root of immortality. For neither were 
we led astray by any evil device of men's art, nor yet by 
painters' fruitless labour, — a form stained with varied 
colours, the sight whereof leadetb fools into lust; their 
desire is for the breathless form of a dead image. Lovers 
of evil things, and worthy of such hopes as these, are both 
they that do, and they that desire, and they that worship. 
For a potter, kneading soft earth, laboriously mouldeth 
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each several vessel for our service, — nay, out of the same 
clay doth he fashion both the vessels that minister to 
clean uses, and those of a contrary sort, all in like manner : 
but what shall be the use of each vessel of either sort, the 
craftsman himself is the judge. And also, labouring to an 
evil end, he raouldeth a vain god out of the same clay, — 
he who, having but a little before been made of earth, 
after a short space goeth his way to the earth out of which 
be was taken, when he is required to render back the soul 
which was lent him : howbeit he hath anxious care, not 
because his powers must fail, nor because his span of life 
is short, but he matcheth himself against goldsmiths and 
silveramiths, and he imitatelh moulders in brass, and 
esteemeth it glory that he mouldeth counterfeits. His 
heart is ashes, and bis hope of less value than earth, and 
his life of less honour than clay : because he was ignorant 
of him that moulded him, and of him that inspired into 
him an active soul, and breathed into him a vital spirit ; 
but he accounted our very life to be a plaything, and our 
lifetime a gainful &ir; for, saith he, one must get gain 
whence one can, though it be by evil. For thb man 
beyond all others knonetb that he sinneth, out of earthly 
matter making brittle vessels and graven images. 

But most foolish were they all, and of feebler soul than 
a b^>e, the enemies of thy people, who oppressed them. 
Because they even accounted all the idols of the nations to 
be gods — which have neither the use of eyes for seeing. 
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nor nostrib for drawing breath, nor ears to hear, nor fing«« 
for handling, and their feet are helpless for waUdng ; for a 
man made them, and one whose own spirit is borrowed 
moulded them * — yea, and the creatures that are most hate~ 
fill do they worship. For being compared as to want of 
sense, these are worse than all others ; neither, as seen be- 
side other creatures, are they beautiful so that one should 
desire them ; but they have esc^>ed both the praise of God 
and his blessing. 

For this cause were these men worthily punished througji 
creatures like those which they worship, and tormented 
through a. multitude of vermin. Instead of which punish- 
ment, thou, bestowing benefits on thy people, pieparedst 
quails for food, food of rare taste, to satisfy the desire of 
their appetite ; to the end that thine enemies, desiring food, 
might for the hideousness of the creatures sent among them 
loathe even the necessary appetite ; but these, thy people, 
having for a short space suffered want, might even partake 
of food of rare taste. For it was needful that upon those 
should come inexorable want in their tyrannous dealing, 
but that to these it should only be shewed how their ene- 
mies were tormented. 

For even when terrible raging of wild beasts came upon 

* For no odc hath power, beiDg a nuD, 10 mould a god like uaui hinuclT, 
bur being morta] hcmakelh a dead thing by thciroikof LawleuhaDda: for 
he ii better than tbg objects (f his VDiihip, foJ 
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thy people, and thej were perishing by the bites of crooked 
serpents, thy wrath contioued aot to the utteimost ; but for 
admonitioii were they troubled for a short space, having a 
token of salvation, to put them in remembrance of the com- 
mandment of thy law. For he that turned toward it was 
not saved because of that which was )>elield, but because 
of thee, the Saviour of all. Yea, and in this didst thou per- 
suade our enemies, that thou art be that dehvereth out of 
every evil. For them verily the bites of locusts and flies 
did slay, and there was not found a healing for their lifei 
because they were worthy to be punished by such as these ; 
but thy sons not the very teeth of venomous dragons over- 
came, for thy mercy passed by where they were, and 
healed them. For they were bitten, to put them in re- 
membrance of thine oracles ; and were quickly saved lest, 
felling into deep forgetfiilneas, they should become tmable 
to be roused by thy beneficence- For of a truth it was 
neither herb nor moUtf}ring plaister that cured them, but 
thy word, O Lord, which healeth all things ; for thou hast 
authority over life and death, and thou leadest down to the 
gates of Hades, and leadest up again. But though a man 
may slay by his wickedness, yet the spirit that is gone forth 
be tumeth not again, neither giveth release to the soul that 
Hades hath received. 

But thy hand it is not possible to escape; for ungodly 
men, refusing to know thee, were scourged in the strength 
of thine arm, pursued with strange rains and hails and 
I 113 
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showers inexorable, and utterly consumed with fire. For 
— what was most marvellous • of all — in the water which 
quencheth all things the fire wrought yet more mightily. 
Instead whereof thou gavest thy people angels' food to eat, 
and bread read; for their use didst thou provide for them 
from heaven without their toil, bread having the virtue of 
every pleasant savour, and agreeing to every taste: for 
thy nature manifested thy sweetness toward thy children, 
while that bread, ministering to the desire of the eater, 
tempered itself according to every man's choice. But snow 
and ice endured fire, and melted not, that men might know 
that fire was destroying the fruits of the enemies, burning 
in the hail and flashing in the rains. And this element 
^^D, in order that righteous men may be nourished, hath 
even forgotten its own power. For the creation, minbter- 
ing to thee its maker, str^neth its force against the un- 
righteous for punishment, and slackeneth it in behalf ol 
them that trust in thee for beneficence. Therefore at that 
time also, converting itself into all forms, it ministered to 
thine all-nourishing bounty, according to the desire of them 
that made supplication ; that thy sons, whom thou lovedst, 
O Lord, might learn that it is not the growth of the earth's 

* For the worid fiehteth for Ibe righteoui. For at one time the flame kisl 

£ih1It, bul that theie Ihenuelvei u they li»k«l miiht ue that ther vete 
chased through the judgement of God; and at aiiothcr time even in the midH 
of water it buraelh abOTe the power of fire, that it may dettroy the fmiti of 
u uiiiijhteoiu lud. 
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fruits that nourisheth a man, but that thy word prcserveth 
them that trust thee^ For that which was not niarred by 
fire, when it was simply warmed by a £iint sunbeam melted 
away; that it might be known that we must rise before 
the sun to give thee thanks, and must plead with thee at the 
dawning of the light. For the hope of the unthankful 
shall melt as the winter's hoar frost, and shall flow away 
as water that hath no use. 

For great are thy judgements, and hard to interpret ; 
therefore souls uodisdplined went asttay. For when law- 
less men had supposed that they held a holy nation in 
their power, they themselves, prisoners of darkness, and 
bound in the fetters of a long night, dose kept beneath 
their rood, lay exiled from the eternal providence. For 
while they thought that they were unseen in their secret 
■ins, they were sundered one from another by a dark cur- 
tain of forgetfulness, stricken with terrible awe, and sore 
troubled by spectral fonns. For neither (Ud the dark 
recesses that held them guard them from fears ; but sounds 
rushing down rang around them, and phantoms appeared, 
cheerless with unsmiling faces. And no force of lire pre- 
vailed to give them light, neither were the brightest fiames 
of the stars strong enough to illumine that gloomy night r 
but only there appeared to them the glimmering of a fire self- 
kindled, full of fear ; and in terror they deemed the things 
which they saw to be worse than that sight on which they 
could not gaze. And they lay helpless, made the sport of 
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magic art, and a shameful rebuke of their vaunts of under- 
standing : foT they that promised to drive away terrors and 
troublings from a sick sou], these vere themselves si^ 
with a hidicrous tearfulness. For even if no troublous 
thing affiighted them, yet, scared with the creepings of 
Termin and hissings of serpents, they perished for very 
trembling, refusing even to look on the air, which could on 
DO side be escaped.* But they, all through the night which 
was powerless indeed, and which came upon them out of 
the recesses of powerless Hades, all sleeping the same 
sleep, now were haunted by monstrous apparitions, and 
now were paralysed by their soul's surrendering ; for fear 
sudden and unlooked-for came upon them. So then every 
man, whosoever it might be, sinking down in his place, 
was kept in ward shut up, in that prison which was barred 
not with iron : for whether he were a husbandman, of a 
shepherd, or a labourer whose toils were in the wilderness, 
he was overtaken, and endured that inevitable necessity ; 
for with one chain of darkness were they all bound. 
Whether there were a whistling wind, or a melodious 
noise of birds among the spreading branches, or a meas- 
ured fall of water running violently, or a harsh crashing of 
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rocks hurled down, or the swift course of animals boanding 
along unseen, or the voice of wild beasts harshly roaring, 
or an echo rebounding from the hollows of the mouotiuas : 
all these things paralysed them with terror. For the 
whole world beside was enlightened with dear light, and 
was occupied with uDhindered works ; while over them 
alone waa spread a heavy night, — an image of the daric- 
ness that should afterward receive them. But yet heavier 
than darkness were they unto themselves.* 

Whereas thou didst provide for thy people a burning 
pillar of fire, to be a guide for their unknown journey, and 
withal a kindly sun for their proud exile. For well did the 
Egyptians deserve to be deprived of light and imprisoned 
by darkness, they who had kept in close ward thy sons, 
through whom the incorruptible light of the law was to be 
g^ven to the race of men. 

After they had taken counsel to slay the babes of the 
holy ones, and when a single child had been cast forth and 
saved to convict them of their sin, thou tookest away 
from them their multitude of children, and destroyedst all 
their host together in a mighty flood. Of that night were 
our &thers made aware beforehand, that, having sure 

* But Ibitlir holy ODCtibuemt gnat ligtai; uhI tha EgTptiau, beuing 
(bdr Toice bat ■ceiDB tot thai form, counted it a happy tluag that tlit7 too 
had uffeitdi TCt Ibi that they do not hun than Doir, thouch wnmied b; 
tbiim before, they an thaokful ; and bacauic they had beta M variance vith 
them, they made nppUudan to tbeni. 
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knowledge, thej might be cheered by the oaths which 
they had trusted. So by thy people was expected salva- 
tion of the righteous and destruction of the enemies; for 
as thou didst take vengeance on the adversaries, by the 
same means, calling us unto thyself, thou didst glorify us. 
For holy children of good men offered sacrifice in secret, 
and with one consent they took upon themselves the cov- 
enant of the divine law, that they would partake alike in 
the same good things and the same perils ; the Others 
already leading the sacred songs of praise. But there 
sounded back in discord the cry of the enemies, and a 
piteous voice of lamentation for children was borne abroad. 
And servant along with master punished with a like just 
doom, and commoner suffering the same as king, yea, all 
the people together, under one form of death, had with 
them coipses without number; for the living were not 
sufficient even to buiy them, since at a single stroke their 
nobler o^pring was consumed. For while tbey were dis- 
believing all things by reason of the enchantments, upon 
the destruction of the firstborn they confessed the people 
to be God's son. For while peaceful silence enwrapped 
all things, and night in her own swiftness was in mid 
course, thine all-powerful word leaped from heaven out of 
the royal throne, a stern warrior, into the midst of the 
doomed land, bearing as a sharp sword thine unfeigned 
commandment ; and standing it filled all things with death ; 
and while it touched the heaven it trode upon the earth. 
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Then forthwith apparitions in dreams terribly troubled 
them, and fears came upon tliem unlooked for: and each 
— one thrown liere half dead, another there — made mani- 
fest wherefore he was dying : for the dreams, perturbing 
them, did fbreshew this, that they might not perish with- 
out knowing why they were afflicted. 

But it befell the righteous abo to make trial of death, 
and a multitude were stricken in the wilderness. Howbeit 
the wrath endured not for long. For a blameless man 
hasted to be their champion : bringing the weapon of hb 
own ministry, even prayer and the propitiation of incense, 
he withstood the indignarion, and set an end to the ca- 
lamity, shewing that he was thy servant. And he OTer- 
came the anger, not by strength of body, not by efficacy 
of weapons ; but by word did he subdue the minister of 
punishment, by bringing to remembrance oaths and cove- 
nants made with the Others. For when the dead were 
already fallen in heaps one upon another, standing be- 
tween he stopped the advancing wrath, and cut off tlie 
way to the living. For upon his long high-priestly robe 
was the whole world, and the glories of the Others were 
upon the graving of the four rows of precious stones, and 
thy majesty was upon the diadem of hb head. To these 
the destroyer gave place, and these the people feared ; for 
it was enoi^h only to make trial of the wrath. 

But upon the ungodly there came unto the end indigna- 
tion without mercy. For their future also God foreknew, 
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how that, having changed their minds to let thy people 
go, and having speeded them eagerly on their nay, they 
would repent themselves and pursue them. For while 
they were yet in the midst of their mourning, and making 
lamentation at the graves of the dead, they drew upon 
themselves another counsel of folly, and pursued as fugi- 
tives those whom with intreaties they had cast out. For 
the doom which they deserved was drawing them unto thb 
end, and it made them forget the things that had be&dlen 
them ; that they might fill up the punishment which was 
yet wanting to their torments, and that thy people might 
journey on by a marvellous road, but they themselves 
might find a strange death. 

For the whole creation, each part in its several Idnd, 
was fashioned again anew, ministering to thy several com- 
mandments, that thy servants might be gu^ed free from 
hurt. Then was beheld the cloud that shadowed the 
camp, and dry land rising up out of what before was 
water, out of the Red Sea an unhindered highway, and 
a grassy plain out of the violent surge; by which they 
passed over with all their hosts, these that were covered 
with thy hand, having beheld strange marveb. For like 
horses they roamed at large, and they skipped about like 
lambs, praising thee, O Lord, who wast their deUverer. 
For they still remembered the things that came to pass in 
the time of their st^ouming, how that inatMii of bearing 
cattle the land brought forth lice, and instead of fish the 
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river cast up a multitude of frogs. But afterwards they 
saw also a new race of birds, when, led on by desire, they 
asked for luxurious dainties ; for, to solace them, there 
came up for them quails from the sea. And upon the 
sinners came the punishments not without the tokens that 
were given beforehand by the force of the thunders.* For 
as the notes of a psaltery vary the character of the rhjrthm, 
even so did the elements, changing their order one with 
another, continuing always the same, each in its several 
sound; as may clearly be divined from the sight of the 
things that are come to pass. For creatures of the dry 
land were turned into creatures of the waters, and creat- 
ures that swim trode now upon the earth ; fire kept the 
mastery of its own power in the midst of water, and water 
forgal its quenching nature ; contrariwise, Sames wasted 
not the flesh of perishable creatures that walked among 
them, neither melted they the ice-like gi^ns of ambrosial 
food that were of nature apt to melt. For in all things, 

• Ftir jnitly did tbey t-aBei Ihroush their own wickedoeuei, i<» grinoni 
indeed wai the hatred which they practued towud gueiti. For whcicoi the 
men of Sodom lecdved not the itmigen when they came adioiig than, the 
£gyptiaiii mtidc ilvTci of gueiti who weic their bcDefacIon. And not anlj 
», but God ihall viiii the men of Sotkoi aftei unother ion, noce they re- 
csiTed u cneolei them that wen alieni; wbereu Ibeie fint wdcomed with 
feaatlnp, and then alHicted with diodful toi1(| Ihem that had atready ihaied 
with them in the ume lighti. And durotct they were itricken with loa at 
light, even ai were tboee olben at the rightcoui man'a doan, wheo, hdnf 
compaued about with yawning dirknen, tlwy lought ereiy oM die Fuenc* 
tbroDEti hia own door. 
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O Lord, thou didst magnify thy people, and thou didst 
glorify them and not lightly regard them; standing by 
their side in every time and place. 
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ECCLESIASTES 
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Syllabus 

* Eath paragraph in this Sytlabui rtfrtienti a paragraph 



Prologne 

AU is Vanity 
The totalitj' of thiog;* is incompiclictiMble, and the efioit to 
inteipicl it is lost labour. 

In things of nature there is no movement nhich is not move- 
In hnman enquiry there is no attwament 
In the succesuon of events there is no advance. 
In the SQCCeuion of honutn generationi there ii do continuity. 



Buay I 



Solomon's Search for Wisdom 

The Preacher identifies himself for the moment with Kitif 

Solomon, as Idpreme in wealth and wisdom, in order to trace 

a fancj expetiment: the tnming rellcctioii on to all kinds of 

bnman effort, only to find that thejr yield nothing to analyiii. 
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I. The accnmulatioii without limit of iill pleuureo, inclnding 
follia (bat the ' wisdom,' or uialfMng powec, being retained «U 
tbioneb) : the survey presents nothing that is not illusory. 

3. Analysis turned on to wisdom itself [the reflecdve fictllty 
and its appropriate cipression in conduct] : this infinEtely snpe- 
nor to its opposite, yet both are involved in the same death. 

3. Reflection turned on to 'labour' [Le. prodoction of goodl 
as distinguished from consumption] : this made h>tefiil by the 
necessity of leaving to a successor who may be a fool. 

4. Is wisdom to be found in appreciating thf process [as 
distii^;uished from the result] whether of pleasure-making or 
labour ? But sacb appreciation of life is a gift of God, and is 
not in the power of the seeker. The survey ends in illuion. 



The Philosophy of Times and Seasons 

A Thtotj. — The sphere of wisdom does not lie in the Whole, 
bat in the separate Parts 1 all things have an interest of their 
own [have their ' seasons'], — This having been stated (in son- 
net form) is met with four objections. 

r. The Parts have an inherent interest of their own — bnt 
equally inherent in man is the questioning of the oniTersal, 
which can never be satisfied. 

3. The appreciation of this interest of the Farts is a God- 
^en thing — and God acts on Bxed princ^les «hi<^ the indi- 
vidual cannot influence. 
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Syllabus ei" 

3. The ' seasons ' of Uungs are seen levened : wickedness in 
place of jndgmcitt 

Objection. — Such facts argue an hereafter for rectification. 
Rejoinder. — The facts fit equally with the view that man 
is not different in his end from the beasts. 

4. There are things to which no ' season ' can give an inter- 
est : suffering under oppression — sliill attained at the price o( 
bitter competition — effort recognising its own porposelesaness. 

Essay HI 

The Vanity of Desire 

Attainment without satisfaction. 

Attainment attended by hart. 

ACtunrocnt attended by hurt and followed by feiluie. 

Side by side, a real good : God-given wealth with God-gircn 
satisfaction in it— and the worst of evils : God-given wealth and 
the satisfactioD withheld. 

Deure prompts effort, only to enconnter limitatioDs iobeient 
in humanity. 

Knowledge of what to desire belongs to a fature which the 
short life never reaches. 

Eaaay IV 

The Search for Wisdom with Notes by the Way 
Wisdom [interpretation of the Whole] is unattainable; but 
tentative approaches may be made, notes on the analysis of 
thing*. 

cj.i:™b, Google 



-< Ecclesiastes 



The Creatir'a deti^ in 
ntilitarUn. 

The wiM man's spiiit ii reflected in hii coimtenwice. 

NoD-iesiltsncc a religioni dnt; and ■ point of wisdom : within 
iti limits there is ufety; whereu the witdom of resiitance could 
on]; be proved in * fdtnre the individtwl will not live to Me. 

Sin ii encouraged by the spectacle of the oppressor and hi( 
innocent victim coming to the same end of death and oblivion : 
bat in spite of such impnniCy it it not well with the wicked. 

The spectacle of the righteoos onfortnnite and the vricked 
prosperous brings despair of wisdom : there seems nothing bet- 
ter than enjoyment. 

Tbe vastncM of the ittrvey of things makes wiadom nimttMn- 
ahle. — This alone is more than any can solve : that the &te of 
the righteous for good or ill is a secret of God; the same death 
comei to all, and for the dead there is no portion in any thing- 
Happiness in life is Che sign of God's acceptance : cultivate it 
before the grave cuts the life short. 

Capacity does not secure attainment: time and diucc hap- 

Wisdom achieving where strength foiled is yet forgotten be- 
cause united with poverty. 
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Essay T 

Life as a Joy shadowed by the Jutfement 

Life is a thing of joj — shadowed by [eiponsibility — the 
coming da;s of vanity a leason for chcrishiiig life while it 
lasts — the coming years of feebleness i reason for an eaily lec- 
^inition of the Creator. 

XpUogae 

All is Vinity — Fear God 

The totality of things is incomprehensible. 

The function of wisdom [analytic] is limited : detuled reflec- 
tions and the worldng up of these, for the purpose of stimulus 
[go«di] and Mcuring (tepi of advance [niuls] — anything be- 
yond this is lost labonr. 

The summary of wisdom [practical] ; human works within the 
limit* of Divine comnuindiBen^ 
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On Literary Formula in EcciesiasUs 

One of the chaiRcterutic featorei of style in this writer is the 
employment over and over again of certain phrases, which have 
the effect of fomml^. But they are not used with the precision 
and oniformity of philosophic terms; on the contrary they are 
artistically varied, and add a subtle literary chann to the book. 

Vanify efvanitiis, all is iianity. 
AU things arefi.ll of-miarinits. 
All is vanity ami a striving after wind. 

This also wai vanity. 

Then is a vanity ■which is dene tipan &4 earth. 

It Cometh in vanity, and departeth in darkness <^III). 

There bt many things that increase vanity (Ilf). 

EBrmolo gJcallv the word for 'vani ty' is suggestive of breatii 
or vapour. But the force of these formiilx ls"EeSI appreciated 
BJT nilltlg' how the word occupies the position which in other 
lublicol philosophy is occupied by the word 'wisdom,' in the 
sense of the universal harmony or one-ness. Thus ' vanity ' to 
this thinker congsj^jluLiuliux bLutii^ th«-MSeaiKe~iii£iilt][- 
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' or 'all IHnpn' i.myfg.|)|Yp. »;.--«■ 

thetip JUL I h r c o nrfpliiiTi n ta.aailj Ui> Ih e luii i u i uc . 

AH that it dotu ttndir luaven. 

All the tatrJts thai are dont under Ike sun. 

What it -was gaed far Vie seni ef men that thty sfuuld de 

under the heaven all ihe days of their life. 
The work that is wrought under the sun. 
There is agricuous rsil which I have seen under fftt tun. 
Who can tell a man what shall ie after him under the tim f 
Theu tnowest not what evil shall be upon the earth. 
All the days of the life of thy vanity, which he hath givm 
thee under the sun. 

(many othen) 

The wh(>le gtoap of expressiona, under the sun, or k^h Itt 
earth, etc., make foimohe for the objective world, antithetic to 
the world of conscioosncss and reflection which Gils the thon^t 
of the book. Another antitheiis to these expcessiona is the 
following: 

73« wori that Cod hath done from (fc teginning even ts 

Ihe end (//). 
The work efGodwho doeth all (^xxxit). 
Ctniider ihe work of Cod . . . God hath even made \^fret- 

ferity'] side by side with [adversity']. 

Theie ate fonnnls, not for the phenaniens, bat for the ondei- 
lying principles which we hidden, and (Ecclniaatfa thinks) 
imponible to dttcorer. The two fbrmnl^ daih in one panage: 



I btkeid all the -work ef Gad, thai man tmtn«t find tut lit 

timri lAai it doni underiie sun : haaust luwever much 
a man labour Uitth it eui, ytt he shall nal find mjV). 

Anothec set of expretuoiu are nied to inlrodoce diitiiict 

(Ugei or stepi in tbe reflective piocen. 

/ communed wilh mine mm heart, 

I said in mine heart. 

I starcktd in mine heart hmo . . . 

Then I looked. 

And I turned myself lo beMd. 

I fiturned, andsam. 

AO this kavt I letu, and applied my htart unto . . 



The foUowing make an importuit gtoop. 

Tiere ii nothing better fir a man than Aat he should 
eat and drini, and mate his ttul enjoy good in his 
labour (/). 

Who can eat, or vAo can Have enjoyment, more than It 

Nothing tetter for them than to rejoiee and to get good so 
long as they Hve : and also that every man should tat 
and drini, and enfoygaod in all hit labour is . . . (^TI). 

There it nothing better Man that a man should rejoict in 
his worit {//). 

Good. . . and comely . . . to eat and ^ drini, and to tmjty 
good in aU his labour (///). 
<33 
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Riehes and wtalA and . . . p(raier ia eat thereof, and ta 
tail his pertUn, and to rrjoict in his iabour (Jll). 

God givtth riches, -wealth, and hmuur, se thai he iaeietk 
nathittgfor his sovi of all thai he disirelh, yet God givetk 
him net power to eat thereof {III). 

Then I commended mirth, iecanse a man hath no i^ler 
thing under Ae sun than to eat and to drink and to be 
merry: and that this should aecempttny him in his 
labour all the dayi of his life (/F). 

When all these pauagei ate read together it becomei evi- 
dent tb&t the expression eat and drink is not nsed by thii writer 
\in the limited sense of indulging sensuous appetite, but ai a 
formula for appreciation in the widest extent: some of thete 

iawageg applying eal and drink to riches, to labour, and even 
1 honour. A similar remark may be made as to mirA: the 
fast quotation makes it Aa dement of labour. A) a fact, Ecclesi- 
^tes never dwells upon the revel, or the lefiinous, by itself.' all 
Jiappy apprecia,t!on of life is treated as one. 

The word labour has the appearance of being used as a 
formula. 

What hath a man of all his labour, and of tie striving of 
his Atari wherein he laboureih under the lunf (I). 

I hated ail my labour , . . seeing that / mutt leave if unto 
Ae man that AaU be after me (/). 

Then I looked on all the itiorks that my hands hadwrou^, 
am/on the labour that I had laboured to do (I). 
etc. 
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Notes 8«- 

The (elite suggested (eemB to '^^t-fff'^r* "' prwi.u.tiQnj m 

anlitl»etic_t5_(jimiiin2tion. 
-TGe word Hntt enten into the uiage of fonnnlx. 

To tviryAing Iheri it a uaieo, and a finti to every pur- 

ptse under ike heaven (JI). 
He hath made everythittg beatttifui in its time (//)■ 

I A wise man's heart discerneth time and jvi^ement : for te 
every purpose there is a time and jui^emetii (,1V). 
For man also knowelh not his time . . . to are the torn of 
. men snared in an evil time (JV). 

It will be ttrgoed below (pages 143-8) that the word lime in the 
two seti of posiagei pointi to totdl; different ideas. 

In reference to the word wisdom itself a distinction may be 
mode. To a great extent the word is used in this book in a 
very general sense, as the c<juivaleat of knowledge, 01 the antith- 
esis to folly. 

To know wisdom, and te kttmv madness and felly (/). i 

Whose labour is ■with viisdom, and -with knowledge, andwtlh <, 
ikilfulnest (/). 

It approaches a formula when wed of the reflective procen, 
either for the process itself or its results. 

All this have I proved in wisdom , . . to seek wisdom and 

the reason of things {IV). 
Ta search out by wisdom coneerning all that it done under 
heaven (/}. 
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/ Aatu tetn witdtm under Iht tmm im Ait wiu, amd it 

teemed great unto me (,/f). 
(Mine heart yet guidit^ me vntk toiidem) (/). 

AlSB my laisdmit remained •aiith me il). 

Tlie two last quotations — from the iamginar; experiment of 
Solomon — are specially important; he ii experimenting in 
foU;, but retaining all the while ■ wisdom ' that could reflect on 
the foUy. 



'> Title 

ScCleaUBteB, Oi The Preacher. — Tlie Greek word ■ Ecclesi- 

astes ' was used bjr the traosiators of the Septaagint to eiprcM a 
Hebrew word Qoh Atk. As the Hebrew word doe* not occur 
elsewhere, all tbatwe can learn aa to the original title maj be 
summed up under two heads: (r) that it is connected etflno- 
logicall]' with the general idea of 'collecting' or 'gathering': 
(z) that the Seventy thought it represented \tj the Greek word 
they used for it. Iliis word, in Classical Greek, means simply a 
\ (~\^\ 'Member of Assembly,' and I see no reason why the title of this 
- book need do more than suggest 'One of the Wise'; the word 

'Counsellor' is often used in this sense (e.g. yeb, chapter xii. 
17). The Vulgate, however, interpreted it as the talUr of an 
usembly, and expressed this by the Latin word Contiouater ; 
which Luther further altered into Preacher, and this title has 
nnfortunately sorvired. It is impossible now to alter it; bnt 
there it nothing in the book that £ts in with it. 
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Notes &- 

The werdi sf Iht Prtaihtr, At Mtmf David, king in yeruta- 
lem. Theie woids aie foond in the R.V., but snch editorial 
■ub-titles are omitted in the preient edition. Tliere i« no eri- 
dence to show that such titlei were part of the original worfci, 
or to indicate what authority of tradition they biiug. On the 
other hand they are often oat of keeping with the matter to 
which they are prefixed (e^. Psalms xxxiv, lii); oi at leut de- 
scribe correctly only the beginning, and not the whole, of what 
ttiey inlrodtice (compare Eccltsiasticui volume, page xvi). In 
the present case they seem to be based on the opening words 
of Essay I, the addition of an editor who did not percdve that 
such words would apply only to that essay. It may lie pointed 
out, moreover, that it wai a tendency of antiquity to describe 
loosely a whole work by what was a, prominent part of it. llius 
the biblical title to Proverbs uses the expression "The Proverbs 
of Solomon," etc., although other authorship is recognised in the 
book itself, and further, the title " The Proverbs of Solomon " il 
repeated at the point (chapter x) where these actually begin. 
The title is further explained by the tendency (see Introduction, 
page lii) to speak of all proverb literature by the name of the 
Solomon who was regarded as its founder. To such an extent 
does this prevail in ecclesiastical tradition that Gemcnt (of 
Alexandria) and Cyprian use ' Solomon ' even for EtclesiasHcut, 
although that collection of wisdom has an author who names 
himself, and is named at the outset by his translator. — It !■ 
hardly neceiaary to add that the words are of no force in the 
question of the authorship of the book, 
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For the general argument of tlie prologue see the Syllabag. 

Page 7- Fanity of vanitits : for this formul* see above, 
page 131. — Saiik the Frtacher : for the word ^^atAw see above, 
page 1 36. These 01 similar words constitute a formula that partly 
takes the place of the My son of other wisdom books. It is 
signiScant that the latter is only used in the epilogue. Hie 
older type of Men of Wisdom held a (irmly established lyitem, 
and so spoke down to their readers; the present writer has 
failed to solve life's mystery, and so speaks only as ' One of the 
Wise' to others his equals. But when he, in the epilogue, is 
proclaiming this negative attitude as the true wisdom, he falls 
naturally into the authoritative My son. 

Page 7. All the rivers run inle tht sta, yet the sea is nel 
fuU ; unto Ihi place vihilher the rivers go, thither they ge again. 
So far as a circle can be said to have a starling point, this 
passage makes (be sea the fountain for the round of waters; 
from the sea rises vapour, which &lls in rain on the land, perco- 
late into rivers, and so runs back to the sea. Similarly Homer : 
Tht mighty strength of Ocean's Jalhemless Jieia, 
Forth out ef-ahom all rivers and all the sea-wavts go, 
And all deef-slitmtiring wrils and/eiinlaiiu sunlight plash- 
ing." 
The same thought (with a slight difference in the procesi) is th« 
foundation of one of the most beautiful umiles in English poetry 
(in Sir John Davies's Nasce tiipsurn). 
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And at tht meitturc, oAiik tit Ikirity earth 
Sucks from the sea, to fill her tmffyvtim, 

Ffem bbI her momi at last doth lake a HrA, 
And runs a fymph aleng the grassy plaint ; 

Lang doth she stay, as loth to leave the land, 

Frtm -whose soft side she first did issue mail; 

She tastes ttU places, turns te every hand, 
Htrficnoery banks unwHiing to forsake : 

yet nature sp her streams dolh lead and carry. 
As that her course doth make no final stay. 

Till she herself unto the ocean marry. 

Within whose watery bosom first she lay : 

E'en so the soul, which in this earthly mould 

The spirit of God doth secretly infuse. 
Because at first Ae doth tie earth behold. 

And only this material world she views ■■ 

At first her mtther earth she koldelh dear. 

And doth embrace the world, and worldly things 

She files close by the g-ound, and havers here. 
And mounts not up with her celestial viii^. 

Yet under heaven she cannot light on aught 

That with her heavenly nature doth agree : 
Sie cannot rest, she cannot fix her tieugit. 
She cannot in this world contented be- 
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I have Ihoaght It worth wbSe to support this conceptioo at 
fall length, becanie so omniscieiit s writer ai Lord Mocaulay 
blondered over it, and futeoed his own blunder on the aathoi 
he was reviewing. In the celebrated esaaf on Robert Mont- 
gomery occurs the following passage. 

IVe would net it understend, hswever, te lay, thai Mr, 
Rebirt Mon^mery cannot matt simiUluda far himself, 
A vtry few lints fwrAtr on, wt find ent which hat tvtry 
mark of originality, and on whith, wt will bt iimnd, none 
ef the patti whom ht has plundered will mtr thini of mat- 
i^ff rtprisah : 

"Thisoul.a. 



We tote this te te, tm Ae whole, the worst timilitude in 
the world. In Ike first placi, nv stream meanders, or tan 
possibly meander, level with its fount. In tht next plate, if 
streams did mtandtr level with their founts, no hue motiom 
can bi lea liht each other than thai of meandering IfKl and 
that ofmounHng upwardt. 

It is plain that Macanlay thought only of the proawc fountain 
of a stream, which must be its highest point ; Mon^meiy, with 
Homer, and Ecclesiaates and po«ti;, conceives the sea to be the 
true and ultimate fountain of the moving water. Again, the 
reviewei parsed the sentence wrongly, in not teeing that level 
wai ■ proleptic ' : when a maid " scrubs a floor clean " she scrubs 
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it liii it it cicas, not witn it ii cleui ; to ■treanu meander till 
they are level with theii foont, the sett. So £u from being 
original with Robert Mon^[omery, the couplet is a legitimate 
echo of the much praised Bimile of Davies; and the whole veiee 
about " tatting all places " aiid " turning to ever; hand " ii 
sumtacd up io the ni^eative " meander " of the later poet. A 
poetic cDiiception tlut trips up Lord Macaiflay is one ai to 
which the readera of the prctent volume will not object to be 
cautioned. 

Ziuy I 

For the argument of the essay see the Syllabus. 

Page II. /eke Friacher wai king, etc. The authoi is here 

identifying himself nith Solomon, for the purpose of describing, 
in his person, an imaginaiy experiment (See Introdaction, 
pages i-riii, IV.) 

Pagei II, la. Afine ktart yit guiding me wUk vdtdom , . . 
alia my witdem remained vnlh me. The eiperiment included 
the pleasures that are called follies : he will give himself freely 
to them, but retain the wise reflectinB power that can analyse 
them. (Compare above, page 136.) On the idea of thua experi- 
menting in folly see a note on IVisdom I (below, page 17S). 

Page la. Jvr my heart rejoiced ieeauie af all my laiaur; 
and liis iims my portion from all my iabow. The point of tbii 
ii that [he imaginary eipcnment is successful consid- 
n experiment, that the goods accumulated do bring theii 
ax of pleasure : but when reflection is turned upon them 
fteie it DO If tis&ctio^ This element of the argument is neces- 
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ntated bf the fixed idea of the untbor, wUch recurs again and 
. again, tliat a m&n may possess all object! of happineas, and yet 
may lack the happiness they ought to biing. (See Introdaction, 
pages xx-xxii) 

Page 13. And I hated alt my labour, etc. The Syllabus 
suggests the difference between [his and the second paragraph: 
in both there is accumulatiou of good things, but the first experi- 
ment was accumulating only to consume; this is the interest of 
production itself, e.g. moneymaking, as distinct from spending a 
fortune. (See above, page 134.) Both arc distinct from the fol- 
lowing paragrapb, which deals with the process (pi pleasure or 
labour) as distinct from the final result : appreciation of life as 
it flows along, not the achievement of great results in enjoy- 

Page 13. There is no/Ait^ htUtr far a man than that he 
thetUd eat and drink : for these and similar expressions see 
above, page 133-4. 

Page 14. This also I saw, that U is from the hand of God. 
This is the Hrst appearance of what is one of the two positive 
ideas of the Iwok, — that appreciation of life (or natural happi- 
ness) is the gift of God. (See Intiodactioa, page iv, etc.) 



Essay II 

For the general argument of this essay see the Syllabus. 

In a sonnet a certain theory of life is stated, and in prose 

this theory is discussed and rejected. The form of the sonnet 

is a combinatiou of stanza and pendulum structure. The latter 
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tmtiji between one ride uid the other of a number of antttfaeset 
or 'oppoiitions' (see EccUnasticus volume, pagei 109, 191) 
which are resided u identical or related : 

poMtive and negattre 
production and destcuction 
J07 and sonow 
collection and digpendon 
■peecb and Mlence 
love and hate. 

Page 17. To FDirything Ihcre is a iiasan, attii a timi to every 
purfesi tinder the heaven. These important words contain the 
gist of the theory of life which this essa^ is to review. Caution 
is required to prevent the misunderstanding of this epigram- 
matic statement of it. It is natural to atsociate, M Plumptre 
and others hare done, the expression ' time and season ' with 
the Greek word kairos, which in a particular phase of ancient 
thought was as prominent as perhaps the word ' evolution ' is in 
our own day. But I wish to show that ' time and season ' in the 
present passage represent a totally different set of ideas &om 
' time ' associated with other terms in other parts of Ecektiastes. 
The idea underlying the special usage of the Greek word 
iairoi is precisely that embodied in Shakespeare's familiar 
saying: 

There is a tide in the affairs efmen 

Which, taken at Oil fiood, leads on ie forUiHe ; 

Omitted, all the remnant of their lives 

Is bound in shallows and in miseries. 
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It IB pait of tte latBrisin of Greek thought, but repretenti a 
(aTOunible upect of fate ; the drift of things ii irTenatibte, biA 
ftn individual, by watching and adBptJng hioisdf to it, can make 
irteustible destiny achieve hia purpose. Hence the maiini of 
Rttacus; "Know the kaires," the opportunity. Hence, at the 
opening of Sophocles' Etectra, Oteates say* ; 

Tht Irue, right time is cami. 
The migh/iat master e/all works efmen. 

The idea (in a limited sense) has been allegorised by Spenier 

in his Occasio (^Faerie Quienc, II. iv) : the lame Hag — 

ffer lackes, that loathly wtre, and hearie gray, 
Grno ail afore, and loosely hong unrald; 

Bill all behiiide was bald, and viorne aviay. 
That none thereof eotdd ever taken hold : — 

(or of course we must " take time by the forelock." 

He same idea tee-aa to imdcilie the expression ' time asd 
jndgement ' in one of the most difficult passage* of the present 
work. (Essay IV, paragraph 6; page 41.) The whole para- 
graph (tee the Syllabus) seems to lay down the doctrine of 
passive obedience or non-resistance, and this argument is used : 

ifhese ketpetk the commandment shall inow no evil thing; 
and a mise min's heart discemelh time and judgement. For 
to every purpose there is a time and jui^ement ; because the 
misery of man is great upon him, for he knowelh not that 
•which shall be. Fbr xoho ean tell him how it shall be t There 



ii Ha man that halA power aver tie spirit to retain the spirit! 
neitiur ka& he power aver the day of death; etc. 

Within the limits of obedience to authority there is safety. But 
(the objection seems to occur) is not resistance to evil the part 
of the wise man? The truly wise mail (answers Ecclesiaste*) 
knows that resistance to evil, like every other human action, is 
limited by its ' time ' ; and only the hidden future will show by 
the event whether the rewstance is justified by success, oc proves 
a vain stru^le against the inevitable. If this interpretation is 
correct, ' time ' here is used in the sense of the Greek kairas, 
and this is linked \rith the biblical jm^anettt, the {[ood or evil 
of a thing dem(«strated by the event. 

AkiH to this is another passage of this work, in which ' time ' 
enters into another formnla. The aignment (paragraph ti of 
Essay IV; page 44) is that the race is not to the swift, not the 
battle to the strong : 

But time and chance kappeneth to thim all. For man aho 
inoweth not his time : as the fishes that are taken in an evil 
net, and as the birds thai are catighl in the snare, even so 
are the sons of men snared in an evil time, when it falleth 
suddenly upon them. 

This 'time' is the converse of iairoi : the moment, not when 
mat! may master bis fate, but when his fate masters him. 

But the 'time and season' of F^ay II represent ft different 
thought altogether, for which we have to go back to an impcr- 
tant passage tg EcclesiasHcus. [That is, if we assume EeebH' 
I. MS 
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asHcus to be the curlier work; if not, the passage is none the 
less a clear indication of the theory of life which both aathors 
notice, the one to accept and the other to reject it.] In the 
Preface to Book IV the son of Sirach undertakes to give the 
principles upon which Divine praise is to be based. 

All tkt works of tht Lord are exeeidijm good, and every 
command shall bt accomplished in his season. None lart 
say. What is this ? ivhirefore is thai f for in his season Aty 
shall all be sought out. ... He beholdeik from reerlatting 
to evertasling, and there is nothing ■wonderful before him. 
None can say. What is this? whirefore is that? for all 
things are created for their uses. . . . His tiiays are plain 
unto the holy ; so are they stumbUngilocis unto the wieked. 

Details fallow of things — water, fire, iron, salt, etc — good for 
the godly, foi sinners turned into evil ; winds and tenors that 
shall be ready for vengeance in their ' seasons. ' 

Therefore from the beginning I was reseh/ed, and / Aotight 
this, and left it in teriting: All the works of the Lord art 
good; and he laill supply every need in its season. And 
n«tu can say. This is -morse than that: for they shall all be 
well Improved in their season. 

Tlie writer is making a formal ceconcillation between the tra- 
ditional adoration of the works of the Lord, and the growing 
difficulty of the reeognltion of eril in the world. His reconcilia- 
tion is, that there is no absolute good or absolute evil, bnt that 
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all thiDgi have their ahare of good and of evil. They are not to 

be looked at in themselves, but to be 'toi^htoat' in God's 
' season,' that is, when bis use of tbcm bas shown them as con- 
taining good OT containing evil; what he expresses in one place 
by 'seasons' he expresses in another place by 'uses.' So fu 
does he caiiy the argument that he will not admit that one 
thing is ' worse ' [ot better] than another : it is a question of the 

Whether the allusion be to the work of the son of Sirach ot 
not, this is clearly the theory which Ecclesiastes here reviews: 
that all things are by Iheii 'seasons' demonstrated to have their 
part in good. The notion of an absolute good (or stunraum 
boHum) has been the thought of Essay I; now he deals with the 
other view, that good is to be looked for in the Parts ; that 
there are mtUta btma ; that everything has a share of good, and 
that appreciation of life is to be adjusted to this. The expres- 
aion 'time and season* is a temporal one; the meaning is not 
temporal, but ti what we should express by the metaphor of 
plaie: "there is a flaci for all things in our estimate of good." 
Hence the total divergence from the idea of the Greek tairas. 
The latter implies a ' season ' which alone tnakti a thing good. 
But the ' seasons ' of EccItsiasHcut are God's seasons of approv- 
ing things — seasons required only to rrveal the relation of a 
thing with good and with evil, which relation belongs to it 
always. That this is the meaning is abundantly clear, not only 
from the sonnet-like statement of the theory, bat also from the 
arguments by which it is met: that the interest of the 'Parts' 
does not exclude the interest of the Whole, that the places of 
147 
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these 'Puti' are Men revetted, that there are '^rti'ivliitAcaa 
have no place in a scheme of good. 

Page t8. Aha he kalk ut At •aiorld in their heart. The 
margin offen the alternative ettmity instead of world : either 
expiesses what is required, the antithesis of nniversal and par- 
ticular. The -aierk that Gad hath ibnt, etc. : see above, page 
132. On the whole passage compare Bacon, Advanctment of 
Learning, paragraph 3 of Book I. He quotes this vene and 
proceeds: 

declaring not obtcurely, that God hath framed the mind ef 
man as a mirror or ^ss, capable of the image of t&e uni- 
versal world, and joy/Ml to receive the impression thereof, as 
the eye joyeth to receive light; and net only delisted in be- 
holding the iiaricly of things and vicissitude of limes, but 
raised also to find out and discern the ordinances and 
decrees, which l&roughostt all those changes are infallibly 
observed. And allAou^ he doth insinuate thai the supreme 
or summary la-m of nature, which he calleth He work 
which God worketh fcom the begiiming to the end, is net 
possible to be found out by man ; yet thai doth not derogate 
from the capacity of the mind, but may be referred to the 
impediments, as of shortness of life, ill conjunction of la- 
bours, ill tradition of knowledge over from hand to hand, 
and many other inconveniences, whereunto the condHion of 

The latter part of this comment would n 
by Eccle^asles; nevertheless it is a n 
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calty. The fulnre of the Preacher to (md harmonr in the nri- 
vene ii due to his confinement of the enquiry to the short life 
of a single thinker ; the evil of inch limilatioi] is pointed out by 
the liteiuy [epre*enti.tive of tbat Inductive Philosophy which is 
»n o^amsation of all [hinlcers, from generation to geneiation, 
for the solution of what EcdesiasCes pronounced insoluble. 

Page ig. Tiert ii a timt thertfor every Purfest : the there 
is the indefinite future implied in the preceding thall.- "God 
shall judge the righteous and the wicked." The words natu- 
rally suggest judgment beyond death. But the important point 
of the passage is that this is a passing thought, immediately re- 
jected in fiiToiiT of the other thought, that there is nothing to sup- 
port such a future for man more than for the brotea. (See the 
Syllabus; and above page mii.) No other pass^e recc^jses 
any future existence : the expression of the final sonnet, AMd the 
spirit relmm unta Ged wht gave it, clearly meam that by death 
man will become what he was before birth. On the contrary, 
the negative of existence after death is Htusted upon in [dace 
after place of this book. 

Page ao. The put faldeth kit hands tegtther, etc. I nnder- 
stand these words as the interposition of an imaginary objector, 
and the words that follow, Better is an handfiti ef quietness, etc., 
as the rejoinder of Ecclesiastes. Such citation of objections in 
the words of the supposed objector occurs more than once in 
Job. 

ItiBCellftnea 

ii. There is no historical alliwon here : it is a maxim of gen- 
eral experience On the Vanity of Kingship. Out of friien he 
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came firlh to bi kit^ ; yea,evcii in hi$ kingdom he was bornpeor, 
I understand by the prison the nombi and for born poor com- 
pare : "Naked came I out of my mother's womb, and naked 
sliftll I return thither."" The thought of the whole is: In 
essence, apart from outward trappings, the king is as p<xir as 
the poor youth : at birth one was as poor as the other. And 
what do these outward trappings amount to ? When the old 
king is gone, all the worM flacks to his successor; but that (ac- 
cessor will be equally forsaken in his turn. — The yBuA,ihe lettttd 
has no necessary reference lo the poor and ansi youth : the 
main antithesis ol king a.vA poor was merely strengthened by the 
further antithesis of old and foolish and youth and wise. 

lil. A maxim founded npon an image (compare EcclestasHcta 
I. xxii) : pious volubility no better than the talking in sleep of 
an overworked brain. 

IT. A miudniwith the text in the middle; coinpai« x, xrii 
[For the maxim in general, compare the Eeilesiastiem volome 
of this series, page xi.'} Tbe saying puts two conceptions of 
government: one looking upon the people as a field for extor- 
tion, the other upon the land as a thing to be developed. 



Essay III 

For the general argument of this essay see the Syllabus. 

Page 30. /fe shall not muih remember &e days of his life ; 
biiause God answereih Mm in the joy of his heart. Cheyne 
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Biident&ndi : " he will not think much on the (few) dayi of hit 
life," sod this is a simple enplanation. On the whole, howevec, 
I prefer « different interpretation. It must be remembered that 
it b ■ fixed idea of the book that natural happiness is the direct 
and special gift of God to the individaaL Such an individual 
will not " taJce much thought for bis life " ; tbe happiness comes 
in answer to bis prayeis almost before they are offered. Tbi* ts 
confirmed by tbe corresponding passage in Essay IV (page 44) ; 
etpeciaUf note the word alrtady : 

Gelhyway, eat thy bread wilh joy, and driitt Ihymine wtlk 
a merry heart; for Cadhalh alrcaify acctpUd thy works. 

Tbe picture is one of simple happiness, fi:ee bom the buiden of 
thonghL 

Page 30. AU th4 labour af matt ii for his meulh .■ compare 
Prmerbs IJ. cci. The word meuA is a formula for desire or 
natural wants : compare the similar fonnulx above, page 133. — 
For what advantage hath the loise matt more than the fool, tic. : 
that is, they Ixitb have the same natural necessities. 

Page 30. His name ivas given him hng ago . ■ . Man. 
The remark rests upon the ancient idea of a name as a fonnnla 
of definition. Thus limitation is inherent in a man's humanity. 



T, vli. These t«o maiimf must be taken together, Qiongh tbe 
proverb separating them clearly has no connection with them. 



Tke thought mts npon * 

Kbovc, page 143, uid £(clttvulKtu II. max) : 

The good nanie (only es- Ointment, the symbol of the 

tabliihed at death) feast (Psalm »xiii. 5) 

Moarning aod rebuke Laughter and song 

Death (sammiDg up the Birth (commences opportunity 

whole life) for feasting) 

The end The begiDning 

Patience (looking to the Angei (the impatience that 
end of thing*) does not wut to prove 

things) 
Tie former days (which Tlie present days (and there- 
can be seen as wholes) fore seen imperfectly) 
Tiii. Tie ixctUeniy of kttowU^t il that wisdom prestrviA 
th* lift of him that hoA it. Both wisdom and money defend 
against external attack, but wisdom also affects the life itMlf — 
that is eu ten, not ux only, the life of character. 

is. God hath even made the one [prosperity] side by tide wit/k 
the other [adversity], te Ike end that man should not find out 
anything thai shall be after him. This is presented as the re- 
flection which is proper for adversity. With it compare : 

There is nothirtg iitter than that a man shetild refoice in 
his weris ; for that is his portion -■ for ■who shall bring him 
bad to see uikal shall be after him ? (II') . 

For who inmvtth what is good for man in his Hfe, . . . 
for who can tell a man what shall it after him under Ike 
snnf (/If). 

iSa 
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The uiistry efman isgratt i^on )am,ftr kt intwtii m«t 
thai witch ihaU it. for who can UU him how it AaU he f 
Thtrc U ne man that hath powtr ever Iht spirit, lo retain 

AtJfirii; etc. {IV). 

The«e passages read together bring out how the imponibilitf 
of msn's rnduig the future is one of the filed ideas of Ecclesi- 
astes. This teems to give a clew to one of the sources of bis 
intellectoat despair. He belongs to a tti^ of philosophic 
development which has just giaaped the crashing thought of 
'law.' or invariable sequence, in nature and human events. To 
us, such law seems to imply power of foreseeing the future 
when the laws of things have been traced. Bat this would con- 
flict with a more fundamental conception of the Hebrew mind 
— the inscrutability of the Creator, which plays such an im- 
portant part in the earlier speeches of Job in answer to the 
Friends. Accordingly Ecclesiastes seems to recognise an ele- 
ment of the incalculable in Divine providence, sufhcient to 
defeat all efforts to foresee ; and thus man has the double 
'misery' of perceiving law, and yet being powerless to secure 
the event by acting on law. So the sense of the present 
naiim is ; If your [wise] action results in prosperity, be glad 
of it ; if notwithstanding all your wisdom adversity comes, 
remember this is the incalculable dispensation of the Creator, 
without which man would be able to read into the future. 

z. This is a maxim with the text in the middle (compare 

iv, nvii) ; moreover, it is unique in having, not a couplet, but a 

■extett for texL — Be not righteous over much . , . yea, alio 

from that [wickedness] ■withdraw nM thine hand, etc. Some 

IS3 



-« Ecclesiastes 

reader* are shocked at this sentiment; others (like Flumptre) 
would explain away the words by ' gentle irony,' or otherwise. I 
see no diiflcu]ty. Here, as in 90 many other (ayings, Ecclen- 
Bstes i* simply reading into the form of precepts the mysteries 
of providential dealiogs. The fact of providential diipemution 
that the scrnpiilously just may yet fail, and the onscmpulous 
achieve good results, is here made a basis for conduct. The his- 
tory of Israel has many cases in which treacheiona assasnnation 
has worked the deliverance of God's people : with luch a thought 
in his mind ooi author says that even from wickedness the wise 
man may not be able wholly to withdraw his hand. Bnt he im- 
mediately adds the corrective : in this perplexity of providential 
dispensation " the fear of the Lord " for motive is the safe guide. 
For the reputation of Ihe Preacher it is fair to put side by aide 
with this the opposite principle in Essay IV (paragraph 7, page 
43) : in spite of this same providential mystery he clings to the 
idea that it is well with the righleoos and ill with the nnputiished 

xi. iViidam is a siringli . ■ . mare than Un ruUrs vMck art 
in a city. It is clear that the word ruler cannot here mean a 
supreme ruler; for the multiplication of such by ten would be 
' the opposite of an advantage. The ' rulers ' must be the king's 
officers or agents, and then the meaning of the maxim is clear : 
wisdom in the king is better than the multiplication of officers, 
for it is a mistake to punish small offences, nor is it well for the 
king to be informed of everything that goes on. 
"54 
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Essay IT 

For the genecal «rgai]i«at of the esuy lee the S<rUabiii. 

Page 41- / said, I will be wise,- but it wai fir from me 
. . . I turned about, and my heart teat set ... Ic leartk eul, 
etc. Theae words contain the purpose of the euay, and make 
clear its difference £rom Essay I. The words imply two stages 
of thought (compare above, page 1 33} : the fint (like Essay I) 
recognises the hopelessness of solving the mystery of things; 
then another suggests the possibility of a partial or tentatire 
lolution : and this Essay IV fallows out. 

Pige 41. They have sought itii many inventions : the aDtith- 
esis is between moral and utilitarian. A commentary on this 
laying of Ecclesiastes is the common rejection of modem 
writers that a man will eodnre insinuations against his moral 
character with more eqaanimity than suggestions of his meotat 
incompetence. 

Page 41. I counsel thee, ktif the iing's tommand, and that 
in T^^d of At oath of Gad. The general doctrine of passive 
obedience or non-resistance : the same combination of thoughti 
aa in Romans xiii. 1-7. thougb of conrse St. Fanl is providing for 
a very different sitnation of things — a ' kingdom not of tliis 
world ' in the midst of secular role. Whcso keefeth &e ^m- 
mandmeni shall know no evil tMilg, etc. For this difficult pas- 
^ge see above, page 144. 

Page 4a. And viithal I saw the wicked buried, etc. Tbit 

passage becomes clear when the paragraphs are arranged as in 

the text (see alKi the Syllabus). The thought it: There ts a 
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time wlieii ui indiTidoal has the powei to oppiMi another; the 
wicked opprewor did uad ii buried; nmilarly the righteous 
victim 13 taken awa; [by death] from the holy place and the 
city : both liave the same end, and the sight of this ' vani^ ' of 
providence encooraiiea un. This ii strikin^y parallel to ■ diffi- 
cult saying in /bi (chapter xii. 39) : the two psMagei eiplain 
one another. 

J/aseyi not asktd Aim thai go Sf tht wayf 
And do yc not know Ihiir tokens f 

That the evil man is scared in the day of calamity ? 

That they are Ud a-way in /it day of wralA f 

Who shall declare his way to his face f 
Andviha shall repay him what he hath denif 
Moreover hi is borne to the grave. 
And they shall keep -match over his tomb ; 

The clods of the valley are sweet unto him, 
And all men draw after him. 

Botti passages are concerned with the providential mystery of 
the oppieiaor and wicked man honouied in the lime of their 
death. — Thou^ a sinner do evil . . . yet surely I iamo, etc. 
A paradox: in spite of appearances, it is not so; or in spite of 
individual cases, the principle of judgment on the wicked ts 
(onod. The importance of the passage is the maintenance 
of moral principle side by side with complete scepticism is 
to nnderstandii^ the mystery of God's ways. (Introdnction, 
page xdL) 

t»ga 43. Then /commended mirA, etc. : for mirth, eat and 
156 



a'ritti, etcn aee tbove, pa^ 134. Tb« point of commended U, 
th»t this leems an inevitable deduction horn the bcti. 

F«ge 43> Tki imiutst Aal is dent upon lie earH . . . aii 
Iht ■aiork of Ged: for these phrases lee above, pSige 132. 

P&ge 44. Madness is in iHiir heart while Ihey live : this does 
not apply to the wicked only, bnt to all; madness being one of 
the synonyms of laughter (as well as of folly) in Essay I. 

Page 44. God hath alrea<fy accepted thy works : for the im- 
portance of this thought in the whole argument, see Introduc- 
tion, pageiii. For a/ready compare above, page 151. AH Iht 
days of thy vanity, etc. : the point of these impresuve reitetationi 
is the same as that of Essay V : the briefness of life is reason for 
appreciating to the full what is given. 

Page 44. Time and chance hapfenilh to Ihent all , . , for 
man alio knavieA HOl his time ■ sec above, page 145. 

HlBcellanea 

ZliL Yet man hiuneeth not what shall ie: see above, page 153. 

lair. Thy princes eat in the morning- compare such paa- 
lageias Acti, chapter ii. 15; Isaiah, chapter v. 11, 

zzx. According to the stroctnre of an epigram (Proverbs toI- 
tune, page nrii) the two lines standing out to the left onght to con- 
tain a couplet proverb complete in itself. In substance this prin- 
ciple is carried out here ; only the noons of the preceding lines 
need snbititating for the pronouns; thus the form would be: 

Full rain cltuds empty thtmsekiis upon the earth. 
And the trtt, Jfhere itfalleth, there shall it it. 
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The lajing puts the thought of iiietiatible neccHtljr, as in tt« 
prologue. 

xxxii. For on intetntiiig parallel compaie Pialm cxzzjx. 
13-16- 

Xssay V 

Fot the general argument see the SyUabus. Compare also 
Introduction, page xx. 

Page 57. Bia kmrw Iknti thai for aU Ihiu ihingi Ged viU 
brit^thtt iitia jttdgtmttU. Thii is not (i) an ironical challenge ; 
revel awa;^, but the jodgmenl will come down iq>on thee. 
(2) Nor a reference to any 'day of judgment' in the iax 
future. It is the main po»tive thot^iht of the boolc that hairi- 
ness is God's best gift ; but it must be happiness with a sense of 
responsibiht}'; fbi their enjoyment, as for everything elie, men 
must be prepared to give account. Throughout the O. T. the 
word ' judgment ' implies the irreconcilable antagonism of good 
and evil, the recognition of which makes reiponsibility. This 
passage by itself is sufficient to differentiate the 'joy' of our 
author from the abandon of the reveller. 

Sonnet The form of this sonnet it the pendulum structure 
{Proveria volume, page 166) : the middle lines put symbolic 
descriptions tA old age; the left liand lines drop the symbolism 
And speak in plain terms. [The lines indented on the extreme 
right are subordinate clauses,] 

The matter of the sonnet is a toto'-dt-fiira of symbolism, 
under wliich are veiled the symptoms of Knfle decay followed 



Notes Bi- 

bj death. It i> verf likely that some of the >^boli may be 
loU; bat it iB not difficuit, without stiainmg, to sec a pouible 
intetpretttiim for ekch; knd some of them have pused into tn- 
ditioiul ate. The poetic beauty of the pouage U marrelloua. 
It hii, however, been the Mib}ect of extraordinary ingenuity in 
presting detaili to too literal significance. Those who are ca- 
tiooi axe referred to the aotes of Flmnplre, or the ebborftte 
edition of Dr. Gimboig. I attempt no more than a nmple 
snggettioD for e«ch detail. 

Or ever &e ttat, and the light . , . ie darkeiud: va view of 
the opening words of Essay V, which take the ' light ' and ' son ' 
M lymbob of the whole happiness of consdons existence, it is 
clear that the darkening of this light is the gradual failing of the 
joy of living. ~ And the eltmdi return after Ike rain : an exqni- 
ate symbol, closely akin to the last. In youth we may overstrain 
and disturb our health, but we «oon rally; these are storms that 
quickly clear up. In age Che rallying power ts gone : " the 
clouds retam after the rain."— Tie keeper! of the hetue shall 
tremble : Cheync nnderstandi of the hands and arms, the trem- 
bling of which is a natural accompaniment of old Age. Compare 
in the parallel below (page 1G3) the withered fist knocking at 
death's door. — The strong men shall bow fhemiehiei : the stoop- 
ing fi-ame; the plural is merely by attraction to 'keepers.' — The 
grinderi cime because they are few .- obviously of the teeth. — 
Thase that look out of the ■windoms ie darkened : the eyes becom- 
ing dim. — Thedoen shall be shut in the street: the general con- 
nection of ideas makes it inevitable that the 'folding-doors' 
ihould be the jaws; clenched jaws arc so marked a feature in the 
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skull that it ii not diffioult to auodate them with the picture of 
old age. — IVien tkt louud of Ihi grindtng is lam, and eite shall 
rist up at lAi veUe of a bird, and ali the dat^lers e/ music shall 
be bretight law: tb«c must be taken together; appetite, sleep, 
and speech are all feeble. CrindtHg must be interpreted as 
grindirs in the previous part of the sonnet: the loud or low 
sound of such grinding may fitly typi^ the eagerness of appetite 
or the reverse. The early waking or short sleeping of the old is 
well known. The daughters of music are the tones of the voice. 
— They shall be afraid of that which is high, and terrors shall be 
in the way : the ^t of old age is, through physical feebleness, 
much what the gait of a person terrified is for other reasons. 
Compare SackviUe's lines : 

J^txl saw we Dread, all trembling kaui he shovk. 
With fool uncertain proffered hire and there. 

The almond tree shall blossom, and the grasshopper shall be a 
burden, and the caper-berry shall burst: the three are linked 
together as being images iroia natural objects, not because of 
their symbolising similar things. The blossoming of the almond 
tree I'believe to be the sparse white hairs of age. It would, be 
unlikely that this obvious symptom should be omitted ; and of 
the almond tree these two things are established: (i) it is the 
first to blossom (and its Hebrew name is founded on this), 

(2) though not strictly white its blossoms look white by con- 
trast with other blossoms (see Sir W. Smith's dictionary s.y. 
page 97 b). The whitish blossoms solitary while all is bare 
around just yield the image required. The grasshopper is evi- 
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d«nt^ * •ymbol for a unaH object, which » neveithelen 
heavy to feeble age. Tkt caper-hirry AaU twtf: the last 
itage of ib decay : the foiliog powen at last give way. And 
then follows the diopping of the symboliam ; " Man goeth to 
his long home." 

So fai we have had symboli for failure of powers^ now for 
actual death and diaaolution. Or tvir Oie sihir eerd be loostJ, or 
lie golden ioal ie troken : a symbol from the house-lamp of gold, 
impended by a silver cord, suddenly slipping its cord and bieak- 
ing, its light becoming extinguished. For iovil in this sense 
compare Ztchariai, chapter iv. 3, 3. — Or the pitcher ie broken 
ai tht /imtitain, or the 'a/heel hroktn at Ou dsiem ■ these aie ex- 
qniaite symbols for the sudden and violent cessadon of every-day 
functioni. Compare the popular proverb : " The pitcher goes to 
the well once too often." — And At spirit return unto God viha 
gave it .- thii by analogy with the previous line most be inter- 
preted to mean no more than that the man becomes just what 
be was before he was bom. 

With this lymbolic picture of Old Age may be paraUeled an 
elaborate passage of Sackvllle, which it may b« iuterestiiig to 
have side by side with the text 

And ntxt in order sad Old Age viefimid. 

His beard aUhear, his eyes hollow andhUnd; 

With trooping ehter tlill poring on the ground. 

At en tht place itihert nature him assigned 

To rest, vihtn that the sisters had umtininid 

His vital ikrtad, and ended luitk Iheir htife 

Thefieeting course of fast detiining Hfi- 
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Tktrt heard we him with brehtn and holimo flainl 

Rem viith himsilfhis end approaching fast; 
And all fir naught kit wretched mind tvrment 
With sweet remembrance af his pleasures pott. 
And fresh delights of lasty youth forviaste. 

Recounting which, hew would he sot and shriek. 
And to be yoHng again of Jirui beseei. 

But and the cruel fates so fixed be 

That timeforpast cannot return again. 
This one request of Jove yet prayed he ; 

Thai in suck withered plight and wretched pain 
As eld (accompanied aiith his loathfy train) 

Had brought on him, all were it woe and grief. 
He might aiahile yet linger forth his Ufe, 

And not so soon descend into the pit, 

JVheri death, when he the mortal corpse hath slain, 
With relchkss hands in grave doth cinier it. 
Thereafter never to enjoy again 
The gladsome Hght, but in the ground ylain. 

In depth of darkness waste and wear to nought. 
As he had never into the world been broi^t. 

But who had seen him, sobbing hew he stood 
Unto himself, and how he would bemoan 

His youth firpast, as though it wrought him good 
To tali of youth, all were his youth foregone : 
He would have muitd, and maroelltd much, whereon 
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TAis v/rtkhtd agt ihsuid Hfi disirt lo fidn. 
And itimiis JuU well life doth iut UngtA Mil pain. 

Crenkbaclfd ht was, toe^ shaken, and bUar-iyed; 

Wmt on threifitt, and somitimes irept en four ; 
With »ld lame bones that rattled by his side. 
His scalp all piWd, and he iinik eld for lore ; 
His wilhti'djist still knocking at death's door ; 

TumUing and drivelling as he draws hit breath .• 
Fcr brief, the shape and mtiscnger of death.* 

Epilogue 
See the Syllabus. 

He pondered, and sought out, etc. . . . af mating many bookt 
there it no end For the whole of tbia paragrapli see Intioduc- 
tion, page* viii, ii, — God shall bring every luori into j'u^gf- 
ment.- lee ibove, page 158. 

* From Ihc Induokn K) the Mirrerftr Magietrates. 
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Syllabus and Notes 

TO 

The Wisdom of Solomon 
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Disconrse I 

Singleness of Heart 

The Lord b found by singleness of heart — crooked thoughts 
and murmuring words frighten 'wisdom away — and that which 
hoideth all things together hears every secret utterance. The 
final words, " a month that Uetb destroyeth a soul," are the link 
with Ditcourte II. 

Diacoorae n 

Immortality and Ibe Covenant with Death 

Death no put of the DiTine creation, for righteonauesa is 
immortai — it has come invited into the world by the words aod 
li/c of the wicked, 

I. By th«r Words. — Monologue of the Ungodly: despair of 
aught beyond this life coDvertiug into luxury and ant^onlsm to 
the righteous. 
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3. By theii Life: wickedness blind* them to the wage* of 
holiness — and being thus of the ' portion ' of the devil (whose 
envy was the means of death's entering into the world} they 
molce trial of death. 

The seeming death of the righteous is only a trial of them 
— in the time of their visitation there awaits them splen- I 
door, a position in the divine hierarchy, and Divine grace I 
and mercy. 

Dtgrtitien. — Tit Hopa of Oe U»gm/fy [luislitiiM for \ 
immorlality].^^!) Lift in peUerity. But the ir^d «/ 
the mtgodly it umlaUe and accursed: ittttr is daidlessmea 
with virtue. 

(2) Ltmglife. But their old age is iiHthout heiumr ; and 
a life cut short may be a life perficled. 

The nngodly who ignore the grace and mercy vonchsafed to 
the chosen shall be suddenly overthrown — dishonoured carcates 
among the dead — in the day of reckoning amazed at the sal- 
vation of their former victimi. 

Monologue of the Ungodly : the derided righteous among libn 
saints — their own great things passed away without a trace left. 

The autlior btealts in : Vanity of the ungodly hopes — immor- 
tality of the righteous — the whole creation uniting to overwhelm 
the foes of God. 

The personality of King Solomon is gradually assumed in a 

final appeal to kings, aa those on whom will fall a sterner 

judgment because of their greater position : fiiis makes die 

transition to the next discourse. 
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in the fom of a Dnnutlc Monologae 

Solomon's Winning of Wisdom 

VTudom meetetli every puipofc of het leekeis — from lint 
deure of diicipiine to a iioal Idugship by tlie lidc of God. 
Kings therefore are addressed. 

The author (identifying himself with wise King Solomon) will 
■peak of Wisdom to his brother kings — without grading, for 
Wisdom detiiet the multiplication of the wise. 

He began like all other kinga, and had to pny for Wisdom — 
he preferred her to all other good things. 

Digrtstien. — But in reality all othtr gaed things came 
■aiilh her — God gave him hnrnvUilgt of all human and ex- 
ternal nature in giving iim Wisdom. 

Far Wiidem is aU-pervasive [moral and inieliectual Wis- 
dom are otu] —an effatginci from everlasting light and an 
image of Divine goodness. 

Her then he sonf^t as a bride ; for she would bring riches, 
undentanding, experience, glory abroad and rest at home. 

The mode of obtaining this Wisdom he thought to be prayei 
— this thought was the result of a pure nature and onder- 
ttanding. 

Solomon's Prayer for Wisdom. — Closing with the impossi- 
bility of knowing God's will without Wsdom, it reaches the 
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thought that, when in the put men did light, it wai thnm^ 
Witdom tbkt tb«7 were saved : which « the topic of the next 
diKonne. 

IHaconrK IV 

The Work) savel through Wisdcnn 

[The history iDclnded in this ditconne pretenti Wisdom 
tometimei w lubjective, the character of an individual — and 
sometimes as objectiTe, Divine Fiovidence ruling erenls.] 



and appeared in his self- 
coo queit, and rise to the 
dominion ovcc all things. 
Cain in his anger fell away 
(torn Wicdom; 

Vnidom preserved the ngbt- 

eoni from the Flood. 

Wisdom called ri^teons 

Attfaham; 
and Wisdom Icept him blame- 
less under slurpest trial. 

Wisdom found oat a de- 

liveraiice for righteoos Lot : 
Lot's wife, panii^ Wsdom 
by. F 
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Wixlom guided Jacob in 
his varied cAreer. 

Wlidom raised Joseph hcan 
B dnngeon to a iceptte. 

WUdom delireted a holy 
people firom their ogptttiois ; 
entering into the moI of 
Moiet, 10 that he withstood 
king*: 

guiding and protecting the 
people in their marvellous 
pas>age> 

In the detert Wisdom mai- 
vellonsly supplied their wants. 
[The supplying of water for the thirsty Israelites suggests the 
thought that becomet the text for the neit discouiM.] 



Juc^ents on the Wicked turning to 
God's People 

1. Thirst. — Water turned into undrinkable blood for the 
EgypUant — water brought out of the solid rock for the Israelites. 

2. Appetite. — For the Egyptians a plague of loathly vermin. 

A. Digreision. — Vermin en vermin-worskippers ; men 
punished by that in which they sin. 
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jIA. Digrestien. — Such mcasurtd funUhment (ad- 
monishing to reptttianct) is the meriy of Omnipoletut 
— jtat as again At ■wicked inhabitants of the holy land 
ptrished by liUU and little throti^ the iirrnets that mere 
forerunners of the coming fief le — hy such sovereignty 
over hii strength God teaches kit feofle love of men, and 
heft under chastisement. 
A. Dip-etsioH Eesuoied. This meeting punishment tf 
vermin on vermin-toorskipfers meet for those so far gene 
in the jolly of idolatry as to worship what Aeir very enemies 
dishonoured, 

B. Digression. — For all idolatry is folly, but there are 
degrees in its felly. — Least tlamatle are those 7oh« 
worship the works if God in Nature — Ttext, those wio 
mate gedt out of the woris of men's hands, silver, geld, 
paintedwood: corrt^ting what God hcss created. 

C. Digression. — For idolatry is a corruption, and 
not a thing from the thinning nor destined to last. 
— Origin of Idolatry in the vaing/oriouiness of 
man: images for rememiranee, gradually ,oming to 
be worshipped — the ambition of the artist assisting — 
a hidden danger that culminated in imagit^ the in- 
communicable Name — all moral dissoluHon foUvws, 
especially perjury, 
B. Digression Resumed. The worshippers of ew God 
are saved from the folfy of idolatry — lite that of the 
potter, treatit^life as a fair fir selling ima^ made ml 
of the clay into which he must soon retttrn. 
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A. Dieristictt Rtsumid. Bta Ae last d^tt ef p:ly it that 
of Ike Egyptian oppressors • adding Iv all other idolatry the 
■worihip of things hateful, 

2 Reinmed. So the EgyptiiQi suffered from loathly vermin : 
while for God'i people daioty quails were sent to tatisly appetite. 

3. Noxious Bite». — Locusts »nd flies plagued the enemy 
without healing — the Israelites the serpent hites but admon- 
ished, and then solvation was found. 

4. Rain of fire ftnd bail destroying the food of ^^t — rain 
of manna feeding the people of God — the same fire raging or 
slackening its power to work the Creator's wilL 

5. Darkness impritoned the oppressors. 

To gnide the Israelites night was illnminated by the pillar of 
burning lire. 

6. The Night of Deliverance and Song — a night of destruc- 
tion to the liiatbom of Egypt. 

7. Death came as a trial to the righteous, but a champion 

To the ungodly in their final folly came a strange death with- 
out mercy. 

Summary. — Thus, reviewing the whole deliverance, we see 
the elements of nature inteTchange like the notes of a psaltery 
to magnify God's people. 
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Notes 



On Footnotes 

It is a foct that writers of antiquity — Hebrew, Greek, Roman 
— aai English writers who (like Milton) composed under the 
imiDediate influence of ancient literature, used parenthetic sen- 
tences of length and complexity such as would be used by no 
modem writer in any language. To some extent this reflects a 
real difference in mental liabits as regards involution of thought. 
But the difference is partly due to an advance in the mechanism 
by which literature is presented to the eye. In such matters as 
panctuatton and the use of brackets, and in paragraphing, the 
printed page does far more to assist the comprehension of the 
sutqect matter tban was done by the manuscripts of antiquity or 
the earliest printed books. Bat the most important device of 
this kind is the 'footnote.' It is clear that the footnotes of 
modern books are no more than parentheses, removed to a 
distance so as not to interrupt the main flow of the argument; 
their matter has an indicated place in the order of the thought, 
bnt tbeir separation assists the mind to hold the train of thought 
•■upended while the subordinate matter is being taken in. It 
oeems to me, then, legitimate to apply this device to tome of 
the elaborate parentheses in such a work as fVisdam. It is 
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hvdly neccBurj to explain that by putting such poitjons of the 
text ioto footnotes I am not meaning to suggest that they are 
' glosses,' or that they have any less authority as repreienta.tiTet 
of the writer's thought than the rest of the matter. All that i* 
meaat i% that the passages so treated carry their parenthetic char- 
acter to the degree which in a modem work would be indicated 
by the use of footnotes. To the modem reader, whose mental 
attitude is determined by the custom of such devices, this treat- 
ment seemt a necessity, if such works as Wiidom are to be 
appreciated without being weighted with an appearance of 
awkwardnest which in reality doe* not belong to them. 



Title 

The early title is T/u iVitdom of Soiainvn; and in 
ages it was supposed to be his composition. St. Jerome and 
the Vulgate, throwing over this tradition, entitle it Tie Book ef 
Wisdom. It is alio often cited (in ancient and modem litera- 
toie) simply a« Wisdom. 

Discourse I 

For the argument see the.Syllabni. 

Hie language of Wisdom, cspedaUy in Ae full rendering of 
the Revised Version, is tianipaiently clear ; the difficulties of 
the book lie in the argument, ajid especially in the order of the 
thoi^ht Thus, in regard to this first discoone, while the sen- 
tences are clear, the difficulty is to see any point in the wh<de, 
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apait firoin the questioii of the relation between this wotk uid 
Ealaiastcs. The dennnciation of crooked thoughts and blai- 
pheming ot murmuring words seems to have little relevance to 
judges of the earth. 

One eiplanation might be tbii ; the first part of this discontee 

ceals with improper thoughts, the rest with improper woidi, the 

opening words of the following discourse speak of 'life' and 

■works'; thus thoughts, words, and actions of evil are men> 

lioned before the death they bring is contrasted with immortalitr 

and righteonsnesi. But (i) there is no S3mmetiy in the whole 

a^ument such as this explanation would surest, (z) It runi 

counter to the division into discourses. This division is very 

marked, (a) The ■ texts' of the first three discoorses are the 

onlj independent sentences in the whole work; all others being 

bound into grammatical sequences. If the texts of the last two 

have particles connecting tbeni with what precedes, yet these 

sentences are so unmistakable as new departores that their 

connection with the preceding context simply illustrates the 

characteristic of form next to be mentioned. ~~ (t) This is 

that the final thought of each discourse directly leads to the 

commencement of the next, This is brought out in the Syllabus. 

On the other hand, the matter of this discourse recrives point 

at once, if we understand a veiled attack on EeeUsiasta and 

the fencied experiment of Solomon. 

Love righleeusniss. 

In singttHisi of hiart stek yt him. 

Ht is fiund of thtm that Umfl him not. 

Croekid Ihouffiis siparate fi-om God. 
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Wisdom zviil not enter into a soul thai devUelh et/ii, ner 
dwiUiH a body that U held in pledge fy Hn. 
All these have direct relevance to the supposed experimenter'i 
idea (rf " laying hold on folly " while his " wisdom remained witi 

It may be worth noting that Milton's interpretation of tie 
temptation in Eden has the same underlying idea of experimeni- 
ing in evil as the supreme sin. 

Knowledge ofgdod, bougil dear hy inffwing ill. (i», Z33. J 

Zet Aim boast 
His inmuUi^c of good loit, and evil got. 
Happier had it stated him to have inoviti 
Good by itself, and evil not at all. (y.\. S7,) 

What fear I then, rather, what know to fear. 

Under this ignorance of good and evil . . . 
Here groTui the cure of all, tie fruit divine, 
Fair to the eye, inviting to the taste. 

Of virtue to make taiise. (ii. 773.) 

So with regard to the latter pait : the idea of ivisdam as a 
spirit that Urveth man, the denunciation of murmuring, blas- 
pheming tips, backbiting, may well be called forth by the pessi- 
mism of Ecclesiastes ; his passionate reduction, in the name of 
wisdom, of human to the level of brute life seems a ' blasphemy' 
on the "wisdom that loveth man"; and hia rejtenitioa of 
' vanity ' in regard to every department of human life is a ' mur- 
muring' and 'backbiting.' Ecclesiastes keeps saying that "all 
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things ate vanity " : the pretKnt writet insists that " that which 
holds the all things together" must hear such slandei of his 
wisdom. 

DUcourse II 

For the argument uf the whole see the Syllabus. 

Page 73. God madi not deaA . . . rigfiieousneis is im- 
morlal: compare below (page 75) "God created man for in- 
corruption, and made him an image of his own proper being." — 
Ungodly men called death unio them : there is no allusion at 
this point to the Fall u related in Gmeiii (which is introduced 
later on) ; the reference is to the ungodly of the monologue 
that immediately succeeds, — Deeming Aim a friend . , . and 
they made a covenant initk him. It is tempting to compare 
Isaiah (chapter iiviii), particularly as the present writer has 
many echoes of Isaiah. But the ' covenant with death ' in that 
writer is a totally diifeicnt idea. 

Bteatae ye have said. We havt made a emienant wilA death, 
and tuith hell art we at agreement; lehen the over/lowing 
scourge shall fan throv^ it shall not come unto ui .- . . . 
And your emienant adih death shall be disannulled, and 
your agreefnent with hell shall n^t stand; Tvhen the over- 
flmoing scourge shall pass throt^, then ye shall be trodden 

down by il. 

In this passage the covenant with death is that he shall pais 
them by and take others. But in Wisdom the ungodly, instead 
of holding death as something hostile, accept him for a friend, 
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that is, fall in with the ftct that they most die, and make this the 
baiit for a life of revelif. 

Pages 73-5. Monologue of the Ungodljr. The important 
point ii the relationship of this with EccUiiasUt. 

None gave release from Neither halh hi pawermiertht 

Hades day ef death . . . there is ns 

disehargt in that tear 
The Ufe ofO^ ' vanity ' {nut- 
apkor ef ' vapem" ' in re- 
peated forms o/exprestien] 

J%e dust return to the earth 



The breath in our nostrils is 
smoit . , -the spirit shall 
be dispersed as thin air . . . 
scoUirid as is a mist, etc. 

Tie body shall be turned 



Our name shall be fdrgatten The memory of \the dead] 

intimi, andno manshall isforgottm; as well lAeir 

remember our vioris lave, as their hatred and 

their envy, is now perished 

The general spirit of this lirst portion of the monologue is even 
more inggeitive of Eeclesiostts than the parallel phrases. The 
monologue piocecds ; Coiiu therefore apd let hi enjoy the good 
things that now are; and let ns use the creation -adth all our 
soul a! youth's possession. This Is close to the opening of Eisaj 
V in Ecclesiasles ; and the further expansion of it snggetti the 
Preacher's "Ejit and drink," etc. So This is our parHen echoes 
the Freachec's leiteTatton of This is his portion. The third part 
of the monologue passes on to the oppression of the righteous 
poor. This of coune is entirel]' opposed to flie spirit of Eule- 
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liaslet. But it u noticeable that, in that book, it wu the picture 
of opprenion (Euay II) which anggested the thought of a judg- 
ment to come, though the thought was icjectGd. The preient 
writer maltet the rejection of inch future judgment lead directly 
to the oppresrion. The general view of the whole then ii that 
the monologue ii based, not on the views of EcclesisBtei, but on 
the ea^ perrettion of them which (the author thinks) maj be 
made 1^ the ungodly. 

PagM 75-S. Tiit true view of the Death of the Righteons. 
The conception indndei these ideas : 

The death is only apparent [teemed to have died^ 

\l\i a, chastening, i. making trial of them (compare the idea 

of the prologue to /ef) , 
It is a sacrifice they offer to God [ai a whole burnt offering 
he atceptedBum. Thus the death of Che godly ia brought 
into line with the whole institution of sacrificial ritual. 
Compare St. Paul's ' liring sacrifice ' in Jiamani idi. i]. 
There is a time of visitation for the rif^teoos, qoite distinct 
from the day of reitening [below, page 78 : They thai! 
tome when their tins are reckoned k/} for tb« wicked : 
when they attain theii true position in some heavenly 
Uerarehy \Thty shall jtu^ naiient (*o Eeeleiiailieis 
I. xiii: "He that giveth ear onto her dull judge the 
taiiont") anil have dominion aver fieofiles : the alluMon 
may be to snch " sons of God " as appear in the pro- 
logue ta/oi, or in Psalm Ixnii]. 
Paga 7S. Because grace and mercy are to his chosen: these 
word* should be noted as the exact point of junction with the 
181 
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digrenions that follon; the woidi aie caught up again oa the 
argument is icsumed (page 7S). 

Pages T^-S. This is a Digression (lee the Syllabus) on the 
Hopei of the Ungodly, their substitates foi the Hope of Inunor- 
taUly. Their hopes are two: (i) Life in posterity, (2) Long 
life in this world ; but the whole is best considered tc^ther, at 
the ideas attaching to the two are entangled. 

1. The brood of the ungodly is accursed: 

Thtir vnvit foeliih .• hence the begetting accursed. 

Children of sin reach no maturity [bastard ilifit, etc.] — 
share the diort-livedneas of the wicked generally — 
and their hopelesaness in death. 

Thus the children witnesses to wickedness of the parents 
[compare Eieletiattieus I. iliv; and on the general 
subject IV. y]. 
Better than this is childlessness with yirtnc. 

For the celibate and chaste a ftettliar favour — and a let 
in the sanetaary tf&t Lerd. [Compare Itaiah, chap- 
ter IvL I-S; and (?) Fiaiiit Ixiiii 17, where a simiUr 
phrase is nsed in connection with the kindred problem 
of prosperous wickedness.] 

[If there be cbildrea] : At root of wuientatnHng carttui 
fail. 

Childlessness and virtue: universal recognition of virtne 
and immortal memory. 

2. The nngodly setting their hopes in long life. 

Tbej shall be rejuiltd even ai they reasoned [taken at 
their word: "Our life is short," etc]. 
18a 
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ToQs, hope, works, unprofitable. 
Wheteu the life cut short may b« the life perfected. 
Good labsurs have fruit of great renmen. 
la the memory of virtue is immnrfaiity. 
HoneuraUe old age — Dot in yeari alone — but in the in- 

spmltJ life. 
Perfection quickly reached — snatched away for fear of 

spoiling. 
When dead, the good are none the lew « condemnation 

of the ungodly living. [Page 7S: footnote.] 



Pag« 76 : footnote. These sentences ate not necestary to 

the general drift of the paragraph; but arc a special enlarge- 
ment of the idea "accursed begetting." 

Page 7S : footnote. The only possible way of finding a place 
far these sentences is to understand them as a footnote exegeti- 
cal of the idea in the word ' visiteth ' r even though dead the 
righteous man convicts the wicked of not understanding a viii- 
tation of God. 

PagM 78^80. The Overthrow of the Ungodly: partly a 
monologue (in quotation marks), partly the words of the author. 
The end of the wicked ; 

Sudden and hopeless overthrow [in thit life]. 
Dishonour among the dead, and anguish. 
Their memory on earth shall perish. 

[A day] when their sim are reckentd up [comparison with 
paragraph on pages 75-6 makes this different from the 
■time of viutation' of the righteous]: they miserably 
"83 
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recognise the triumph of their dapiied victims, and 
bliadness of their own hopes. 
[Their further futnce left untouched : see next note.] 

Page 80. Hi shall takt hit jealousy as cempUtt armour, 
etc. This brijliant descriptjan appeals not to relate to the orer- 
throw of the ungodly who have been presented as riting tioni 
the dead and mourning their folly. Those overthrown in thi« 
passage are represented by the general term its enemies .• and 
the Goal words, Sa shall lawlessness make all the land desolate, 
and their evil doing shall overturn the thrones 0/ princes, con- 
nect the destruction with those who are yet living on earth to 
be affected by it. It thus appears to be a general destruction 
directed against what nught l>e called the empire of evil on 
earth. The necessity (according to the scheme of the book) of 
malcing the close of this discourse join on to the next has led 
the writer to leave the subject of the ' ongodl;? ' treated lo fiu, 
and pas* suddenly to that which affects ' princes,' such as in the 
next discom^e King Solomon will directly address. 

Tbns the idea of Judgment, which in Wisdom literature gen- 
erally is a principle undetermined by time or place, in the present 
writer covers four distinct incidents: (i) The overthrow [in 
death] of the individual sinner ; (2) Mis ' day of recltoning' 
beyond the grave [the future beyond that day left blank]; (3) 
The ' time of visitation ' for the righteous, when their seeming 
death is changed for a glorious position in a Divine hierarchy; 
(4) A supernatural overthrow of the powers of evil on earth. 
The 'day of the Lord' in prophetic literature sometimes com- 
iunes (i) an immediate vindication of the chosen people, the 
184 
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evil amongst them being sifted out; and (s) a fiaal overtbiow 
of ' the nationi,' with the choEcn people left sapretne. Hie 
prophecy of Joel is a clear t^pe. 

The details of thii descriptioD leem like an enlargement 
from the umilar interpoiitton for judgment in Iiaiah, chapter 

IbL. 17-20. 

DiBcourae III 

For the general argomeiit see Che Syllabus. 

PAEC 85. Shi foristalleth thtm, etc.: for the general a^Mril 
of this passage compare EcclisiasHcus I. xiii, -adv, 1. — So then 
dttiri of IVisdem fromotclA to a kingdom : this, taken with the 
words imioediately preceding, bringttk near to God, aeemt to 
make kit^dom refer to the poaition in the Divine hierarchy men- 
tioned in the preceding discourse. 

Page 85. / i«iU not hide mystiriet from you . . . envy 
ihaU have no felltrmship iiiith witdom, but a multitude of wise 
mm is salvation to the leorld : this (especially in a book written 
in Greek) must be a stroke directed at the ' Mysteries,' or con- 
Gnement of doctrine to the Initiated, which was a feature of 
early Greek thought. Compare the use of the word throughout 
the New Testament (especially Ephtsians, chapter iiL 9). There 
ia no corresponding word in the Old Testament. 

PAgei S(S-8. These two paragraphs constitute a digression 
(see the Syllabus), after which the idea of seeking 'her' ai a 
bride is resumed. — With htr there came to me all good things 
. . .ihe was the mother of them : compare Proverbs I. v, vi; and 
especially lection* 5 and 6 of I. xvU. — TV know the censtittititm 
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of&t tuorld, etc. : for the whole of thil pauajle compare Intro- 
daction, page xn. The •ucceaaive cUusei aie intended u k stun- 
maiy of the viriooi bruiches of what we should coll ' Natural 
History ' [Iheu^ts of men would mean uithropological rather 
than ethical science}. A foundation for the attribution of this 
to Solomon would be IJCingt, chapter iv. 33. But the probable 
s^nificaDce of this is, not natural science, but wise sajrings 
founded on things of the animal Or vegetable world: fables, 
apologues, riddles (compare such sayings of Agar as Proverbt 
V. vi, riii, ri, xii). There is no tradition, or trace in Wisdom 
literature, of the application of analysts to external nature for its 
own sake before the present passage. (Introduction, page xn.) 
— All &iHgs thai an eithir sccrtt or manifut: possibly there is 
another reference here to the ' mysteries,' or knowledge of the 
initiated ; but the phrase may be general, as in EeeUtiattictis I. 
viii ; " The things that have been commanded thee, think there- 
upon; for thou hast no need of the things that are secret." It 
is natural to compare Dmterenemy, chapter nix. 39 : but there 
the reference is probably confined to secret sin and visible judg- 
ment — Far in her Ihtrt is a ifirit guiei of tmderstandir^ : 
thil celebration of Wisdom is the counterpart in the present 
book of the monologues of Wisdom in Preverii (I. ivii) and 
EetUHasHcul (Preface to Book II), and of the well-known 
passage in feb, chapter xxviii. Its position in the argument 
is to identify objective wisdom {tnirror ef thi -aorking of Gotf] 
with subjective wisdom [im^pfo/ Ail ^w^Kji]. Compare Intro- 
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of the discourse : to found od the historic Prater of Gibeon 
(/ Kit^, chapter iii) an incident of Solomon's gaining of wis- 
dom by prayer and the gift of God, to counterpoise the unagi- 
nary incident of Solomon's search for wisdom in Essay I of 
EicUiiailts. — A good tsid fill to my lot; nay rather, being 
good, I came inio a body undefilcd. This much-dlBpuled pas- 
sage is important in theology rather than in literary interest, on 
aceoont of its bearing upon tbe qnesttaii of the pre-eiitteot souL 
It may be remarked, bowever, tha.t in any cBie it betrays rather 
than conveys a view oa that sabjecti in tbe general argument 
of the passage its oidy force is that, good as he knew himself to 
be, he y«t fek that be ooold obtain true wisdom only by prayer. 



IMficonrBe IT 

For the argument, and relation to tbe otiier discoiinea, see 

the Syllabus. Compare Introduction, page Tiici, — Si^ s&nved 
&im Gad't Hrtgdom: a reference to Jicub's Vision of Cod and 
the Angels, and bis exclamation, "Tliis is the gate of heaven" 
( Genesis, chapter mviii) . — Frfm ihose iluil lay im wait the iefit 
him safe : an ^lasion to the appeasing of the wrath of Esau. — 
Ozier his are canfliet : tbe mysterious ' wrestling ' of Jacob 
(^GtiuiU, chapter miii). 

Discourse T 

For the argument, and the Chain of Digres^ona, see tilC 
SyUabtu, and compare Introduction, p^e ""^i, 
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Page loi. TertbuJie the decree fir Ik^ slaying ef bate! ; faeie 
(u in Instance II) the idea of ' nemesis ' it added to the main 

ftigument : the bloody river was £^ leCribntion on the shedden 
of innocent blood. — Having lAewn thtm by the thirst mkieh 
they had steered hew thnt didst fvnisi tht adaersarits. This 
il a cotoHoiy to the main argument. The main tbongbt is, vhal 
punished the foe became blessings to God's people; die corol- 
Iai7 is, that God'* people expeiienced the pBDishment in questioB 
just enough to appreciate the punishing of the foe, and no more. 
— Yta, end viielier Ihey vitre far eg fravi tit riotous er near 
tiim, etc. The thought of this obscure passage is : The Egjp- 
tians luSeted, vhen the Israelites were with them [the plague 
of watei changed to blood], and when they were far away [by 
the news of the rock pelding water to quench [hirst] ; in the 
htter case a double grief tocdc hold of them, [the deliverance of 
Qieii foe] and the mortilyiiig memory of their own unrelieved 
thirst : when they realised that water, in which they had suffered 
punishment, had beeo made a miraciUous blessing to the enemy, 
they felt the presence of the Lord. Even in the first case they 
left off mocking Mosei; but in thisEnal manifestation they could 
only marvel, and think bow very difTereot their own thirst had 

PAga 101. TAal they mt^ Uam, etc. I have thought it 
best to represent here the abrupt commencement of a para- 
graph in the middle of a sentence: a solecism of style just fit- 
ting in with the unique use of iSgiessians in this book. (See 
the Syllabo*.) The sentences preceding this break of the para- 
graph are not canied infiiciently far to make 
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appear. The aigoment is resumed, after tbe Cbain of Digres- 
eioDi, on page 1 1 z. Before the break the author has only men- 
tioned irrational vennin sent npon the Egyptians; after the 
digression he contrasts this tonnent with the dainty food sent to 
satisfy the appetite of the Israelites ; only nhen the two arc put 
together is the aigument apparent, that appetite is the point 
which was made a punishment to tbe one and a joy to the 

This paragraph commences digression A of the Syllabus ; 
from which B is a fucthei digression, and C is a digression from 
B ; then B digression is resumed, then A is resumed, and finally 
the argument (Instance II of the principle of the text) is re- 
covered. But in this digression A, which is on the topic that 
men are punished in that wherein they have sinned, there is 3. 
digression (AA) that such measured punishment is the mercy 
of Omnipotence ; after which digresrion A is resumed and con- 
cluded. All this subordination is represented to the eye in the 
Syllabus; and in these notes the commencement of each section 
is indicated. 

Pftge loa. J^or te be grialfy itreng is thint: these words 
commence Digression AA. (See Syllabus.) For the sentiment 
compare EccUsiasticus I. liii (page 55). 

Page 103. Whirtjbre abo tkt vnri^temu . . . tAnu liidji 
termint tkreugh ihtir own abominations : at this point is resumed 
Digression A; the vermin coming as nemews upon vermin- 
worshipping Egyptians. — jis unto unreasoning ihildrtn, etc.: 
this is a thought added to the main thoaght of the digression : 
the vermin plague on veimin-worshippeis was a childlike coirec- 
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tion, but when this wai slighted there cvne te*l dettruction on 
the Eg^tianl. 

Page loj. For verily all men by natttrt were but vain mke 
had no perception of GoJ : here commences Digression B. (See 
the Syllabus.) It ii occupied with the degrees in the folly of 
idolatcy. — Let them inoui ktrw much tetter lAan Ihae is their 
Sovereign Lord: the whole passage is founded on the widely 
diffused tradition of Abraham, which is thus given in the 
Qar'an vi. 75. 

Tkui did vie them Abraham the kitigdem of heaven and 
of the earth, that he should be af those iBha are sure. And 
when the night tfDertkadeiaied him kt saw a star and said, 
" This is nty Lord "; but vihen it set he said, "I love net 
&ese that set." And when he saw the moon beginning to 
rise he said, "This is my Lord"; but when it set he said, 
"If God my Lard guides me not I shall surely be of the 
people mho err." And when he saw the sun beginning to 
rise he said, " This is my Lord, this is greatest of all ",• but 
when it set he said, " O my people ! verily, I am char of 
what ye associate with God; verily, I have turned my fiut 
to him who originated the heaven and the earth." 

Page lOS. Yea, and if some woodcutter, etc. Though uch 
idolatry is a coounon topic of Hebrew literature, yet this passage 
seems inspired by /jut'ii^ chaplei xliv. I2~20! besides the ero- 
phaus on using the residae to make the god, there it the notice- 
■bte phrase (after the farther digreuion, page III): hiskearl 
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it aikti (iMiab'c "he feedeth on ashes, a decdved heart hath 
turned bita uide"). 

Page 107 ; footnote. This is clearly ft digreuion of the nature 
of a modem footnote, an the words mort roUen than lAe vtssei 
that carritth Mm. Two points are conceived as diSeicDtiBting 
the wood of the ship fcom the wood of the idol : ( i ) the design 
implied in a ship is an element of wisdom ; (a) the ship in it* 
navigation 19 a subject of providential guidance. From this last 
the thought widens to the providential guidance of a helpless 
raft, and of (he aik. 

Page 107. For tUssed hath been wedtAreugA viiici cometh 
rt^eimsnest. The word righttBusntis maj here be used in the 
sense of aeaing right, vindication, salvation (compare Isaiah, 
chapter 11 5, Ivi. i), in allusion to the "raging waves": but it 
is not so used elsewhere in this book, unless perhaps In the close 
of Essay II (page So)i "he shall put on righteousness as a 
breastplate." Or it may simply imply right doing; wood oaed 
for the ngiileons purpose of carrying travellers in safety. 

Page idB. Fer Ike devising of idols was lie beginning of for- 
tticatien : here begins Digression C, on the Origin of Idolatry. 
(See the Syllabus.) J-ornitation 01 adultery is a regular image 
in the O.T. for departoie from God- 
Page no. But thou, eur Gad, art gracious and trve; at 
these words we resume Digression B, on the Folly of Idolatry. 
(See the Syllabus.) 

Page 1 1 1. But mastfvHsh viert they aU : here we pass bacic 
to Digresuoa A : the main point in which is the monstrous idea 
of vermin-wonhip — and almost immediately the main aigmnent 
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IS recovered, at the words For vihUk lavsi were these men 
worthify funished. The contrast of dainty quails with loathlj 
vermin makes Instance II of the text of Discoone V. 

Page iia: footnote. This is cleu-l; a parentb«sii of the 
nature of a, footnote to the idea : " a man made them." 

Page iia. ForeoenvAenterribltrc^ngofiinldbeaitt: In- 
stance III of the text. (See the SyUabus.) 

Page 113: Bat thy hand it is not positUe to eseape : and 
page 114 : footnote. The difficulties of this passage (which I 
would call subtle rather than obscure) are considerably reduced 
by the recognition of certain sentences as a footnote. Read 
without the footnote the paragraph is regular in its order of 
thooght. First : the writer contrasts the destruction by fire 
fierce enough to bum amid water with the bounty of food 
wrought by fire Sjempertd^ into every variety of taste. This 
last rests upon the tradition that the manna was coolced ft>od. 
Then he repeats the contrast : the nnmelting snow and hail were 
evidence that the fire was a destructive force sent against God's 
enemies ; on the other side, fire slackened to act according to 
the desire of each eater. The footnote adds a distinct marvel : 
this fire so fiercely destructive must have restrained itself so as 
not to destroy the lice and similat creatures still plagDing the 
Egyptians. Compare the same circumstance noted in tbe perora- 
tion ; page 121. — For thai lehich was tml marred iy fire : this 
is a further contrast brought out of the account of the manna : 
while Che tempering fire harmed not [but improved] the miracu- 
lous food, yet a faint sunbeam destroyed it (^Exodut, chapter 
xvi. 21) ; a miracle designed to teach early rising to offer praise. 
19a 



Notes »- 

PagftlS; For grtat are Ay jm^tmena : here begin* a fifth 
InitBDce : the Plagn« of Darkoew coDtrasted with the Miiacn- 
loni IJght of the Israelite!. There ta i itigfat ihifting of the 
point here: a contrasted cone and blesung rather than the 
tame thing acting u cane and blessing. Bnt the spirit of 
the text is illBstrated. The whole is a tnagniScent filling in, 
b]r ' aodytic imaginatioii,' of details into the phrase of Exedut .- 
"darkness that might be felt." — AU sUeping Ae tame tUtp 
nmo vitrt haunted by monstreui afparitiem. The writer's dOb- 
colly is: the darkness being absolute, how can he enrich his 
picture with visible terrors ? He evades this by the thought 
that sleep belongs to darkness, and yet sees terrors in dieamx. 
The same Idea is Mili«ed belon (page 119) for the deaths of 
the lintbam. 

Pags ITS: footnote. This reflectioti (breaking a nutaltied 
passage of imaginatiTe picturing) is l>est treated as a footnote 
commenting on the teiroi painted in the sentence to which it i* 
attached. The final words of the note are difficult, bnt seem to 
mean this : the brave man has the rational [dan of escape to 
diyert his mind Irom the terror ; whereas the coward, having 
less expectation [of escape] gives his irtiole attention to the 
tinknown terror. 

P&ge 117: footnote. It seems to me that these words ate an 
elaborate parentheiHS. The contrast to the Plague of Darlcneis 
clearly begins with the words Wkertal t/um i^dsl frmidi for lAjr 
feople a burning piUar of fire ; the lehtreat cannot connect with 
anything bnt the preceding paragraph. The words I have rele- 
gated to a footnote are exegetical of yet kttaiitr than darhtta 
o 193 
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wtri they uttiv Ihemielvts; 'Ctiej express the mtcomfortable 
thoughts suggested to the Egyptians as tbey heud thioi^h 
the darkness the sound of Israelite voices. 

Page 117. Fi>r ■well did thi Egyptians diiervi : once more the 
idea of nemesis is added to the main argument. 

P&ge 117. After thty had taktti ccttnttl: heie commecces 
Instance VI : the same night brought deliverance to the Israel- 
ites and death to the firstborn of the E^jyptians, Again the 
thought of nemesis is added to the main argument; the slaying 
of the Sislbom litl)' punished the Egyptians for slaying the male* 
of the luaeliles. 

Page iig. But it btfiU tit r^httaus alte to matt trial ^ 
dtath. Here begins the final Instance of the text : Death at a 
form of mercy to the Israelites in the incident of Phinehss : 
Death as utter destruction to the Egyptians in the Red Sea. 

Page lao, Fi>t the ■whoU creation, each part in its several kind, 
vias fashioned again anew .- here commences the peroration, or 
■ummaiy. (See the Syllabus.) It draws into one view the 
past [lAey still remembered the things that came to pass in tie 
time ef their sojourning : and ]dagiies of Egypt are enumer- 
ated], and tbe present [then was beheld the eleud . . , and dry 
land rising up osU ef what before was water, etc.], (md the 
fature [but afterwards Ihey savi aito a new race ef birdi^ : in 
order to make a basis for the climax that the elements of nature 
interchanged like the notes of a psaltery. 

Page 121 : footnote. This lengthy passage is cleirly an elab- 
orate parenthesis or note cxegetical of the word tokens. The 
Egyptians did not perish to saddenly bat that tbe thnnden 
19* 
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reminded them Outt it yraa for Ih^ eidi tbat the? were going to 
be dcstni^d. The footnote enlarges upon these uoi, making 
an elaboiate parallel between Che infaospitality of the men of 
Sodom (punished by an overwhelming of tire) and the greater 
inhospitttlity of the Egyptians towards the Israelites. The p«.r- 
aUel ii carried to the degree of making the plague of darkness 
a counterpart to the sudden blinding of the men of Sodom by 
the angela (_Gtnait, chapter xii. ti). 
195 
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The Modern Reader's Bible 

A Series of Books from the Ssicred Scriptures pre- 
sented In Modem Literary Form 

Tbe purpose of this Series has ngaid to the Bible as part of the 
World's Literature, without reference to questioos of leligious or 
historic criticism. 

Il is based upon ttie belief that tbe natiu^ Interest of Sacred 
Literature is considerably impaired hy the form in which the Bible 
Is usually read. The divisioD into chapters and verses was made 
■t a time when the Utenuy signilicance of Scripture was not much 
considered. Moreover, the proper arrangement of the printed page, 
which to a modem reader has by bmiliarily become esseniial. and 
which Is adopted as a matter of course in a modem edition of a 
Greek or Roman classic, has never been applied to our Bibles. 
Such arrangement includes the dislincdon between prose and verse ; 
in verse passages tbe indication lo the eye of difTereot metrical 
forms; the itisertion of the names of speakers in dialogue; the 
assignment of titles to such compositions as Discounes and Essays. 
It may be added that the inclusioti of many diverse kinds of litera- 
ture in a single volume is unbvourable to the due appreciation ot 

Each number of the Series wUl be issued as a separate volume, 
edited, with an introduction, l>y 

RICHARD G. MOULTON, 



The Introdocdoni win be confined strictly to tbe consideration of 
(he book as a piece of Uterature ; what little is added in tbe way of 
annotation will be of the same kind. The text will be that of the 
Revised Version, the manual readings bdtig usually preferred. 



WISDOM SERIES 

IN FOUR VOLUMES 

THE PROVERBS 



ECCLESIASTICUS 

A Miscellany Including longer coropoudani, still embodjing 
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Either, and Tobit Maf 
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